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Introduction

The Quran is not a book reserved only for scholars, nor
is its wisdom locked away behind the doors of complex
interpretation. Allah, in His infinite mercy, revealed the
Quran as a clear, comprehensive, and accessible
guidance for all people. In multiple verses, He reminds
us that the Quran has been made easy for
remembrance and reflection:
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"And We have certainly made the Qur'an easy for
remembrance, so is there any who will
remember?" (Surah Al-Qamar 54:17)

J

Despite this divine assurance, many Muslims today
hesitate to reflect deeply on the Quran, fearing they lack
the knowledge, language skills, or scholarly background
to engage with it meaningfully. This misconception has
become one of the greatest barriers between the
ummah and the transformative power of the Quran.

This book aims to dismantle that barrier. It is built upon
one central truth: Tadabbur of the Quran is easy.
Tadabbur—meaning deep reflection, contemplation and
plan for implementation—is not a scholarly luxury, but a
spiritual necessity for every Muslim. It is the doorway
through which we understand Allah’'s message, draw
lessons for our lives, and strengthen our connection
with our Creator. Without Tadabbur, the Quran becomes



like food that is swallowed without digestion passing
through the body without providing nourishment.

The goal of this book is not to offer a tafsir
(interpretation) of the Quran, nor to present an
academic discourse on exegesis. Instead, it is a
practical guide for any seeker—regardless of their
background—on how to engage with the Quran
reflectively and personally. We will explore two
essential forms of Tadabbur:

e Spiritual Tadabbur: An approach of the heart,
turning Quranic verses into personal
supplications and moments of worship.

o Intellectual Tadabbur: An approach of the mind,
based on understanding key Quranic terms as
Allah defines them—within the context of His
Book.

The Quran repeatedly invites its readers to think,
ponder, and remember. Every believer is called to this
path. This book will walk you through simple methods
and examples that prove how accessible this path truly
is. By the end of this journey, you will not only believe
that Tadabbur is easy—you will have experienced it for
yourself.

Let us begin this journey, not with fear or formality, but
with hope and yearning, trusting in Allah’s promise

Ya g,_‘ﬂf jﬂj fmjam I3z AJJ"”GM "E C’;\.{\

“This is a blessed Book which We have revealed to you,
that they might reflect upon its verses and that those of
understanding would be reminded.” (Surah Sad 38:29)
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Part 1. The Most Important Source
of Knowledge about the
Religion of Islam

If | were to ask you about the primary sources of
knowledge in Islam, you would likely mention the
Quran, the Hadith, and the opinions of scholars.
When asked about the importance of these sources,
you would probably rank them with the Quran first,
followed by the Hadith, and then the opinions of
scholars. However, it is unfortunate that when
people are asked about religious matters, they often
begin with the opinions of scholars or Hadith, rarely
starting with the Quran. This approach is dangerous
because it undermines the safeguards Allah has
placed in the Quran to prevent its message from
being corrupted, as previous revelations were.

Part 2: Doctrines That Led to the
Corruption of Previous
Religions

The corruption of previous revelations occurred
due to the introduction of two dangerous doctrines:
1. God must be feared to the extent that some
followers of past revelations believed that
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even His name could not be uttered by
ordinary people.

2. ltis prohibited for ordinary people to read
divine revelation, with only the clergy being
allowed to read and interpret it.

Section 1: Refuting the Doctrine: God Must
be Feared:

The belief that God must be feared to such an extent
led people to invent entities to serve as
intermediaries between themselves and God. When
the people of Mecca, who worshipped idols, were
asked why they worship them, they responded that
their reason was simply to bring them closer to
Allah:
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“Is it not to Allah alone that submission is
due? Yet they take others besides Him as
protectors, saying, ‘We only worship them so
they may bring us closer to Allah.” (Az-Zumar

39:3) )

To eliminate this dangerous doctrine, Allah made it
clear in a unique verse that even the Prophet
Muhammad (PBUH) does not need to deliver the
answer regarding whether Allah is near to the
people. Unlike all other questions where Allah
directed the Prophet to respond by saying, "Tell
them such and such,” here Allah Himself responded
directly:
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"When My servants ask you about Me, indeed | am near. |

respond to the call of the caller when he calls upon Me. So let

them respond to Me [by obedience] and believe in Me that they
may be rightly guided." (Al-Bagarah 2:186) )

In addition, Allah makes it clear that He wants His
relationship with the believers to be based on love,
not fear. He says:
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“0 you who believe, whoever of you should revert from his

religion - Allah will bring forth [in their place] a people whom

He will loves and who will love Him.” (Al-Maeda 5:54)

Allah does not leave the qualities of those He loves
ambiguous but explicitly defines them in the
Quran:

Characters of those whom Reference
Alah Loves Verses
Allah Love those

tlnD 2 (2:195) (3134,

Mohseneen .
(those who excel 148) (5:13, 93)

in doing good)
Allah loves those
o) &4 4 who are (3:76) (:4,7)
Mutageen (those

2



- who are mindful
of Him).
Allah loves those
who judge and
implement justice

Allah loves who

i E4 A are regular in

&;;QA\ s

repentance and
those who keep
themselves pure

&ﬁhﬂ\ a4 A Allah loves tl_mse
who are patient

: \ Allah loves those
T ANEEIE  \who place their
trust in Him

Allah loves those
who fight in His
cause united, as if
they were a firmly
joined structure.

(5:42) (49:9)
(60:8)

(2:222)

(3:136)

(3:159)

(61:4)

The characteristics of Mohseneen and Mutageen
are particularly significant as they are key terms in
the Quran. Therefore, these will be explored in
greater detail in the section on key terms.

While Allah emphasizes a relationship based on
love, He also explicitly mentions in the Quran
certain groups of people whom He does not love.

These include: .
« The disbelievers ((: #))
The unjust (Cxalall)

o The spreaders of corruption (Gs4l)

The arrogant ((s i)

13



The transgressors (Cxixall)

The extravagant ((x )

The untrustworthy (Gl

The self-deluding and boastful (553 Jii)
The sinful disbeliever (-8 )<

The sinful betrayer (L Ui33),

By highlighting both those whom He loves and
those He does not, Allah provides clear guidance
for believers to strive for His love while avoiding
actions and traits that distance them from Him.

Section 22 Refuting the Doctrine: Only
Religious Scholars Are Allowed
to Read the Revelation

The claim by religious clergy that it is prohibited for
ordinary people to read the divine revelation,
asserting that only clergy can read and interpret it,
has led to the corruption of the purity of revelation
for their benefit. Allah highlighted this point:
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“So, woe to those who write the Scripture with their own
hands and then say, This is from Allah,' in order to
exchange it for a small price. Woe to them for what their
hands have written, and woe to them for what they earn."
(Al-Bagarah 2:79)

To refute this claim, Allah made it clear that it is
everyone's responsibility to understand the

14



revelation and affirmed that He has made it easy to
understand:
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“(This is) a Book which We have sent down to you, full of

blessings, so that they should ponder over its Verses, and that
those of understanding would be reminded. “(Sad 38:29)

@

Allah decreed that the barrier preventing some
people from understanding the Quran is not in
heir mind but in their heart:
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Will they not ponder/reflect on the Quran or are there
locks on their hearts.” (Mohammad 47:24)

—

For such a person whose heart is diseased, Allah
made it clear that the key to paradise is the
oundness of the heart:
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“The Da\; when neither wealth nor children will be of
benefit (88) Except for he who comes to Allah with a

sound heart." (Al-Shara 26:88-89)

—

Allah even emphasized that the role of the
Messenger of Allah (PBUH) was to convey the
uran, and for the people to reflect on it:

S
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“And We have also sent down unto you the message (the
Quran) that you may make clear to the people what was sent
down to them, and that they might give thought.”
(An-Nahl 16:44)

—
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In Surat Al-Qamar, Allah stressed the ease of
understanding the Quran by repeating the
ollowing verse four times:

LE
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“We have certainly made this Quran easy to
understand. So, is there anyone who will be mindful?”
(Al-Qamar 54:17, 22, 32, 40)

It is noteworthy that the command to ask the people
(having knowledge) of the message, if you do not
know refers to historians who know the history of
previous revelations:
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“And We did not send before you messengers except men to
whom We inspired with revelation. So, ask the people

(having knowledge) of the message, if you do not
\ know.” (Al-Nahl 16:43 and Al-Anbiya 21:7) /

It is also noteworthy that in the Quran, Allah
designated the title scholars (s«lc) to those who
have expertise in natural sciences such as
climatology, botany, geology, biology, and animal
sciences.

16
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Did you not see that Allah has sent down water
(rain) from the sky? Then We produce with it fruits
having different colors, and among the mountains
there are tracks white and red of varying colors and
(others) very black. (27) And among humans,
creeping creatures, and cattle, there are those
having different colors as well. Only those who have
knowledge among His slaves have an awe of Allah.

Indeed, Allah is All-Mighty, Oft-Forgiving.
&Fater 35:27-28) J

The notion that Allah has decreed that those who
truly fear Him are those who study the natural
sciences (the study of His creation) is supported by
approaches outlined in the Quran to deepen one's
knowledge and understanding of Allah. These
approaches include:

1. Contemplating Allah’s Creation

Allah frequently directs attention to the signs
in the universe as a means of knowing Him. By
studying nature, the human body, and the order
within the universe, one gains insight into
Allah’s greatness and the meticulous system
He has established. Reflecting on the vastness
of the heavens, the beauty of the earth, and the

17



intricate details of life helps one become aware
of Allah’s wisdom, mercy, and power. Allah
says:

(L;j% S s Sl sty (oY olgadll gl J\
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“Indeed, in the creation of the heavens and the

earth and the alternation of the night and the day
are signs for those of understanding.”

\ (Al-Emran 3:190) )

2. Studying and Reflecting on the Quran

The Quran is a primary source of knowledge
about Allah, offering guidance and
enlightenment to understand His will and
purpose for humanity. Through studying
Quranic stories, laws, and moral teachings,
believers gain insight into Allah’s justice,
compassion, wisdom, and blessings,
establishing a direct connection with His
words. Allah says:

2w
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“This is the Book about which there is no doubt, a
guidance for those conscious of Allah.” (Al-Bagarah 2:2)

3. Reflecting on Allah’s Attributes

While humans cannot fully comprehend Allah’s
essence or form—nor should they try, as
nothing we imagine can resemble Him—the
Quran frequently highlights Allah’s names and

18



attributes (Al-Asma'ul Husna). These
attributes, such as Ar-Rahim (The Most
Merciful), Al-Alim (The All-Knowing), and Al-
Malik (The Sovereign), reveal aspects of His
nature. Studying these attributes deepens
believers' understanding of Allah and
strengthens their relationship with Him. Allah
says:
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“And to Allah belong the best names, so invoke Him by
them..”

(Al-Araf 7:180)

Note: It is regrettable that some Muslims have
become preoccupied with debating Allah’s physical
attributes that are mentioned in the Quran even
though the Quran clearly emphasizes that there is
nothing like Allah. We are instructed to know Allah
through studying His creation, and through this
study, we recognize His attributes.

The above does not imply that people should
disregard the views of religious scholars, who are
often primarily jurists. Rather, it emphasizes that,
while listening to scholars, one must critically
evaluate and follow what aligns with their own
understanding of the Quran. This approach is
essential for two reasons:

19



REASON 1: Blindly following anyone is a form
of shirk

Shirk (associating partners with Allah), involves
elevating someone to a status of worship beside
Allah. The Prophet (PBUH) explained this as he

explained the following verse to Uday Ibn Hatim

(25 5 )
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“They have taken their rabbis and their monks as
gods beside Allah.” (Al-Tawbah 9:31)

Upon hearing this Ayat, Uday Ibn Hatim (= o5 is22)
who was a Christian said to the Prophet (PBUH):
We do not worship them. The Prophet (PBUH)
replied:

() e U8 5526 1 0 LJsTy O e Vs 121 00
"Indeed, they declare what is lawful (halal) and

unlawful (haram), and people follow them—this is
a form of worship to them."

Even when the Prophet (PBUH) took the oath of
allegiance, he would specify that the person does
not disobey him in what is good. While it is
unquestionable that the Prophet (PBUH) would
never command anything but what is good,
including this condition in the pledge serves an
important purpose: it encourages Muslims to
always evaluate any command they receive before
following it. Allah emphasizes this principle in the
Quran:

20
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“0O Prophet! When believing women come to you and
pledge that they will not associate anything with
Allah in worship, nor steal, nor commit adultery, nor
kill their children, nor slander by falsely attributing
illegitimate children to their husbands, nor disobey

you in what is right—then accept their pledge and
seek Allah’s forgiveness for them. Indeed, Allah is

All-Forgiving, Most Merciful.” (Ai-Mumtatina 60:12)

The danger of blindly following others was a major
concern for early scholars, and they strongly
warned against it. For instance, Imam Al-Shafi'i
said:

Vi
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“The example of the one who accepts knowledge

without proof is like one who gathers wood at night
and carries the bundle, unaware that there is a snake

\ within it that may bite him.” J

Imam Ibn Hazm also said:
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“It is prohibited to follow anyone's opinion W|thout
evidence, except for that of the Prophet (PBUH). "2




Imams Ibn Wahb and Atiq ibn Ya'qub reported that
they heard Imam Malik say.
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"It was not the way of the people, nor of those who
preceded us, nor did | encounter anyone | followed who
would say about something, 'This is lawful (hallal), and
this is unlawful (Haram).' They did not dare to make such
declarations. Have you not heard the words of Allah, the
Exalted: {Say, Tell me, what provision has Allah sent
down for you, of which you have made some lawful and
some unlawful?' Say, 'Has Allah given you permission, or
are you fabricating against Allah?} [Yunus 10:59]. Lawful
is what Allah and His Messenger have made lawful, and
unlawful is what Allah and His Messenger have made
unlawful. Instead, they would say, 'We dislike this,' or

'We find this good,’ or 'This is appropriate,’ or 'We do not

see this as appropriate.”

22



REASON 2: You will stand before Allah alone
on the Day of Judgment

No scholar will be able to defend you. You will be
held responsible for your own actions. Allah says:
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“And you have certainly come to Us alone as We created
you the first time.” (Al-Anaam 6:94)
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“And We have tied every person’s fate onto his neck, and
We will bring out for him, on the Day of Judgment, a book
which he will find laid open. (13) (It will be said to him)
Read your Book! yourself is enough this day to take your
own account.” (Al-Isra 17:13-14).
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“Rather, man will be a witness against himself. (14) Even |f
he offers his excuses.” (Al-Qiyama 75:14-15)

These verses imply that when we stand as
individuals, no one will have a defender to argue
on his behalf.

23



The Quran is comprehensive, and Allah
can be your teacher

In addition to affirming that the Quran is easy to
understand, Allah has also declared that the Quran
is comprehensive and that He has explained
everything within it.
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“And We have sent down to you the Book explaining
all things, a Guide, a Mercy and Glad Tidings for the
Muslims.” (Al-Nahl 16:89)
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[Say] "Shall | seek a judge other than Allah while it is

He Who has sent down to you the Book (the Quran)
with detailed explanations.

K (Al-Anaam 6:114) /

To emphasize that the Quran should be the
primary source of knowledge, Allah posed a
rhetorical question: where else would you find
guidance if not from the Quran?
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These are the verses of Allah which We recite to you
in truth. Then in which speech (discourse, statements)
after Allah and His verses will they believe? (Al-
Jathiyah 45:6)

J
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Part 3: Where does my
responsibility lie? -
Understanding the definitive
verses (Muhkamat)”

It must be recognized that the verses (Ayat) of the
Qur’an fall into two categories:
1. Clear and unambiguous (Muhkamat) -
concise and self-evident in meaning.
2. Ambiguous and open to varying
interpretation (Mutashabihat) - allegorical,
unspecific, or layered in meaning.
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“He is the One who has sent down to you the Book. In it
are verses that are clear and definite (Muhkamat)—they
are the foundation of the Book—and others that are
ambiguous (Mutashabihat). As for those with deviation in
their hearts, they follow what is ambiguous, seeking
discord and its interpretation. But no one knows its true
interpretation except Allah. And those firmly grounded in
knowledge say: ‘We believe in it; all of it is from our Lord.’
But none will take heed except those of understanding.”
(Aal-Imran 3:7)

. J
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It is an obligation upon every Muslim to reflect (do
Tadabbur) on the clear and decisive verses
(Muhkamat), for they represent the core of belief
and the foundations of Allah’s commands.

Those who claim they are unable to discern Allah’s
intent of these verses should reflect on their level
of Tagwa (God-consciousness) for two reasons:

1. They risk implying—knowingly or not—that
Allah was unable to deliver a clear
message intended to guide all of humanity,
including non-Arabic speakers.

2. They doubt Allah’s promise to guide and
teach those who possess Tagwa and to
help them distinguish truth from falsehood.
Allah says:

F\k« s lh Je=y Al 2 5’5:;31;’;_3 Py \
“Have Taqwa of Allah. and Allah will teach you.

And Allah is All-Knower of everything.” (Al-
Bagarah 2:282)
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“0 you who believe! If you have Taqwa of Allah,
He will give you a criterion to distinguish

Qatween right and wrong.” (Al-Anfal 8:29) J

Sincere effort combined with Tagwa enables a
person to reach sound conclusions aligned with
divine guidance. Even if a person of Taqwa errs in
their Tadabbur, Allah has promised forgiveness:

(\
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"Our Lord, do not hold us accountable if we forget
or make a mistake." (Al-Baqara 2:286)

Those who doubt that Allah can teach a sincere
seeker His Book should reflect on how Allah
taught Prophet Noah—who had never built a ship—
how to construct one.

As for the Mutashabihat—verses that are open to
differing interpretation—they are no less
important. While the clear verses address
foundational beliefs and rituals, the ambiguous
ones often touch on complex topics: science,
ethics, psychology, engineering, governance, and
more to bring people out of all forms of darkness
such as Ignorance, poverty, backwardness, and

weakness. Allah says:
®
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“[This is] a Book We have revealed to you so that
you may bring mankind out of darkness into

light..” (Ibrahim 14:1)
\_ J

The Qur’anic light is not confined to knowing what
is lawful and unlawful—it includes understanding
Allah’s laws in creation and society. Thus, the
Qur'an addresses people of reason: those endowed
with understanding who reflect on the universe
and study its signs:

27
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“We will show them Our signs in the horizons and
within themselves..” (Fussilat 41:53)

®

\and believe in Allah.” (Aal-Imran 3:110) J

The Qur'an hints at countless sciences
foundational to modern civilization. It offers
guidance across all areas of life: worship, ethics,
law, governance, economics, science, and
international relations. It is a divine guide to
human success—both in this life and the next. It
speaks to the soul and the society, to the individual
and the civilization they help shape. It presents
universal principles while offering personalized
guidance based on one’s role, abilities, and
context.

When individuals internalize and apply divine
guidance, the result is a community capable of
building a flourishing, just, and righteous
civilization. The Qur'an provides the blueprint for
the society Allah intended when He said:
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“You are the best nation produced for mankind:
you enjoin what is right, forbid what is wrong,

No single person can master all the disciplines the
Qur’an touches upon. The Mutashabihat—which

28



often relate to complex domains—require technical
and professional expertise to interpret properly.
Yet some insist that only those formally trained in
traditional religious institutions are qualified to
understand and apply the Qur’an. This narrow view
has led to two major problems:

1.

It excludes professionals—scientists,
economists, engineers, legal scholars—
from engaging with the Qur'an as a source
of guidance in their fields.

It concentrates Qur'anic interpretation in
the hands of scholars who may lack the
interdisciplinary tools needed to address
today’s civilizational challenges.

As a result, the Muslim world has seen a gradual
decline in the civilizational excellence that once
defined it. Today, it struggles to maintain the core
pillars of a thriving society:

1.

2.

3.

Knowledge and Education (alsill 5 alall)
Spiritual and Moral Foundations ( ~&!
Y 5)

Justice and Rule of Law (bl aUaill 5 Jaall)
Economic Fairness and Productivity ( 2b<i#Y)
iyl Jalall)

Social Cohesion and Family Structure

(e laiay) clulall 5 5 )

Leadership and Accountability (dlaall 5 3204
Technological and Military Advancement

(g SSuanll 5 o 51 5iSA) o)

Awareness of the Hereafter (3_A¥L <l
shall 3 L S ya )
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Each of these pillars is addressed in the Qur'an,
but understanding them for implementation
requires the engagement of experts in each field.
The verses that relate to these domains must be
studied through Tadabbur by educators, scientists,
jurists, economists, strategists, and spiritual
leaders alike. Only then can we uncover the
Qur'an’s full potential as a divine framework for
rebuilding a just, balanced, and God-conscious
civilization.

Part 4: Tadabbur of the Quran is
Easy

Allah clearly emphasized that the Quran is
comprehensive and easy to understand. Therefore,
anyone seeking knowledge should begin with a
dedicated study of the Quran through Tadabbur. In
general, "Tadabbur" refers to deep reflection,
contemplation, and pondering over the meanings
and teachings of the Quran. It goes beyond merely
reading or memorizing the words—it requires
thoughtful engagement with the text and drawing
lessons from it to apply in daily life.

Reading the Quran without Tadabbur
(contemplation) is like eating food without digesting
it the body cannot absorb the nutrients and
therefore gains no benefit. Similarly, reading the

30



Quran without reflection leads to a lack of
understanding, which prevents a person from
applying its teachings. One cannot act upon what he
does not comprehend.

A common question that arises is, how does one
perform Tadabbur? There are two types of
Tadabbur: spiritual and intellectual. Spiritual
Tadabbur engages the heart, while intellectual
Tadabbur engages the mind. (Note: There is a third
form of Taddour that is linguistic in nature that
serves to identify the miraculous structure and
eloquence of the Quran. This form is not discussed
because it is not applicable to most of the Muslims
whose first language is not Arabic.)

Section 1: Spiritual Tadabbur

Spiritual Tadabbur is simple. All that is needed is
to focus on what you are reading and turn it into a
supplication (dua). For instance, when you read a
verse that describes the attributes of righteous
people or the conditions of those in Paradise,
pause and make dua that Allah includes you
among them. Similarly, when you encounter
verses that describe the attributes of disbelievers
or the conditions of those in Hell, stop and make
dua that Allah protects you from such traits. By
following this approach, you will engage with
almost every verse of the Quran and continuously
make dua to Allah, which is the highest form of
worship. The Prophet (PBUH) said:
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“Indeed, supplication (dua) is the essence of worship.”

Then he recited the verse from Surat Ghafir “And your

Lord said: ‘Call upon Me; | will respond to you.’ Indeed,
those who disdain My worship will enter Hell with

\ disgrace.” (Ghafir 40:60) J

Another aspect of spiritual Tadabbur is to pause at
every verse where Allah mentions His creation and
express your gratitude to Allah for two things: His
blessings in creating these marvels and His
blessing upon you for guiding you as a Muslim and
not leaving you heedless like many others.
Examples:
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Indeed, in the creation of the heavens and the earth and the
alternation of the night and the day are signs for those of
understanding. (190) Who remember Allah while standing or
sitting or [lying] on their sides and ponder on the creation of
the heavens and the earth, [saying], "Our Lord, You did not
create this in vain; exalted are You; protect us from the
punishment of the Fire." (Al-Emran 3:190-191)
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He is the One who sends down rain from the sky; from which
you drink and from it plants grow you feed your cattle. (10)
With it, He grows, for you, crops, olives, palm trees,
grapevines, and all kinds of fruits. Surely, in that is a sign for
those who reflect. (1) And He has subjugated for you the
night and day and the sun and moon - all under His command.
Surely, in this, there are signs for a people who understand.”

Q—Nahl]b:lo-n) J

Section 2: Intellectual Tadabbur
Intellectual Tadabbur requires slow and careful
reading to allow for observations and analysis. The
main key to intellectual Tadabbur is understanding
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the definitions of key terms as Allah has defined
them, not as people interpret them. This is crucial
when studying any subject.

In any field of study, the creators or authorities
establish the definitions of specific terms used
within that field. These terms are often listed in
sections labeled "terminology," "nomenclature," or
"glossary."

The concise definition of key terms is critical
because the same words can have different
meanings depending on the discipline. For example,
consider the word "cell." In various fields, it means
the following:

e In biology: The basic structural and
functional unit of living organisms.

e |n software: A single unit in a spreadsheet
or a single device in a cellular network.

e In electricity: A device that generates
electrical energy, such as a battery cell.

e In law enforcement: A small room in which
a prisoner is kept.

Another example is the word "derivative,” which can
mean:
e In mathematics: A measure of how a
function changes as its input changes.
¢ Infinance: A security whose price is derived
from underlying assets.
e In linguistics: A word that has been formed
from another word.
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e In chemistry: A compound that is derived
from another compound by a chemical
reaction.

In the Quran, there are several key terms that we
need to understand their definitions, Example
include: "Awliya of Allah" (&) <\sl), "Tagwa" and
those who have "Tagwa" (o€ 5 <), lhsan and
Muhsineen ((pivss 5 Olwal), "Eman" and those who
have "Eman" (usiese 5 o) (belief and believers),
"Ibad Al-Rahman/Allah" (sl 2le), Ibadah (s2ke),
Al-Rahman (uka)V), guidance (%)), misguidance
(=), knowledge (ac), "Zann" (k) (assumption),
"Shakk" (<) (doubt) and Haneef (—:s) in reference
to Prophet Ibrahim.

Part 5: Methods for Establishing
Definition of Key Terms

In any discipline, there are three methods to
establish the definitions of key terms:

1. Experts in the field provide a direct
definition. In the case of the Quran, only
Allah has the authority to define key terms
explicitly.

2. Definitions can be inferred from the broad
usage of the term in the foundational texts
of the discipline. In the case of Islam, the
Quran is the foundational text.

3. Definitions can be inferred from the context
in which the term is used. However, in this
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case, the meaning may vary depending on
the context, but it must remain within the
limits set by respected lexicons of the
language.

When defining key terms in the Quran, it is
essential to consider the Quran’s teaching
strategy, which follows a spiral approach. The
spiral, or iterative, teaching method involves
revisiting topics repeatedly over time, each time at
a deeper or more complex level. This approach
allows for reinforcement and a more profound
understanding of the same concepts in different
contexts. The Quran uses this strategy throughout
its 114 Surahs (chapters), with all its topics
interwoven across them. Therefore, the definitions
of key terms must be derived by examining their
usage across various Surahs.,

In contrast, there is a linear teaching strategy,
which follows a step-by-step progression where
each lesson builds on the previous one. This
approach is effective for subjects that require a
strong foundational understanding and clear
progression, such as mathematics.

Without understanding the Quranic definitions of
key terms, comprehending Allah’s message and
applying it become difficult. The next section will
explore the definitions of several key terms found
in the Quran.
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Part é: Definitions for Key Terms in
the Quran

Section1:  Awliya of Allah (4 <)

If | ask you, are you a Wali of Allah? The likely
answer is “No”. Probably, the reason for this
answer is that most Muslims do not understand the
definition of the Wali of Allah. For some reason, it
crept into our minds that a Wali of Allah is like a holy
person, a person who has a special look with a halo
that shows his spirituality and virtue. These are
false images because even the Prophet (PBUH) did
not have any special appearance that made him
look different from his companions. Both Abu Dhar
and Abu Hurrirah said:
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The Messenger of Allah (PBUH) used to sit among his

companions and when a stranger would come, he would
\not know which one he was until he asked. (Abu Dawud)J

Allah clearly defines for us who are Awliya Allah
by saying in Surat Yunus:
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“Indeed, Awliya Allah shall have no fear, nor shall they
grieve. (62) Those who have Eman (belief) and have Tagwa.
(63) For them there is good news in this worldly life and in

the Hereafter. There is no change in the Words of Allah,
this is indeed the supreme triumph.”

\ (Yunus: 10:62-64) J

For you to be one of Awliya Allah (l.e., One who shall
have no fear or grief) you must have both Eman
(belief) and Tagwa. There are great worldly benefits
of being a wali of Allah.

In the famous Hadeath that is reported in Bukhari,
Allah will declare war against anyone who shows
enmity against you and will grant you an inner sight
so that you will see with the light for Allah, your
actions will all be guided by Allah and whatever you
ask, Allah will grant it to you.
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“Allah said: Whosever shows enmity towards my Wali | will
declare war against him. My servant does not draw nearer
to me by anything more than what | made obligatory upon
him. And my servant continues to draw near to me with the
supererogatory (optional) “Nawafel” works until | love him.
When | love him, | become his hearing that he hears with; his
sight that he sees with, his hand that he strikes with, his foot
that he walks with. If he asks Me I'll give him and if he seeks
my refuge, | will protect him. | do not hesitate about anything
as much as | hesitate to take his soul because | know he
hates death, and | hate to hurt him."

But since belief and Taqwa are the two conditions to
be a Wali of Allah, we need to define the attributes
of those who are believers and have Tagwa from the
Quran. Also, the hadith says that the actions of the
Wali of Allah go beyond what Allah made obligatory
and thus it is important to know what Allah made
obligatory for those who have Tagwa and have
Eman.

Note: The Arabic title "Wali of Allah" is used to refer
to both Allah and a person. When referring to Allah,
one can say, "Allah is my Wali." When referring to a
person, one can say, “l am a Wali of Allah.”
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When the title is applied to Allah, it means He is the
guardian and protector of the person, and thus can
be translated as "Allah is my Guardian.”

When the title is applied to a person, it means that
the person is under the guardianship and protection
of Allah, and thus can be translated as "l am the
ward of Allah.”

Section 2. Taqwa and those who have
Tagwa (Cxie 5 s 55)

The term Tagwa is very critical concept in Islam, as
Allah has made having Tagwa a prerequisite for
receiving guidance from the Quran as Allah stated
at the beginning of Surah Al-Bagarah:

LE] (V) all (36 10 gy ¥ Conel TS
This is the Book whereof there is no doubt, a guidance

for those who have Tagqwa.
(Al-Bagarah 2:2)

In addition, Tagwa is the scale that Allah uses to
rank people:
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“Surely, the noblest of you, in the sight of Allah, is the

best in Tagwa. Verily, Allah is all-Knowing and is well-
Aware.” (Al-Huiirat 49:13)

Tagwa: Its Inward and Outward Manifestations

Taqwa has two has two primary manifestations:
1. Inward
2. Outward
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The inward manifestation of Tagwa resides in the
heart and is known only to Allah. It reflects the
degree to which a person is always consciously
aware of Allah’s presence. As Allah says:
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And He is with you wherever you may be. And
Allah Sees all what you do. (Al-Hadid 57:4)

The inner dimension of 7agwa serves as the driving
force behind its outward expression. If we envision
Tagwa as a tree, the inner dimension represents its
roots, while the outward dimension corresponds to
its fruits. The outward manifestation of 7agwa is
observable by others and significantly impacts
them through an individual's actions, conduct, and
behavior. While the inward aspect forms the
foundation, the outward aspect is its practical
application in daily life. The stronger the inward
presence of 7agwa, the more evident its outward
expression becomes, ultimately culminating in
lhsan.
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lhsan and Muhsineen

lhsan represents the highest level of outward
demonstration of 7agwa. It is the ultimate outcome
of 7Tagwa, as the two are interconnected in several
verses of the Qur'an. For example:
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“And the one who has brought the truth and believed in it
- those are the ones who have Tagwa. (33) They will have
whatever they desire with their Lord. That is the reward of
the Muhsineen.”
(Al-Zumar 39: 33-34)
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Indeed, those who have Tagwa will be in gardens and
springs, (15) Receiving what their Lord has given them.

Indeed, they were before Mohsineen. (Al-Dhariyat 51:15-
16)
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“Indeed, those who have Tagwa will be among shades and
springs (41) And fruits from whatever they desire, (42)
[Being told], "Eat and drink in satisfaction for what you

used to do." (43) Indeed, We thus reward the Muhsineen.”
(Al-Mursalat 77:41-44)
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e Prophet (PBUH) defined Ihsan as:
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“lhsan is Ibadah of (to worship) Allah as if you

The Prophet (PBUH) connected the perfection of
/badah—commonly translated as "worship"—to
/hsan. However, translating /badah as "worship"
does not fully capture its deeper meaning, which
reflects the relationship between Allah as the
Master and humans as His slaves. Similarly,
translating /badah as "to serve" is also inaccurate,
as it implies that Allah benefits from our actions,
which is incorrect because Allah is self-sufficient.
While /badah can be rendered as "submission” or
"devotion," these terms are too broad and fail to
specify practical ways to demonstrate our Ibdah as
Allah wanted it to be. Therefore, this definition of
Ibadah will be more clearly defined in the section on
key terms.

Tools to Strengthen Tagwa

Allah provides specific tools in the Quran to
nurture and strengthen the inward dimension of
Taqwa. These include:

o Contemplation of Allah’s creations, which
fosters awe and recognition of His power
and mercy.

o Reflection on the history of past
Messengers, which offers lessons in faith,
perseverance, and submission to Allah’s
will.
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“We narrate to you such stories if the messengers in
order to strengthen your heart therewith.” (Hud 11:120)
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Surely, in the creation of the heavens and the earth,
and in the alteration of night and day, there are signs
for those who are endowed with insight, (190) Who
remember Allah standing and sitting and (lying) on
their sides, and reflect on the creation of the heavens
and the earth saying: "0 our Lord, You have not
created all this in vain, Limitless is Your glory, save
us from the punishment of the fire. (Al-Emran 3:190-
191)

When you ask most people, including graduates of
Islamic Universities, to define Taqwa, the answer
will most likely focus on the inward manifestation
which is conscious of Allah or “fear of Allah” or a
more elaborate answer will be:
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“Taqwa is the fear of the Majestic, acting according to the
Revelation, being content with little, and preparing for the

Day of Departure."
44 )




Quranic Definition of Tagwa

Given the profound importance of Tagwa in the life
of Muslims—both in this world and the hereafter—it
is essential for understanding and benefiting from
the guidance of the Quran. Recognizing this, Allah
provides a concise definition Tagwa. This definition
appears immediately after the verse stating that
Tagwa is a prerequisite for gaining guidance from
the Quran. It includes five specific commands
directed at those who embody Taqwa:
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1) Those who believe in the Unseen,
2) establish prayers and
3) spend of that We have provided them; (3)
4) And who believe in what has been revealed to
you and what was revealed before you and
5) have firm faith in the Hereafter. (Al-Bagarah

\ 2:3-4)

Then Allah expanded on this general definition in
three additional set of verses, verse 177 in Surat
Al-Baqarah, verses 133-135 in Surat Al-Emran and
verses 12-19 in Surat Al-Dhariyat: Allah said:
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“It is not righteousness (benevolence) that you turn
your faces towards the East or West; but it is

1. Believing in Allah and the Last Day (Day of
Judgement), and the Angels, and the Book, and
the Messengers.

2. Spending of your wealth, out of love for Him,
for your kin, for orphans, for the needy, for the
wayfarer, for those who ask, and for the
ransom of slaves.

3. Performing prayer, and offering regular
charity,

4. Fulfilling the covenants in which you entered;
and

5. Being firm and patient, in time of pain and
adversity, and throughout all periods of panic.

Such are the people of truth and those who have
Taqwa (Mutagoun)”. (Al-Baqgara 2:177)

Allah also said:
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“Race towards forgiveness from your Lord and a

garden whose width is the spans the heavens and the

earth. It has been prepared for those who have Tagwa,

(133), those who:

1. Spend (for Allah’s sake) in prosperity and
adversity,

2. Restrain their anger and forgive people. And
Allah loves those who are good in their deeds,
(134)

3. When they commit a shameful act or wrong
themselves, remember Allah, then, seek
forgiveness for their sins and who is there to
forgive sins except Allah? and do not persist in

what they have done, knowingly.” (Al-E-Imran
3:133-135)

Allah also said:

47



L]

A3 1580 o et G Gdele (10) o585 S 3 il )
2 eVl (V) g b T 53 SLB IRV ) s S
(M)p}%u}’wo’r@i 435 ON) §asies

Indeed, those who have Tagwa will be in gardens and
springs, (15) Receiving what their Lord has given them.
Indeed, they were before that Mohsineen (doers of good.
(16)
1. They used to sleep but little of the night (in nigh
prayers), (17)
2. Andin the hours before dawn they would ask
forgiveness, (18)
3. Andin their wealth, there was a right for one

who asks and for one who is deprived. (Al-
Dharivat 51:15-19)

In addition to these Ayat, there are other Ayat that
add to the elements of Taqwa fasting (Al-Bagarah
2:183) and Hajj (Al-Bagarah 2:197).

Based on these Ayat, one can define the following
9 traits that those who have Tagwa must possess:

Inner Taqwa (Root of Tagwa)
1) Believe in the Unseen (Believe in Allah and
the Day of Judgement, the Angels, and the
Book, and the Messengers).

Outer Tagwa (Fruits of Taqwa)
2) Perform specified rituals (prayer, fasting
and Hajj).
3) Sleep but little of the night (in nigh
prayers),
4) Spend in charity beyond the zakat in
prosperity and adversity.
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5) Fulfill their entered-into covenants.

6) Always be firm and patient.

7) Restrain their anger.

8) Forgive people.

9) When they commit a shameful act,
remember Allah, seek His forgiveness and
do not persist in what they have done,
knowingly.

You note in Allah’s definition of Taqwa, none of the
verses mentions fear. And how can those who have
Taqwa be afraid when Allah said that those who
have Eman and Tagwa should have no fear nor grief
(Yunus: 10:62-63). The above 9 traits of those who
have Taqwa lead us to the divine definition of Tagwa
as being built on three pillars:

1. Beliefin five articles of faith

2. Performance of rituals “=):.=" (prayers
[night prayers], fasting, and Hajj, and

3. Maintaining moral character “wulx /3Ma1",
that includes key qualities like generosity
[charity/zakah], truthfulness, patience,
clemency/forbearance, forgiveness, and
repentance.

This encapsulates the essence of Islam. If you
embody these traits, Allah will fulfill all the
promises He has made to those who have Taqwa,
including being your teacher.

b 1 s 8y 5 iy 5 5,
“Have Taqwa and Allah will teach you and Allah is all
knowing of all things”. (Al-Bagarah 2:282)
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This highlights the key difference between the early
Muslims and us today: their primary source of
knowledge was the Quran, whereas ours often
relies on the opinions of others. The danger in
defining "tagwa" which is a fundamental
requirement for gaining guidance from the Quran,
as simply "fear" is that Muslims might become
afraid of making mistakes in understanding the
Quran. As a result, they might refrain from engaging
with it and instead rely on others. However, we
observe that in Surah Al-Baqarah, which begins by
introducing the concept of "Taqwa," Allah ends the
Surah by reassuring Muslims that they will not be
held accountable for mistakes they make.

Thad 5 s o) Bislg8 Y 5
“Have Tagwa and Allah will teach you and Allah is all
knowing of all things”. (Al-Baqgarah 2:282)

The Worldly Benefits of having Tagwa

The Benefits of having Tagwa is immense not only
in the Hereafter but also in this life. Therefore,
achieving the highest state of Tagwa is for our own
benefit. Some of these benefits are.

1. Taqwa is the key to get you out of trouble
and make your life easy, Allah says:
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“Whosoever has Tagwa of Allah, Allah will always find
a way for him out of any dlfflculty " (Al Talaq 65 2 3)
“And whosoever Has Taqwa of Allah, Allah makes all
his matters easy for him” (Al-Talaq 65:4)

. J

2. Taqwa will ensure that you will get more
money from sources that you did not even
think of them, Allah says:
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“Whosoever has Taqwa of Allah, Allah will always find a way

for him out of any difficulty and will provide for him from (a
quarter) that he does not expect.” (Al-Talaq 65:2-3)

3. Taqwa will give you the inner light that will
allow you to always select the right option,
as Allah says:
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“0 you who believe, if you have Taqwa of Allah, He
will give you discriminating guide.” (Al-Anfal 8:29)

Allah also says:
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“0 you who believe! Have Taqwa of Allah and believe in

His messenger. He will give you twofold of His mercy
and will grant you light to guide your steps.” (Al-Hadid

\57:28), /

4. Your Tagwa will ensure the protection of
your children because Allah says:
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“Let those who fear to leave behind helpless offspring
to fear Allah, be righteous (tagwa) and speak in the
proper manner.” (Al-Nisaa 4:9)

J

5. If you have Tagwa the One who has ultimate
power and influence and has infinite wealth
will be your guardian; Allah says:

o & A
“Allah is the guardian of those who have Taqwa.” (Al-
Jathiya 45:19)

L[]

With all these great benefits of Tagwa, who would
not want to do everything possible to achieve the
highest state of Tagwa by the purity of His belief, the
sincerity of his rituals and the perfection of his
character.
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Measuring the level of the person’s Tagwa

To assess your level of Tagqwa, it is important to
regularly reflect on your actions and words,
considering whether you would feel ashamed of
them in the presence of someone you highly
respect. For example, if you shouted at someone,
would you have done the same if a significant
person were present? Or would you have refrained
out of respect for their presence? Similarly, if you
had the opportunity to give charity but chose not to,
would you have acted differently if someone
important were watching, admiring your kindness
and generosity?

Another scenario to contemplate: Imagine the CEO
of your company grants you an appointment. Would
you arrive late, or would you plan to arrive early,
dressed appropriately? (When Allah calls you to
Friday prayer, do you show the same level of
commitment and respect?)

Why would you not conduct yourself in the presence
of Allah with the same respect and reverence you
would show before an esteemed individual? The
reason we sometimes behave poorly in Allah’s
presence is that we forget He sees and hears
everything. This reflects a state of heedlessness
and a deficiency in inner Tagwa. The remedy is to
repent and seek forgiveness as soon as you become
aware of your actions—just as you would apologize
immediately if you said something inappropriate in
the presence of important people. Surely, Allah is
far more deserving of your apology.
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Your level of inner Tagwa is directly tied to how
deeply you feel Allah’s presence in your life. This
awareness, in turn, shapes the perfection of your
actions and words, which reflect your outer Taqwa.
By cultivating this consciousness, you refine both
your character and your worship—an achievement
possible only through a complete and unwavering
belief in Allah.

Section 3: Eman and those who have
Eman (03 5 Olat) (belief
and believers)

Allah definition of belief in the Quran is always
associated with good deeds and the definition of
the attributes of the believers are covered in many
verses in the Quran that can be classified in two
categories:

1. Description of the believers
2. Direct commands to the believers.

Examples of the Ayat that describes the believers:
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The Messenger has believed in what was revealed to him

from his Lord, and the believers as well. All:

1. have believed in Allah and His angels and His books
and His messengers.

2. (say): We make no distinction between any of His
messengers."

3. say, we hear, and we obey.

4. (Say we seek] Your forgiveness, our Lord, and to You
is the [final] destlnatlon " (Al- Baqarah 2:285)
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“Certainly, the believers are those:

1.  Whose hearts are filled with awe when Allah is
mentioned, and

2. When His revelations are recited to them, it
increases their faith and,

3. On their Lord they place their trust.

4. Those who establish prayer and

5. Who spend (in charity) from what We have given
them.

Those are the true believers.” (Al-Anfal 8:2-4)

Also, Ayat 1 to 9 of Surat Al-Mumenoon identify 6
traits of the believers:
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“The Believers are surely successful.

1. Those who are reverent (have Khoshoo) in their
prayers.

2. Who turn away from Laghw (vain talk and deeds).

Who are active in working for paying the Zakat.

4. Who guard their private parts. except with their
spouses and whomever their right hands may
control (in their case) they are free from blame,
but those whose desires exceed those limits are
transgressors.

5. Who faithfully observe their trusts and their
covenants.

6. And who carefully maintain their prayers. (Al-
Munenoon 23:1-9)

w

Note: The second trait that assures the success of
the believer is turning away from laghw. That
refers to any speech, action, or habit that lacks
purpose or benefit and distracts from using time in
doing good deeds or gaining useful knowledge.
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The believing men and believing women are

1. guardians (protectors) of each other.

2. they enjoin what is right and forbid what is wrong

and

3. establish prayer and

4, give Zakah and

5. obey Allah and His Messenger.
Those are the ones whom Allah will have mercy upon
them. Indeed, Allah is Exalted in Might and Wise.” (Al-
Tawbah 9:71)
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“Believers are only those who
1. believe in Allah and His Messenger and have no
doubt, and
2. strive hard (engage in Jihad) in Allah’s cause with
their money and their lives.
Those are the truthful.” (Al-Hijurat 49:15)

Since the Khoshooh in the prayers is a trait of
those who have Taqwa, the attributes of those who
have Khoshooh in the prayers should be part of
the definition of those who believe. These traits
are given in Surat al-Maarij:
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Indeed, man was created very impatient; (19) Irritable
(discontented) when evil touches him; (20) And miserly
when good touches him. (21) Except those who perform
prayers. (22) Those who are constant in their prayer (23)
And those in whose wealth there us a known right (24)
For the one who asks and the one who is deprived. (25)
And those who believe in the Day of Judgement. (26) And
those who are fearful of the punishment of their Lord
(27) Indeed, the punishment of their Lord is not
something from which one is safe. (28) And those who
guard their private parts (29) Except from their wives or
those their right hands possess, for indeed, they are not
to be blamed. (30) But whoever seeks beyond that, then
they are the transgressors - (31) And those who are to
their trusts and covenants are attentive (32) And those
who are upright in their testimonies. (33) And those who
[carefully] maintain their prayer. (Al-Maarij 70:19-34)

Based on the above Ayat, the traits of the believers
can be summarized as follows:
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10.

1.

12.

13.

14.

15.
16.

17.

18.

19

20.

Believe in Allah, His angels, His books,
His messengers, and the day of
judgment.

Make no distinction between any of His
messengers.

Obey Allah and His messenger
Frequent remembrance of Allah and
praising the Prophet (PBUH)

Frequent in seeking Allah’s forgiveness
Their hearts are filled with awe when
Allah is mentioned

Their faith increases when the Quran is
recited to them

Put their trust in Allah

Maintain their prayers and perform
them with reverence (Khoshoo)
Generous, spend (in charity) and do
extra work to qualify to pay Zakah.
Avoid and turn away from Laghw (vain
talk and deeds).

Enjoin what is right and forbid what is
wrong

Chaste

Faithfully observe their trusts and their
covenants.

Truthful in their testimony

Engage in Jihad with their money and
lives

Support and protect other believers
Patient

Forgive others

Contented

Note: The traits of believers extend far beyond
those mentioned above. They also encompass the
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commands of Allah directed to the believers in
verses that begin with “0O you who believe.” The
first such verse emphasizes the importance of
choosing words carefully.
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“0 you who believe, do not say Ra'ina but say

Unzurrna, and listen.”
(Al-Bagarah 2:104)

Note: Both “Ra‘ina” and “Unzurna” mean “give
attention to us.” However, “Ra‘ina” can be
associated with ra‘ayah (<l=_), meaning “to give
attention,” or ra’oonah (<is_), meaning
“impulsiveness or thoughtlessness.” Allah
instructs believers to be mindful with their words
and avoid terms that can carry unintended
meanings, potentially causing offense or
confusion.

A summary of the commands outlined in the
verses starting with “O you who believe” includes
the following. However, it is up to the reader to
complete the list through their own intellectual
reflection (Tadabbur) on the Quran.

1. Ensure the use of proper and clear
language

2. Standing always for justice

3. Refrain from taking the disbelievers as
guardian

4. Saving human lives

5. Refraining from backbiting, insulting and be
suspicion of others
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6. Avoiding the steps of Satan of deceit,
sowing conflicts and arrogance

7. Avoiding following one’s desires that lead
to violation Allah’s commands

8. Protecting the wealth of others.

. Not engaging in Riba

10. Avoiding sins such as consuming alcohol
and gambling

11. Remembrance of Allah often

12. Acknowledging Allah’s blessings

13. Eating only what is good

14. Maintaining pure body

15. Verifying the information before acting
upon them

16. Taking permission for entering other’s
properties

17. Being alert

18. Imposing retribution for crimes

19. Ensuring the record and witness of legal
documents such as will and loan.

Note: Apart from the level of tranquility that comes
with faith in the heart, the Qur'an does not
elaborate on the specific attributes of Muslims, as
Islam and Iman (faith) are essentially the same in
a broader sense, as Allah says:
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“So, We brought out whoever was in there of the
believers. (35) But We did not find other than a

[single] house of Muslims.”
(Al-Dhariat 51:35-36)
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Moreover, the opposite of both Islam and Eman is
the same: Kufr (disbelief or denial of the truth).
Allah says:

- h s 1850 S EE)
“Would he order you to disbelief after you had been

Muslims?”
(Al-Emran 3:80)
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“How shall Allah guide a people who disbelieved
after their belief.”

\ (Al-Emran 3:86) /

Section 4: Common traits between
those who have Tagwa
and those who believe

We observe that the following six common traits
are shared by those who have Tagwa and those
who believe.

1. Believe in Allah, His angels, His books,
His messengers, and the day of
judgment.

2. Maintain their prayers

3. Generous, spend (in charity) more than

the Zakah.

4. Faithfully observe their trusts and their
covenants

5. Patient

6. Forgive others
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Since being a Wali of Allah requires having both
Taqwa and belief, no one can be considered a Wali
of Allah unless they possess at least these traits.

Since both fagwa (God-consciousness combined
with /hsan) and iman (faith) have two
manifestations—an inward and an outward one—
our judgment of others can only be based on their
outward actions. We are not capable of judging the
inward state that resides in the heart, as only Allah
knows that. Therefore, we cannot claim purity for
anyone with certainty. We can only say, "We
consider him to be a Wali (ward) of Allah," but
Allah knows best. Only Allah knows with certainty
who His Wali is, as He is the only one who knows
both the inward and outward states. Allah says in
Surat Al-Najm:

L]

Do not claim purity for yourselves, He (Allah)
knows best who has Taqwa. (Al-Najm 53:32)

Section 5:  The Righteous Slaves of Al-
Rahman (Ebad Al-Rahman) ( 2=
Olea )

The traits of the righteous slaves of Allah are
summarized in the following verses from Surat Al-
Furgan.
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“And the righteous slaves of Al-Rahman are those who:

1. walk on the earth humbly, and

2. when the ignorant people address them, they reply peacefully, (63)

3. And those who pass the night Lord prostrating and standing [in
prayer] before their Lord. (64)

4. And those who say, "Our Lord, avert from us the punishment of Hell.
Indeed, its punishment is a persisting affliction; (65) Indeed, it is evil
as a settlement and residence." (66)

5.  Andthose who, when they spend are neither extravagant nor miserly,
but are moderate between that. (67)

6. And those who do not invoke any other god with Allah, and

7. Do not kill a person whom Allah has given sanctity, except rightfully,
and

8. Do not fornicate; and whoever should do that will face the
recompense. (68) The punishment will be doubled for him on the Day
of Judgement, and he will abide therein humiliated (69)

9. Except for those who repent, believe and do righteous deeds. For
them Allah will replace their evil deeds with good deeds. And Allah is
Most-Forgiving, Merciful. (70) And whoever repents and does
righteous deeds turns to Allah truly. (71)

10. And those who do not testify to falsehood, and

1. when they pass near ill speech, they pass by with dignity. (72)

12. And those who, when reminded of the verses of their Lord, do not fall
upon them deaf and blind. (73)

13.  And those who say, "Our Lord, grant us from our wives and children
comfort to our eyes and make us an example for those who have
Taqwa. (74)

Those will be awarded the Chamber for what they patiently endured, and they
will be received therein with greetings and [words of] peace. (75) Abiding
eternally therein. Good is the abode and station. (Al-Furgan 25:63-72)4




Section 6:

Traits of Believers, Those

with Tagwa and the Slaves
of Al-Rahman
The following list is a consolidation of the traits of

believers, those with Tagwa and the Slaves of Al-
Rahman

Faith and Belief

Believe in Allah,
His angels, books,
messengers, and
the Day of
Judgment.

Make no distinction
among Allah’s
messengers.
Invoke no god
besides Allah.

Worship and Rituals

Perform prayer,
fasting, Hajj, and
engage in frequent
remembrance of
Allah and the
Hereafter.

Trust in Allah and
maintain reverence
(Khushoo) in
prayer, including
night prayers.
Regularly engage
with the Quran,
recitation and
reflection.
Frequent
remembrance of
Allah and praising
the Prophet (PBUH)

Seeking Forgiveness and
Gratitude

Patience, Forgiveness, and
Humility

- Exercise patience,
forgive others, and
maintain
contentment.

- Stay humble and
respond peacefully
to ignorant speech.

Community Responsibility
and Social Ethics

- Enjoin what is right,
forbid wrong, and
avoid vain talk.

- Keep trusts and
covenants faithfully.

- Seek permission to
enter others'
property and verify
information before
acting.

Justice and Legal Matters

- Uphold justice,
maintain proper
legal documentation,
and ensure fair
retribution for
crimes.

Unlty, Striving, and Support
Be prepared for
Jihad with wealth
and lives, supporting
fellow believers, and
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- Seek Allah’s striving to keep

forgiveness often unity.
and acknowledge - Honor the sanctity
His blessings. of life.
- Repent sincerely Personal Conduct and Family
after sinning. Life
Charity and Financial Ethics - Maintain
- Give charity cleanliness, eat
generously, spend lawful food, and
wisely, and avoid restrain anger.
extravagance and - Respect life, avoid
miserliness. alcohol, and
- Avoid Riba, preserve chastity.
gambling, and - Pray for righteous
protect others' families and aspire
wealth. to be models of
Character and Morality Tagwa.
- Speak truthfully,

testify honestly,
and use respectful
language.

- Avoid arrogance,
suspicion,
backbiting, and
insulting others.

- Maintain self-
restraint.

- Avoid and turn
away from Laghw
(vain talk and
deeds

It is important to understand that all of Allah's
commands are essential, a true believer must
strive to implement and live by all of them.
However, these commands differ in their degree of
importance. The following verse suggests that
while all the commands of Allah are good, some
hold greater excellence than others
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“And follow the best of what was sent down to you
from your Lord before the punishment comes upon you
suddenly, while you are unaware.”

(Al-Zumar 39:55)

Note: These traits that represent the essence of
Worship and the traits of the pious are written in a
poem form for easy remembrance in the last
chapter of the book.
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The picture portrays a Muslim as a well-nourished
tree, firmly rooted with strong foundations, bearing
superior fruits of moral character.
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Section 7: Ibadah (.53\-.‘9)

The term Ibadah reflects the relationship between

Allah as the Master and His creations as His Abeed
(slaves). It signifies the primary purpose of human
existence, as Allah states:
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And | have not created the jinn and mankind

except to worship Me. (56) | do not seek
provision from them, nor do | ask that they feed

\ Me. J

While Ibadah is often translated as "worship"—
typically referring to acts of prayer, praise, and
expressions of reverence, adoration, and devotion
to Allah—in Islam, its meaning extends far beyond
rituals. Ibadah encompasses all actions a person
undertakes to fulfill their role as a trustee and
steward (Khalifa) of the earth. This responsibility
involves developing and utilizing the resources
Allah has provided for the benefit of humanity
while adhering to His commands. Importantly,
these efforts must ultimately lead to acquiring the
means of power necessary to establish universal
justice and to remove any barriers that hinder the
delivery of Allah's revealed message to all of
mankind.

This stewardship requires acquiring knowledge to
explore, produce, and refine the raw materials that
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Allah has created. However, such efforts must
always adhere to Allah’s guidance, ensuring
justice, promoting goodness, and spreading His
revealed message. Ibadah, therefore, is a
comprehensive concept that encompasses
worship, responsibility, and service to both Allah
and His creation.

The only "service" mankind can offer to Allah is the
delivery of His message, but even this is not a
service to Allah, as He is self-sufficient and gains
nothing from our actions. Instead, it is a service to
humanity, aimed at guiding people to the truth.
Sometimes, /badah is translated as "to serve
Allah," and the term “Abeed is translated as
"servants of Allah." However, these translations
are inaccurate because Allah does not need
service from anyone. On the contrary, Allah is the
one who provides all sustenance and guarantees
the essential services that humans need for their
survival.

In reality, /badah encompasses all actions—
whether words or deeds, internal or external—that
are pleasing to Allah. While this definition is
comprehensive, it remains broad and does not
specify the exact actions required. A practical way
to understand /badah is by examining the
behaviors of those whom Allah has promised
eternal reward in Paradise. Their actions clearly
reflect what is pleasing to Him. These are the
individuals who have willingly dedicated
themselves and all they possess to Allah, living as
His obedient and committed slaves. Allah affirms
this by saying:
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“Indeed, Allah has bought from the believers their

lives and their wealth in exchange for Paradise.”
(Al-Tawbah 9:111)

Those who consciously choose to submit
themselves as slaves of Allah fulfill the true
essence of /badah. Such individuals are described
as possessing 7agwa (God-consciousness), being
true believers, and as the slaves of Al-Rahman
(7bad al-Rahman). Their behavior and actions form
the foundation of genuine /badah.

Those who embody genuine /badah exhibit
profound love for Allah, complete trust in Him, and
unwavering obedience to His commands. This
profound love and absolute trust in Allah are
prerequisites for their total obedience to Him. This
obedience is reflected in their character and
deeds, which were detailed in the preceding
sections and can be summarized as follows:

1. Faith and Belief
a. Believe in Allah, His angels, books,
messengers, and the Day of Judgment.
b. Make no distinction among Allah’s
messengers.
c. Invoke no god besides Allah.

2. Worship and Rituals
a. Perform prayer, fasting, Hajj, and engage in
frequent remembrance of Allah and the
Hereafter.
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b. Trust in Allah and maintain reverence

(Khushoo) in prayer, including night
prayers.

Regularly engage with the Quran, recitation
and reflection.

Frequent remembrance of Allah and
praising the Prophet (PBUH).

3. Seeking Forgiveness and Gratitude

a.

b.

Seek Allah’s forgiveness often and
acknowledge His blessings.
Repent sincerely after sinning.

4. Charity and Financial Ethics

a.

b.

Give generously in charity, spend wisely,
and avoid both extravagance and
stinginess.".

Avoid Riba, gambling, and protect others'
wealth.

5. Character and Morality

a.

b.

Speak truthfully, testify honestly, and use
respectful language.

Avoid arrogance, suspicion, backbiting, and
insulting others.

Maintain self-restraint. Exercise patience,
forgive others, and maintain contentment.
Stay humble and respond peacefully to
ignorant speech.

Avoid and turn away from Laghw (vain talk
and deeds)

6. Community Responsibility and Social Ethics

a.

Enjoin what is right, forbid wrong, and avoid
vain talk.
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b. Keep trusts and covenants faithfully.
c. Seek permission to enter others' property
and verify information before acting.

7. Justice and Legal Matters
a. Uphold justice, maintain proper legal
documentation, and ensure fair retribution
for crimes.

8. Unity, Striving, and Support
a. Be prepared for Jihad with wealth and
lives, supporting fellow believers, and
striving to keep unity.
b. Honor the sanctity of life.

9. Personal Conduct and Family Life
a. Maintain cleanliness, eat lawful food, and
restrain anger.
b. Avoid alcohol and preserve chastity.

While the above are the key elements of worship,
Allah has also outlined actions that warrant His
punishment because they contradict His
commands. These actions are considered grave
sins and Immoral deeds (Fawahish), and engaging
in any of them constitutes a clear violation of
worship. These include:
1. Associating partners with Allah (Shirk)
] ,
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“Indeed, Allah does not forgive association with

Him, but He forgives what is less than that for
whom He wills.” (Al-Nisa 4:48)

J
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2. Neglecting prayer (Salah)
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“But there came after them successors who

neglected prayer and pursued desires; so they are
going to meet evil.” (Maryam 19: 59)
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"What put you into Saqar (Hell)?" (42) They will say,
"We were not of those who prayed.”

K (Al-Mudathir 74:42-43) /

3. Murder (Taking a life unjustly)
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“Whoever kills a soul unless for a soul or for
corruption [done] in the land—it is as if he had slain
mankind entirely.” (Al-Maeda 5:32)

J

4. Consuming usury (Riba)
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“0O you who believe, Have Tagqwa of Allah and give up
what remains of Riba, if you are indeed believers.

(278) If you do not, take notice of war from Allah and
\His Messenger:” (Al-Bagara 2:278-279) /
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5. Consuming the wealth of orphans
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“Indeed, those who devour the property of orphans
unjustly are only consuming into their bellies fire, and
they will have to endure a blazing fire.” (Al-Nisa 4:10)
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6. Adultery or fornication (Zina)

P Z . A LTI
“And do not approach unlawful sexual intercourse.

Indeed, it is ever an immorality and an evil way.” (Al-Isra
17:32)

7. Slandering chaste women
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“And those who launch a charge against chaste women
and do not produce four witnesses flog them with eighty

stripes, and ever after refuse to accept from them any
testimony - they that are truly evil-doers.” (Al-Noor 24:4)

-
[F]

8. Breaking covenants
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“And those who launch a charge against chaste women
and do not produce four withesses—flog them with eighty

stripes, and ever after refuse to accept from them any
testimony - they that are truly evil-doers.” (Al-Noor 24:4)
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9. Drinking alcohol or Gambling
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“0 you who believe, intoxicants, gambling, [sacrificing
on] stone alters [to other than Allah], and divining
arrows are filth from the work of Satan.” (5:90) Satan
only wants to plant enmity and hatred between you
through intoxicants and gambling and to avert you
from the remembrance of Allah and from prayer.

Qould you, then, abstain? (Al-Maeda 5:90-91) /

10. Despairing of the mercy of Allah
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“Indeed, no one despairs of relief from Allah except the
disbelievers."” (Yusuf 12:87)
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“And who despairs of the mercy of his Lord except for
those astray?” (Al-Hijr 15:56)

- J
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1T, Undutiful to parents

“And dutiful toward his parents. And he was not
arrogant, rebellious” (Maryam 19:14)
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And We commanded man goodness towards his
parents. His mother carried him, by bearing strain
upon strain, and his weaning is in two years. Be
grateful to Me and to your parents; to Me is the [final]
destination. (14) But if they endeavor to make you

associate with Me that of which you have no
knowledge, do not obey them but accompany them in

(V8) s s K s w\ym

ws] world with kindness.” (Lugman 31:14-15) /
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12. Severing ties of kinship
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“So, would you perhaps, after having turned away spread
corruption on earth and sever ties of your kins? (22) Such
are they whom Allah curses, so He deafened them and
blinded their eyes.” (Muhammad 47:22-23)

J

13. False testimony

“And do not conceal testimony, for whoever conceals it—
his heart is indeed sinful.” (Al-Bagarah 2:283)
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14. Fleeing from battle on the day of
confrontation
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“0 you who believe, when you face the disbelievers in a battle,
do not turn your backs to them [in flight].” (15) Whoever turns
his back to them on such a day, unless swerving [as a
strategy] for war or joining [another] company, has certainly
earned the wrath from Allah, and his abode is Hell - How evil

Qdestination". (Al-Anfal 8:15-16) /

List of Shameful deeds (Fawahish) (Immoralities

Fawahish encompasses all vile and sinful acts that
contradict human nature and Islamic law, whether
visible or hidden. These acts are condemned
because of their severe harm and their
transgression of the rights of Allah and others.

1. Adultery and fornication:
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"And do not approach unlawful sexual intercourse. Indeed,
it is ever an immorality and is evil as a way."(Al-Isra 17:
32)

2. Homosexuality - The Immorality of the
People of Lot:
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"And do not approach unlawful sexual intercourse. Indeed,
it is ever an immorality and is evil as a way."(Al-Isra 17: 32)
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3. Speaking About Allah Without Knowledge is
a grave immorality.:
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"Say, 'My Lord has only forbidden immoralities—what is
apparent of them and what is concealed—and sin, and
oppression without right, and that you associate with
Allah that for which He has not sent down authority,

and that you say about Allah that which you do not
know." (Al-Araf 7: 33)

Note: The above lists of major sins and shameful
deeds traits are written in a poem form for easy
remembrance in the last chapter of the book.

SECTION 8: MEANING OF AL-RAHMAN

The name Al-Rahman (Jka_V) appears in the first
verse of the Quran, associated with two other
names: Allah and Al-Rahim (The Merciful):

(V) ol 20 41 2
“In the name of Allah, Al-Rahman, the Merciful”.
(Al-Fatiha 1:1)

It is widely understood that "Allah" is the personal
name of the Creator of the universe. This name is
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unique because it is neither gendered nor
pluralized, making it improper to translate.
"Al-Rahim" refers to Allah's attribute of mercy, and
it is therefore translated as "the Merciful."
However, the challenge lies in understanding the
meaning of "Al-Rahman" (ol _l).

While it is recognized that the Quran does not use
synonyms, especially within the same verse, as
that would contradict the eloquent nature of Arabic
and the Quran itself, traditional interpretations
often render Al-Rahman as synonymous with Al-
Rahim. To resolve this apparent conflict, scholars
have suggested that Al-Rahman refers to a
broader form of mercy—encompassing all people,
whether believers or not, in this life—while Al-
Rahim is a mercy specifically reserved for
believers in the Hereafter

However, interpreting Al-Rahman primarily in
terms of mercy does not align with how this name
is used throughout the Quran. The name Al-
Rahman appears 57 times in the Quran, excluding
its mention in the Basmalah (except in Surah Al-
Fatiha). This name stands out as unique, unlike any
other name of Allah. It is the only name that can
be used interchangeably with the name "Allah”. Al-
Rahman can even be substituted for Allah in the
declaration of faith, as supported by several
Quranic verses, including:
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"Say: Call upon Allah or call upon Al-Rahman. By
whatever name you call upon Him, to Him belong the
best names." (Al-Isra 17:110)
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In the following two consecutive verses, one verse
uses "Allah," while the other uses "Al-Rahman,"
demonstrating their equivalence:
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"Say, Tell me, if Allah should destroy me and those

with me, or have mercy upon us, who can protect

the disbelievers from a painful punishment?' (28)

Say, 'He is Al-Rahman; we have believed in Him, and

upon Him we have relied.' So, you will soon come to
Qow who is in open error." (Al-Mulk 67:28-29)"

Similarly, the following two verses in different
Surahs illustrate how "Al-Rahman" and "Allah" are
used interchangeably:
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“Do they not see the birds above them, spreading
and folding their wings? None holds them except Al-
Rahman. Surely, He is seeing all things.” (Al-Mulk
67:19)
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“Do they not see the birds controlled in the
atmosphere of the sky? None holds them except

Allah. Indeed, in that are signs for a people who
believe.” (Al-Nahl 14:79)
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While the meanings of terms like Awliya Allah,
Taqwa, Iman, and Ibad Al-Rahman are derived
directly from their definitions in the Quran,
understanding the name Al-Rahman is based on
how it is used throughout the Quran. The simplest
way to uncover the meaning of Al-Rahman is to
examine what other names can substitute for it in
the verses where it appears. Since "Allah" can be
substituted in all such verses, it becomes evident
that other names with a focus on mercy alone do
not fit as well.

Through this exercise, one can conclude that the
name Al-Rahman encompasses all of Allah's
names and attributes, including His power over
creation, authority to punish, dominion over the
Hereafter, and more. Thus, Al-Rahman is a unique
name that integrates all of Allah's names and
attributes into a single term, making it impossible
to translate fully into just one word but a possible
equivalent may be “The All-Encompassing
Sovereign”.

While "Allah" is the personal name of the Creator,
and the adjective associated with it is Al-Rahim,
meaning "the Merciful," the name Al-Rahman
reflects the totality of Allah's attributes. The
adjective associated with Al-Rahman is also Al-
Rahim, suggesting that even when Allah’s name,
which already contains the essence of Al-Rahman,
is connected to punishment, it inherently carries
mercy.
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This may explain the significance of the first verse
of the Quran, where Allah’s personal name and all
His attributes are introduced as merciful:

& VZ2alt A
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“In the name of Allah, Al-Rahman “the All-

Encompassing Sovereign” the Merciful”. (Al-Fatiha
1:1)

The following verses highlight the different attributes
associated with the name Al-Rahman.

1. Al-Rahman is used in reference to Allah’s
perfect attributes of creation and control over
all that exists. Allah says:
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“And place your trust in the Ever-Living who does not die; and
celebrate His praise; and enough is He to be aware of the sins of
His slaves. (58) He Who created the heavens and the earth and all
that is between in six days, and is firmly established control on the

“Arsh” (Throne) (the biggest creation ever), Al-Rahman, so ask
about Him someone who knows,” (Al-Furgan 25:58-59)
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“Al-Rahman who is in control of the “Arsh” (Throne). (5) To Him

belongs all that in the heavens, all that in the earth and whatever is
between them and whatever is underneath the soil.” (Taha 20:5-6)
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“He created seven skies, one over the other. You will see nothing

out of proportion in the creation of Al-Rahman. So, cast your eye
again. Do you see any rifts? “(Al-Mulk 67:3) 82




2. Al-Rahman represents Allah’s majestic
attributes that reflect threat and punishment, as
in the following verses:
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“(Ibrahim said) My dear father, | fear that you will be afflicted

by a punishment from Al-Rahman, and you become a
companion of Satan.” (Maryam 19:45)
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“Say, “Whoever stays straying, Al-Rahman will prolong his
span of life until they see what they are being warned of:
either the punishment (in this world) or the Hour (Day of
Judgement), then they will know who was worse in position
and who is weaker in forces.” (Maryam 19:75)
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“You only warn the one who follows the advice and fears Al-

Rahman in secret. So, give him good news of forgiveness
and a generous reward.” (Yaseen 36:11)
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“Shall | take (other) gods in place of Him. If Al-Rahman
intends to do harm to me, their intercession neither help me
nor save me?” (Yaseen 36:23)
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“Whoever makes himself blind to the remembrance of
Al-Rahman, We assign for him a devil who becomes
his companion all the time.” (Al-Zughrouf 43:36)
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“She (Maryam) said, “| seek refuge with Al-Rahman against
you, if you are God-fearing” (Maryam 19:18)
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3. Al-Rahman implies the Controller and the
Dominator of the world and the Hereafter
as Allah says:
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“The Day the sky will split open with clouds, and angels
will be sent down, descending (in ranks) (25) The
kingdom on that day is be the true one, belonging to Al-
Rahman: it will be a day of dire difficulty for the
disbelievers.” (Al-Furgan 25:25:26)
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“The Lord of the heavens and the earth and what is
between them, Al-Rahman, with Whom none can speak.
(37) On the Day when the Spirit (Jibril) and the angels
will stand in rows. They will not speak, except for the

one who is permitted by Al- Rahman, and speaks
aright” (Al-Nabaa 78:37-38)
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“There is none in the heavens and the earth, but bound
to come to Al-Rahman as a slave” (Maryam 19:93)
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“That day they will follow the caller without any
deviation. And the voices will turn low in awe for Al-
Rahman. So, nothing will you hear but whispering”
(Taha 20:108)

. J
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SECTION 9:  HANEEF

One of the remarkable features of Islamic Shariah,
setting it apart from previous religions, is its
emphasis on ease and the removal of hardship.
Numerous Quranic verses and sayings of Prophet
Muhammad (PBUH) highlight this principle. Allah
states in the Quran:

A 5K 0y )
"Allah wants ease for you and does not want to impose
hardship on you.” (Al Bagarah 2:185)
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“Allah wants to lighten things for you, for mankind was
created weak” (Al-Nisaa 4:28)
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“Allah does not intend to plaf:e any inconvenience on
you, but He desires to purify you and complete his
\favors upon you” (Al-Maeda 5:6)

J

These verses and others affirm the simplicity and
ease embedded in Islam. But how easy is Islam,
and what is the basis of this simplicity? The
foundation of Islam lies in the religion of Prophet

Ibrahim (Abraham), which Allah commands us to
follow

85



s ool A 6 B T35 pa 5155 5= G
(\¥0) 5824 e 58 i3

“They said: Be Jews or Christians and you will

be guided. Say: No, but (we follow) the religion

of Ibrahim, “Haneef'an”, and he was never of the
idolaters.” (Al-Bagarah 2:135)
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“And who is better in religion than one who
submits himself to Allah, does good deeds and
follows the religion of Ibrahim, “Haneef'an”! And

Allah took Ibrahim as an intimate friend.” (Al-
Nisa 4:125)
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“Say, "Indeed, my Lord has guided me to a
straight path - a correct religion - the religion
of Ibrahim, “Haneef’an”, and he was not of the

Kidolaters." (Al-Anaam 6:161) J

The defining feature of Prophet Ibrahim's religion

is encapsulated in the term Haneef, which serves

as the foundation of all divinely revealed religions,
including Islam. Linguistically, Haneef conveys the
idea of inclining toward something.

The word “Haneef” is generally translated as
“upright” and often interpreted to mean "deviating
from all false religions”. However, this
interpretation contradicts the understanding that
the true religion is the straight path, while false
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religions deviate from it. A more accurate
interpretation is that Haneef refers to inclining
toward the natural disposition (fitrah) Allah has
instilled in humanity. Allah says:

L]
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“So, direct your face toward the religion, Haneef’an,
Allah’s Fitrah (natural disposition) that He has
instilled in mankind. No change should there be in the

creation of Allah. That is the correct religion, but most
people do not know." (Al-Rum 30:30)

. J
This verse clarifies that the Haneef religion aligns
with the pure, natural disposition inherent in all
humans. It restores humanity to the original
upright state of their creation, free from

distortions caused by false beliefs and practices.
Prophet Ibrahim is uniquely described as Haneef
because he recognized Allah's oneness through

his innate disposition (fitrah), even before

receiving divine revelation.

The religion that aligns with the pure disposition
(Fitra) is based on the principles practiced by
Prophet Ibrahim. These principles are threefold:
belief in Allah, belief in the Day of Judgment, and
performing righteous deeds that benefit humanity.
These same principles form the core foundation of
Islam, as delivered by Prophet Muhammad (PBUH)
and all previous messengers, with variations only
in some specific rituals. Allah says:
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And those who were given the Book did not
divide but after the clear proof had come to
them. (4) While they were only commanded to
worship Allah with sincere devotion, inclining
to their Fitra, and to establish prayer and pay
Zakah. That is the correct religion. (Al-Bayyina

> "/

Excluding the variations in rituals conveyed by the
messengers, the religion based on Fitra consists
of the following elements: Believe in Allah and in
the accountability on the Day of Judgement and
doing righteous deeds.

1. Believe in God 9. Honor the
and invoke none sanctity of life.
besides Him 10. Avoid arrogance
2. Believe in the Day and hurting the
of Judgment. feelings of others.
3. Trustin Allah, 1. Exercise patience,
Seek His forgive others,
forgiveness often and maintain
and acknowledge contentment.
His blessings. 12. Stay humble and
4. Give charity and respond
avoid miserliness. peacefully to
5. Be trustworthy ignorant people.
and protect 13. Enjoin what is
others' wealth. right, forbid
6. Speak truthfully, wrong.
testify honestly, 14. Maintain
and use cleanliness, eat
lawful food.
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respectful
language.

7. Honor trusts and
covenants
faithfully.

8. Uphold justice

15.
16.

Preserve chastity.
Pray for righteous
families and
aspire to be
model of Tagwa.

Excluding ritual acts, all the elements mentioned
as the foundation of a fitrah-based religion are
precisely the same as those defined by Allah for
being a righteous Muslim. Islam is the natural
religion for anyone who preserves the pure fitrah
instilled in them by Allah, making it a very easy
and simple way of life to follow. This is reflected in
the saying of Prophet Muhammad (PBUH):

®
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There is no child born except upon the natural
disposition (fitrah), but his parents make him a Jew,
Q Christian, or a Magian."

J

To protect the simplicity of Islam, Allah and His
Prophet (PBUH) discouraged excessive
questioning about what is lawful (halal) and
prohibited (haram). Everything is considered halal
unless explicitly stated otherwise. Allah warns
against overburdening oneself with unnecessary
inquiries:
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“0 you who believe, do not ask about things which, if
disclosed to you, may distress you. But if you ask
about them while the Quran is being revealed, they
will be disclosed to you. Allah has pardoned you for it,
and Allah is Forgiving and Forbearing.” (Al-Maeda
5:101)

- J

The Prophet (PBUH) also cautioned:

LE )
“The worst criminal among Muslims is the one who
asked about something that was not forbidden, but it

became forbidden because of his inquiry." (Reported
in Bukhari and Muslim)

\_ J
Another narration states:
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“What Allah has made lawful in His Book is halal, and
what He has forbidden is haram. What He has left
unaddressed is a favor from Him. Accept it, For Allah
does not forget anything." (Tabarani and Al-Hakim)

- J
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Narrated from Nafi from Ibn ‘Umar, who said:

L]
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"The Messenger of Allah (%) went out during one of
his journeys and traveled at night. He passed by a
man sitting by his water container. ‘Umar said to
him: '0 owner of the water basin, the wild animals
have drunk from your water basin tonight.' The
Prophet (%) said: 'O owner of the water container,
do not tell him that. This is being overly scrupulous
(burdensome).™

. J

SECTION 10: "Dhann" (o)
(Assumption), "Shakk"
(€%) (Doubt) and
Knowledge (a=)

The definitions of the terms Dhann (o)
(Assumption) and Shakk (<%) (Doubt) are derived
from the context in which they are used in different
Quranic verses. While their meanings may vary
slightly based on the specific context, they remain
consistent with definitions found in reliable Arabic
lexicons. Below are the lexicon definitions of these
two terms:
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Al-Dhann (2;51‘) (Assumption): This term refers to
the mind’s perception of something with an
inclination towards believing it.

Al- Shakk (&) “The Doubt”: This term refers to
hesitation between two possibilities, where neither
can be decisively preferred.

Both terms (Dhann and Shakk) are used in the
following verse:
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“And [they] said, 'Indeed, we have killed the Messiah,
Isa (Jesus), the son of Maryam (Mary), the Messenger
of Allah.' But they did not kill him, nor did they crucify
him; rather, it was made to appear so to them. Indeed,
those who differ over it are in Shakk (doubt) about it.

They have no knowledge of it except following Dhann
(assumption). And they certainly did not kill him." (Al-

Qisa 4:157)

From this, we can define the two terms as follows:
e Dhann (Assumption) is believing in
something without having proof of its
existence. In the verse above, people
believed that Jesus was killed, yet they lack
evidence. Therefore, Dhann refers to
believing without material evidence.
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e Shakk (Doubt) is rejecting or hesitating
about something without having proof of its
nonexistence. In the verse, people are
uncertain about Jesus being killed but have
no evidence to confirm otherwise. Thus,
Shakk refers to disbelieving without
material evidence.

Summary:
e Dhann (Assumptions): Belief in something
without material evidence of its existence.
e Shakk (Doubt): Disbelief in something
without material evidence of its
nonexistence.

Using these definitions, we can better understand
why the term Dhann is used in reference to
believers in the Qur'an when discussing their belief
in meeting Allah on the Day of Judgment. To
address potential confusion, different translators
have rendered Dhann as "assume," "bear in mind,"
"certain," or "know with certainty." However, a
more precise translation would be that believers
are "certain of meeting Allah, even without
material proof of this belief." For instance:
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“And seek help through patience and prayer: and
this, indeed, is hard but for the humble in spirit, (45)
who have “Dhann” (are certain without material

evidence) that they shall meet their Lord and that to
Him they shall return.” (Al-Baqarah 2:45-46)

\- J
93




‘ Sl 3l U BL V6 s ;;,\; s a5 ul;\

S s e o oo TR (BT o ol 0B L
(Y23) Gptdll 5 &4 "'sjmu;\i'r;é:' o

When he (Talut) and the those who believed with
him crossed the river, they said, “Now we are no
match for Jalut (Goliath) and his troops.” But those
who have “Dhann” (are certain without material
evidence) that they would meet Allah said, “How
many times has a small group overcame large
groups by the will of Allah! And Allah is with those
\who remain patient.” (Al-Baqgarah 2:249) )

Knowledge (a=)

The above definitions may resolve an apparent
contradiction regarding Allah testing people's
belief despite His knowledge of all things. This
leads to a possible definition of the term
knowledge (~=) as believing in something with
material evidence.

Using this understanding, the word (a%) in the
following verses might be more accurately
translated as “to confirm based on material
evidence,” rather than the commonly used
translations like “assume,” “bear in mind,” or “know
with certainty.”
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Do you think that you will enter Paradise even before
Allah confirms based on material evidence those of you
who carry out Jihad and those who are patient. “ (Al-
Emran 3:142)
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“Whatever you suffered on the day when the two troops
met was by the will of Allah, in order to confirm (based
on material evidence) the believers. (166) and in order

to confirm (based on material evidence) those who are
hypocrites.” (Al-Emran 3:166-167)
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“Do you think that you will be left alone without Allah
confirms (based on material evidence) who among you
struggles in Jihad and never take anyone as their
confidant other than Allah, His Messenger, and the
believers? And Allah is All-Aware of what you do.” (Al-

waah 9:16) J

One may inquire why Allah would require material
evidence to judge individuals. The rationale lies in
the principle that Allah’s justice is not solely based
on His perfect knowledge but on the proven
actions of individuals, as established by undeniable
evidence. Even when presented with detailed
records of their deeds, individuals may still deny
them. Absolute justice, therefore, necessitates that
the individual personally acknowledges their
wrongdoing. This acknowledgment will occur on
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the Day of Judgment, as the guilty will demand that
Allah’s justice can only be fulfilled through their
own admission of guilt.

The proceedings will reach their conclusion when
Allah permits the individual’s own body to testify
against them. The Qur'an describes this profound
scene, where the physical faculties of the guilty
will bear witness to their deeds:
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On the Day that the enemies of Allah will be
mustered towards the Fire, they will be detained in
groups. (19) When they approach it, their ears, eyes,
and skins will testify against them regarding what
they used to do. (20) And they will say to their skins,
'Why did you testify against us?' They will reply, 'We
were made to speak by Allah, who has made
everything speak. He created you the first time, and
to Him, you are returned. (21) You could not hide
yourselves from your ears, eyes, and skins to
prevent them from testifying against you. But you
assumed that Allah did not know much of what you

were doing.” (Fussilat 41:19-22) J

This principle is further elucidated in a hadith
narrated by Anas ibn Malik and recorded in Sahih
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Muslim, in which the Prophet (PBUH) described a
similar scene:
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The disbeliever will say to Allah, 'My Lord, did You
not protect me from injustice?' Allah will reply,
'Yes.' The disbeliever will then say, 'l do not accept
any testimony except my own." Allah will respond,
‘Today, you are sufficient as a witnhess against
yourself, along with the testimony of the honorable
scribes (the recording angels).' Then Allah will seal
his mouth and command his limbs to speak, and
they will testify to his deeds. Subsequently, the
individual will be permitted to speak again, at

which point he will say to his limbs, 'Woe to you! |
was only defending you!"” (Muslim)

This process underscores the ultimate fairness
and impartiality of Allah’s justice. By allowing
individuals to witness and hear the testimony of
their own faculties, Allah ensures that His
judgment is not only based on divine knowledge
but also corroborated by irrefutable, material
evidence, leaving no room for dispute or denial.
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SECTION 11:  Guidance («») and Misguidance
(Jlz)

Understanding the Quran’s definition of the
important term 412 (Hidayah), meaning "guidance,"
is essential to resolving a common
misunderstanding of a verse frequently recited at
the beginning of Friday khutbahs. The verse in
guestion is:
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Whomsoever Allah guides is the one who is
guided and whomsoever He sends astray (lets go

astray, leaves to stray, causes to err), for him you
will not find a guiding guardian. (Al-Kahf 18:17)

While it is universally accepted that Allah guides
people, some find it difficult to comprehend how
Allah could lead some astray, allow them to err,
and then hold them accountable for their actions.
To address this apparent paradox, it is crucial to
recognize that the Quran identifies three types of
guidance that Allah offers to humanity:

1) Universal guidance

2) Supportive guidance

3) Sustaining guidance.

Universal Guidance is the foundational guidance
that Allah grants to every human being through

two primary means:

1. Innate nature of creation (Fitrah)
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2. Instructive resources (Through Prophets
and Messengers).

Innate Nature of Creation: Allah has instilled each
human being with an inherent capacity to
recognize Him, distinguish between truth and
falsehood, and discern right from wrong. This
innate sense of guidance is described in Surah Al-
Insan (oby):
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“We guided him to the path; he will either be
grateful or be ungrateful.” (Al-Insan 76:3)

1. Instructive Guidance Through Messengers:
In addition to this innate guidance, Allah
sent Prophets and messengers to teach
and demonstrate His revelations. For
example, the people of Thamud received
this guidance through Prophet Saleh:
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“As to the Thamud, We gave them guidance, but
they preferred blindness to guidance: so the

stunning Punishment of humiliation seized them,
\because of what they had earned.’ (Fusulat 41:17) J
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Since Allah has granted humanity free will,
individuals have the choice to accept or reject this
universal guidance. Those who accept it become
eligible for the next two types of guidance.

2. Supportive Guidance (4=l 4d:2): Supportive
guidance is a special type of guidance
granted only to those who have embraced
universal guidance. Those who reject
universal guidance are entirely deprived of
this supportive assistance. This guidance is
necessary for those who have chosen the
straight path to help them remain
steadfast. The Quran highlights this
concept:
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“But to those who consent to be guided, He

increases their guidance and bestows on them their
Tagwa.” (Muhammad 47:17)

Similarly, in Surat Maryam:
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“Allah increases guidance for those who are guided"
(Maryam 19:76)

When Allah speaks of not guiding someone, He
specifically refers to this supportive guidance,
which is reserved for those who accept universal
guidance. Therefore, when we read the verse in
Surah Al-Qasas:
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“You will not be able to guide whom you love; but

Allah guides whom He wills and He knows best
those who accepted guidance. (Al-Qasas 28:56)

J

We understand that this verse speaks about the
second type of guidance— the guidance of support.

3. Sustaining Guidance: This type of guidance
ensures that individuals who continue to
follow Allah's guidance remain firm in their
faith and steadfast on the straight path.
This guidance is essential not only during
our lives but also after death and during
resurrection. It is necessary for
successfully answering the questions in the
grave. Allah says:
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Allah reinforces those who believe with the proper

response, in this world and in the Hereafter; but
Allah misguides the unjust: Allah does whatever H¢

Qius. (Ibrahim 14:27) )
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This guidance is also needed to project light in
front of us as we stay on the path to Paradise.
Allah says:

sl el 08 254 23 Sl usidll (55 ry\
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“On that day you will see the believing men and
the believing women with their Light shining
ahead of them and by their right: (their greeting
will be): "Good News for you this Day, gardens

beneath which rivers flow to live in forever.
Truly, this is the greatest success." (Al-Hadead

Q:m

If we accept Allah’s universal guidance, He will
provide us with both supporting guidance in this
life and sustaining guidance even after our
departure from this world.

Resolving the Paradox of Misguidance (J>.<)

You may still wonder why Allah does not extend
supportive guidance to everyone. Just as Allah has
established divine laws (4 ¢2v) governing the
universe, He has also set laws that dictate the
consequences of human actions. Among these
divine laws is one that determines who will be
deprived of guidance beyond what the messengers
have delivered. This law is clearly outlined in the
Quran, particularly by describing the behaviors of
those who are denied supportive guidance.
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Allah states: ((nelUa)! 23801 sug Y 4bl5) “Allah does
not guide the unjust (wrongdoers)”.

This declaration appears ten times in the Quran,
including in the following verses:

(Al-Bagara 2:258, Al-Imran 3.86, Al-Maeda 5:5],
Al-An'am 6:144, At-Tawba 9:19, At-Tawba 9:109, Al-
Qasas 28:50, Al-Ahqaf 46:10, As-Saff 61:7, Al-
Jumu’'ah 62:5).

Injustice is the most frequently mentioned
attribute in the Quran as a reason for Allah
depriving individuals of supportive guidance. In
addition to injustice, the Quran identifies other
characteristics that render a person undeserving
of Allah’s supportive guidance:

1. Rebellion (&~): Allah says:
(oriwldl 23801 ugs Y 4u15) "Allah does not
guide the rebellious.”
This statement is repeated five times in
the Quran: (A/-Maida 5:108, At-Tawba
9:24, At-Tawba 9:80, As-Saff 61:5, Al-
Munafigoon 63:6).

2. Disbelief (,): Allah warns: ( 2381 su& Y 4l
RILI)
"Allah does not guide the disbelievers
(those who reject faith)."
This warning is repeated four times in
the Quran: (Al-Bagara 2:264, At-Tawba
9:37, An-Nahl 16:107, Al-Maida 5:67).
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3. Betrayal (4us): Allah says: (g Y @l
"Indeed, Allah does not guide the snare of
the betrayers." (Yusuf 12:52)

4. Lying and Disbelief: Allah states: (Y &l &
S 38 5h 5 5d)
"Indeed, Allah does not guide anyone who
is a liar and disbeliever." (Az-Zumar 39:3)

]

5. Extravagance and Lying (<iss <l ): Allah
declares:
(SIS L8 0t 3b &y suds Y &l &)
"Indeed, Allah does not guide the
extravagant, the liar." (Ghafir 40:28)

Those who persist in these behaviors —injustice,
rebellion, disbelief, betrayal, lying, and
extravagance render themselves ineligible for
further guidance, in accordance with the divine
laws that govern human accountability.
Conversely, the Quran explains that Allah’s
supportive guidance is reserved for those who
demonstrate sincerity, humility, and a willingness
to follow His universal guidance.
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SECTION 12: BISMILLAH

Bismillah is a powerful declaration that marks the
start of our actions with divine purpose. It is no
coincidence that these blessed words open Allah's
final message to humanity, the Quran. We recite
Bismillah at the start of every chapter of the Quran
(except one) as a reminder of this significance.

Moreover, Prophet Noah (Nuh) invoked Bismillah
when embarking on his monumental journey
aboard the ark to save the believers from the
flood:

B3 3 G5 0 Tty G T 2y (s Ve UG
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“He (Nuh) said, “Board it! In the Name of Allah, it

sails and anchors. Surely my Lord is All-Forgiving,

Most Merciful.” (Hud 11:41) J

Similarly, Prophet Sulaiman (Solomon) began his
letter to the Queen of Sheba with Bismillah:

L]
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“It is from Sulaiman, and it is (written) ‘In the name
of Allah, Al-Rahman, the Merciful, (30) Do not
exalt yourselves against me but come to me in

\submission [as Muslims]."” (Al-Naml 27:30) J
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The Prophet (PBUH) also emphasized the
importance of starting our deeds with the mention
of Allah, saying:

[
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"Every speech or task of importance that does not
begin with the mention of Allah is incomplete - or he

\said: cut off (from blessing)." /

Let us reflect on the psychological and spiritual
impact of beginning with Bismillah. Consider the
difference between speaking on your own behalf
versus speaking on behalf of a king, a president, or
a CEO. In the first case, you may feel nervous,
striving for approval and recognition. Praise may
inflate your ego, while criticism may hurt and
demoralize you. In this way, seeking validation can
make you a servant to the opinions of others.

However, when you speak or act in the name of
Allah, your heart is aligned with divine guidance.
You are liberated from fear because you no longer
seek applause or fear rejection from people.
Instead, your actions become acts of worship,
driven by sincerity and the desire to please Allah
alone.

Starting any task with Bismillah (in the name of
Allah) purifies your intention, ensuring that your
effort is sincere and pleasing to Allah. Success is
seen as a blessing from Allah, and failure is
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embraced as a divine test meant to strengthen
your faith. This mindset cultivates patience and full
reliance on Allah.

When you start any action in the name of Allah,
your reward goes beyond worldly gain and
becomes both spiritual and eternal. Your focus
shifts from solely material outcomes to fulfilling a
higher purpose. You hold yourself accountable to
divine principles, knowing that Allah judges both
your intentions and actions.

When you start in the name of Allah, you will focus
on seeking Allah’s pleasure rather than the
approval of others, you foster sincerity, and inner
peace.

Section 13: DHIKR ALLAH

Beginning any task with Bismillah fulfills Allah's
command to remain in a constant state of His
remembrance (Dhikr Allah) as Allah instructs us:

LE] . , , —
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“0 you who believe, remember Allah with much

remembrance and glorify Him morning and
evening. (Al-Ahzab 33:41) )

Is Dhikr simply the act of repeating Allah’s names
and His praises? While reciting Allah’s names and
praises is important practice, true remembrance
of Allah (Dhikr) goes beyond mere repetition—it
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involves a deeper connection and context. In Surah
Al-Baqarah, Allah says:

L]
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“And when you have completed your rites (of Hajj),
then remember Allah as you remember your
fathers or with an even greater remembrance.” (Al-

\Baqara 2:200) )

This verse teaches us that remembering Allah
should surpass how we recall our fathers. How do
we typically remember our fathers? Not by simply
repeating their names, but by reflecting on their
teachings, recalling their love and sacrifices, and
feeling a sense of gratitude toward them. In the
same way, true Dhikr of Allah means reflecting on
His guidance, being mindful of His blessings, and
expressing our devotion, love, and gratitude. It is
an act of the heart and mind, not just the tongue.

To achieve a state of continuous Dhikr Allah, it is
essential to understand its opposite: (i) ghaflah
(heedlessness). A Muslim is either in a state of
Allah’s remembrance (Dhikr Allah) (& S3) or in a
state of heedlessness (ghaflah) (& o= i),

When we are in the state of remembrance of Allah
(4 S3), we are fully aware that He is seeing
everything we do and listening to every word we
utter, He is even aware of every inner thought we
have. This awareness compels us to uphold the
best character and moral conduct. This state of
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mindfulness aligns with the definition of /Asan
given by the Prophet (PBUH):

Ayl oly (S f oo oy KE A s

“[Ihsan] is to worship Allah as though you see Him,
and if you cannot see Him, then be certain that He
sees you."

Awareness that Allah is constantly watching and
listening transforms our actions. It motivates us to
do what pleases Him and avoid what displeases
Him. In this way, Dhikr Allah becomes the
manifestation of /Asan (spiritual excellence) and
the essence of 7agwa (God-consciousness).

Dhikr Allah is a spiritual state of deep awareness
of Allah within the heart and mind. This spiritual
state can be cultivated through acts of worship,
mainly prayers as Allah says:

L[]
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Indeed, | am Allah; there is no God but Me. So,

worship Me and establish prayers for My
remembrance. (Taha 20:14)

Prayer, whether obligatory or voluntary, is a
primary means of increasing our remembrance of
Allah. It is essential to understand that prayer is
not an end in itself but a means to attain the state
of continuous Dhikr Allah. Unfortunately, some
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Muslims treat prayer as a mere ritual without
allowing it to influence their character or behavior.

True Dhikr requires spiritual awareness and
mindful worship, extending beyond verbal
repetition to an inner consciousness that shapes
our thoughts, words, and actions. Prayer serves
as a key tool in strengthening this state, but we
must ensure that it enhances our connection with
Allah rather than being a mere mechanical routine.

Allah has blessed us with prayer as a way to
connect with Him, purify our souls, and remain in
constant remembrance of Him. This state of
remembrance refines our character and guides
our behavior toward righteousness. In Surah Al-
Ankabut, Allah says:
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“Recite what has been revealed to you of the book and
establish the prayer. Indeed, prayers restrain from

immorality and wrongdoing. But the remembrance of
Allah is greater. And Allah knows whatsoever you do.”

Qxl-Ankabout 29:45)

This verse highlights that Dhikr Allah (the
remembrance of Allah) holds a higher purpose
than prayer—not because prayer is insignificant,
but because it serves as a means to achieve the
ultimate goal of fostering an enduring state of
Dhikr Allah.
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To illustrate the distinction between a goal and its
means, consider this example: If you advise your
child, "Drive slowly to arrive home safely," your
primary goal is their safe arrival, while "driving
slowly" is the mean to achieve that goal. In the
same way, we perform our prayers as a means to
foster a continuous remembrance of Allah, one
that shapes our thoughts, strengthens our hearts,
and guides our actions.

SECTION 14: THE TRAITS OF THE PERSON
WHOM ALLAH LOVES

Faith and Belief Bdudally Olag)!

- Believe in Allah,
His angels, books, AL ol -
messengers, and 43Sy 4S5Mes
the Day of ’
Judgment. polly dlys

- Make no distinction gy
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- Invoke no god A Juey
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Worship and Rituals &l

- Perform prayer,
fasting, Hajj, and iladdly colabal!
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remembrance of . 5
Allah and the all el
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- Trustin Allah and 0S5 oy ,SYIg
maintain reverence
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(Khushoo) in
prayer, including
night prayers.

- Regularly engage
with the Quran,
recitation and
reflection.

Seeking Forgiveness and
Gratitude

- Seek Allah’s
forgiveness often
and acknowledge
His blessings.

- Repent sincerely
after sinning.

Charity and Financial
Ethics

- Give charity
generously, spend
wisely, and avoid
extravagance and
miserliness.

- Avoid Riba,
gambling, and
protect others'
wealth.

Character and Morality

- Speak truthfully,
testify honestly,
and use respectful
language.

- Avoid arrogance,
suspicion,
backbiting, and
insulting others.
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- Maintain self-

restraint.
Patience, Forgiveness,
and Humility
Exercise patience,
forgive others, and
maintain
contentment.

- Stay humble and
respond peacefully
to ignorant speech.

Community
Responsibility and
Social Ethics

- Enjoin what is right,
forbid wrong, and
avoid vain talk.

- Keep trusts and
covenants faithfully.

- Seek permission to
enter others'
property and verify
information before
acting.

Justice and Legal
Matters

- Uphold justice,
maintain proper
legal
documentation, and
ensure fair
retribution for
crimes.

Unity, Striving, and
Support
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Be prepared for
Jihad with wealth
and lives,
supporting fellow
believers, and
striving to keep
unity.

Honor the sanctity
of life.

Personal Conduct and
Family Life

Maintain
cleanliness, eat
lawful food, and
restrain anger.
Respect life, avoid
alcohol, and
preserve chastity.
Pray for righteous
families and aspire
to be models of
Tagwa.
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List of Major Sins and shameful deeds
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Associating partners with Allah (Shirk)
Neglecting prayer (Salah) (
Murder (Taking a life unjustly)
Consuming usury (Riba)
Consuming the wealth of orphans
Adultery or fornication (Zina)
Slandering chaste women
Breaking covenants
Drinking alcohol or Gambling

. Despairing of the mercy of Allah
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1n.

12.
13.
14.
15.

16.

Undutiful to parents

Severing ties of kinship

False testimony

Fleeing from battle

Homosexuality - The Immorality of the
People of Lot

Speaking About Allah Without Knowledge
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PART 7.

POEMS

On the Essence of
Worship and Traits of
the Pious

Faith in Allah is the
truth we embrace,
Our belief in the
prophets fills our hearts
with grace.

We believe in the
Angels and the Final
Day,

And by Quran’s
guidance, we find our
way.

We call on none but
Allah with devotion and
might,

For He responds to
every soul, day and
night.

Our prayers shine, our
fasting brings peace,
Pilgrimage engraves
trust that will never
cease.

We rise at night with
patience and prayer,

No gossip, no pride, no
false claim,

We control ourselves,
despite the pain.
Patient in trials,
humble indeed,

We forgive offenses,
our hearts freed.

Spreading peace, we
strive to please,
Humility our adornment
that shall never cease.
We enjoin good and
forbid the wrong,
Protecting trust in all
we belong.

We knock before
entering another's
space,

Speak with truth, and
keep grace.

In justice, we build the
walls of peace,
Restoring rights with
firmness that won't
cease.

No oppression, no
undue gain,
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Reciting the Quran,
life’s blessings laid
bare.

We seek forgiveness at
every turn,

And thank Him for the
blessings we earn.

To Him we return when
we err,

Repentance sincere,
with hearts astir.

In wealth, we honor the
poor with giving,
Spending wisely, with
no grief for living.

We avoid usury and all
forbidden gains,
Guarding others'
wealth from harmful
chains.

With truth, we raise the
banner high,

Justice our emblem,
never to deny.

Justice prevails,
steadfast and plain.
We bear the banner of
struggle with our soul,
Shielding our brothers
from hardship's toll.

Unified we stand,
preserving life's way,
Faith is dignity and
peace every day.

We live in purity,
consuming what'’s
pure,

Controlling anger, our
destiny secure.

Chastity, we guard,
building families bright,
Calling for goodness
with wisdom and
insight.

This is the path of
Allah’s righteous elite,
Guided by light, their
journey complete.

Whoever follows finds
joy in their days,

And wins their Lord’s
mercy and eternal
praise.
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Turn Away from the
Path of Sin

O hearts that yearn for
eternal light,

Beware the darkness
that clouds the night.
From sins that pull the
soul astray,

Turn to Allah, and walk
His way.

Shirk—the greatest
crime of all,
Associating partners

with the One who calls.

No rival has He, no
peer, no Kin,

In Him alone, let
worship begin.

Neglect not Salah, the
pillar of grace,

A sacred bond in time
and space.

To murder unjustly, a
heart grown cold,

Is a burden too heavy,
a story untold.

Beware of Riba, that
poisonous gain,

It corrupts the wealth
and leaves a stain.

Break not the
covenants you have
sworn,

For trust, once lost,
leaves hearts forlorn.
Alcohol’s pull and
gambling’s snare,

Steal the soul and lay it
bare.

Despair not the mercy
of Allah Most High,
His forgiveness is vast
as the endless sky.

Be kind to parents,
give them care,

For paradise lies
beneath their prayer.

Sever not the bonds of
kin,

For family’s warmth
shields from sin.
Speak not falsehoods,
let truth arise,

For lies crumble, but
truth never dies.

Flee not from battle
when duty calls,
Stand firm, or watch
your honor fall.

And shun the path of
Lot’s dismay,
Immorality leads the
soul astray.
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And the wealth of
orphans, pure and
small,

Is a trust, not spoils, for
any to haul.

Zina’s allure, a fleeting
flame,

Leaves only regret and
a tainted name.

To slander the chaste,
with words untrue,

Is a crime that Heaven
itself will rue.

Speak not of Allah
without true light,

For ignorance blinds
the guiding sight.
These sins weigh
heavy, their path is
grim,

Yet Allah forgives
when you turn to Him.

Repent, O soul, and
seek His face,

For mercy abounds in
His boundless grace.
Turn from these deeds,
and purify your heart,
Let faith and good
deeds be your eternal
start.
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In Allah alone, we
place our belief,

In angels, books, and
prophets’ relief.

The Final Day is our
guiding light,

Uniting truth with faith
so bright.

No deity we call but
He,

The One who answers
every plea.

Our prayers shine, our
fasting serene,

Our pilgrimage purifies
hearts unseen.

At night, we stand with
humble grace,
Reciting the Qur’an,
seeking God’s face.
We seek forgiveness,
hearts contrite,
Thanking Him for
blessings, day and
night.

When sins arise, we
swiftly return,

With tears of
repentance, we yearn.
In wealth, we give with
generous hands,
Spending wisely as
wisdom demands.

To arrogance, we never
succumb,

Peaceful replies when
ignorance comes.

We enjoin the good,
forbid the wrong,
Guarding trust where it
belongs.

Seeking permission
before we enter,
Truthful words our lives
center.

In justice, we build the
firmest ground,
Documenting rights
where they’re found.

No oppressor thrives,
no victim we shun,

For justice ensures all
wrongs are undone.
We stand prepared with
wealth and might,
Defending unity,
pursuing right.

We honor life, its
sacred worth,
Upholding peace
across the earth.
Cleanliness marks the
faithful’'s way,

Halal sustains us every
day.
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Shunning usury,
avoiding greed,
Guarding others’ trust
and need.

With truth, we speak,
with justice declare,
Bearing witness with
utmost care.

No slander, pride, or
wrongful deed,
Self-restraint is our
guiding creed.
Patience blooms
through trials we bear,
Forgiveness offered;
hearts laid bare.

Anger bridled, our

hearts remain pure,
Building families that

endure.
This is the path of the

pious and true,
Guided by light in all

they do.

Whoever walks it finds

lasting grace,

And Allah’s eternal,

loving embrace.

Traits of those who fail to secure Allah’s

guidance
The oppressor walks in | uels s> (§ &y pJUAII
shadows deep, ol G Vg dd 543 Y

A path of pain, where
none shall weep.

The oppressor thrives
on others' pain,
Sowing darkness,
chasing vain gain.

The rebel strays from
truth's bright light,

S9¢!l & (paer Guldlly
‘5 C)

o3 CdaS’ 3ol e S

259 o= oy 33801

Sl

oAl > O 4 5l o)

122




Lost in the dark,
refusing what's right.

The denier turns from
the evident grace,
Blind to the signs, in a
hollow space.

The traitor breaks the
sacred trust,

A heart corroded,
consumed by rust.

The liar weaves
deceitful schemes,
Chained by falsehood,
haunted by dreams.

The reckless waster,
heedless and vain,
Squanders blessings,
invites his pain.

Oh soul, beware these
traits that bind,

And seek the path were
mercy you'll find.

Oh heart, rise up, break
free, take flight,

And walk the path of
eternal light.
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