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Preface

At some point in life, every thoughtful person is expected to
grapple with questions such as: Why am | here? Where did |
come from? Where am | going? Yet, | suspect that billions
of people on this planet may have never paused to seriously
ask themselves these foundational questions. Many live and
die without truly considering where they came from, why
they were placed on this earth, and what awaits them
beyond it.

Clarity in answering these questions is not a luxury, it is
essential. It gives life meaning, provides a foundation for
decision-making, helps us endure trials, directs our efforts
toward what truly matters, and shields us from being
consumed by distractions or trivial pursuits. Without this
clarity, life can feel disjointed, superficial, or even
meaningless.

In my personal search for answers, | found that these
fundamental questions naturally gave rise to four deeper,
more specific ones:

What is the purpose of our lives on earth?

What is the nature of this life on earth?

What is our role in fulfilling the purpose of our lives?
What traits and qualities must we develop to fulffill
our role and achieve our purpose on earth?

PON~

Since neither humanity nor the universe had any

Since neither humanity nor the universe chose to exist, the
answers to these questions cannot be found solely within
human thought. They must come from the One who created
us and willed us into existence, the Creator of the universe.
It is only through a revelation from Him that we can
understand His purpose for us, His expectations, and the
path to fulfillment and success.



But a challenge arises: many people throughout history
have claimed to possess divine revelation. Which of these
revelations is authentic? How can we identify the true
message from the Creator, the one that genuinely holds the
answers we seek?

If we believe that the Creator possesses perfect knowledge
and wisdom, then His revelation should be self-evident,
recognizable with sincerity and minimal confusion. To begin,
we must examine the major texts whose followers believe
them to be divine in origin. There are four major scriptures,
available in English and followed by more than 70% of the
world’s population:

e The Vedas, followed by Hindus

e The Old Testament (Torah), followed by Jews and
Christians

e The New Testament, followed by Christians

e The Quran, followed by Muslims

In the first chapter of this book, | offer an approach to
identifying the most authentic among these revelations, not
through blind faith, but through reasoned exploration. Once
this foundation is established, the subsequent chapters
present the answers to our four essential questions,
grounded in the guidance of the confirmed divine revelation.

Dr. Mamdouh M. Salama



Acknowledgement

| am deeply grateful to Allah for granting me the opportunity
to contribute to the dissemination of His message. | owe a
profound debt of gratitude to my parents for raising me as a
Muslim, and to my wife and children for their unwavering
encouragement, patience, and support.

This book is based on talks | delivered after the morning
prayers at the Maryam Islamic Center in Sugar Land,
Texas. | am sincerely thankful to the members of the Center
for their encouragement and for providing me with the
platform to make this humble contribution.

| also wish to acknowledge the many unnamed authors,
scholars, and lecturers whose ideas and insights have
influenced my reflections, even if | have not been able to
cite them explicitly. However, the works of Dr. Mohammad
Rateb Al-Nabulsi, particularly his Encyclopedia of the
Beautiful Names of Allah, served as invaluable references
for studying Allah’s Names and Attributes. Above all, | am
grateful to you, the reader, for engaging with this work and
sharing it with others.

| pray to Allah, the Most Forgiving, to pardon any mistakes
that may have inadvertently crept into this text, especially
those related to the English translation of the Qur'an and the
sayings of Prophet Muhammad (PBUH). May He accept this
effort as a sincere act of service to His religion.



Important Notes to the Reader

1.

Inclusivity of Address:

All subjects discussed in this book apply to both
males and females. The pronoun “he” is used solely
for linguistic convenience, avoiding repetitive usage
of “he/she” or “his/her.”

The Proper Name of God:

The proper name of God, the Creator of the
universe, is Allah. This term is not exclusive to
Muslims; it is also used by Christians and Jews in
the Arab world, even before the advent of Islam. For
instance, the opening phrase of Exodus in the Arabic
Bible reads: )

“Oia ¥y el glaid) i GBIA e ) 7

which translates to, “In the beginning Allah
created the heavens and the earth.”
Unfortunately, English translations have replaced
“Allah” with “God,” resulting in the phrase: “In the
beginning God created the heavens and the
earth.”

Use of the Name “Allah”:

In this book, the name Allah will always be used
when referring to mentions in the Qur'an or the
sayings of the Prophet (PBUH). It will not be
translated into “God.” The name “Allah” is preferred
over “God” or “Lord” because Allah is genderless
and has no plural form. When the pronoun “We” is
used for Allah in the Qur’an, it signifies the majestic
plural, denoting His supreme grandeur and power,
while affirming His absolute oneness.

Translations of the Qur’an and Hadith:

Since the Qur'an was revealed in Arabic and the
Prophet’s sayings were expressed in Arabic, any
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English translation represents the translator’s
interpretation, which is inherently limited compared
to the richness of the original language. This is why
a single verse may appear differently in various
translations. Allah’s words carry layers of meaning,
far beyond what one English word can convey. This
is emphasized in the Quran:

o “If all the trees on earth were pens, and the
ocean (were ink), with seven more oceans
replenishing it, the words of Allah would
never be exhausted.” (Surah Lugman 31:27)

o “Say, if the ocean were ink for (writing) the
words of my Lord, the ocean would be
exhausted before the words of my Lord were
finished, even if We brought another like it as
a supplement.” (Surah Al-Kahf 18:109)

PBUH (Peace Be Upon Him):

“PBUH” stands for “Peace Be Upon Him,” a phrase
of respect and reverence that is said upon
mentioning the name of any Prophet.

The Beautiful Names of Allah:

Not all of the Glorious Names of Allah are analyzed
in this edition of the book. Insha’Allah (God willing),
the remaining Names will be discussed in future
editions.

11
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Introduction

In the Name of Allah, the Most Compassionate, the
Most Merciful. All praise is due to Allah, the Lord of the
worlds. May peace and blessings be upon our Prophet
Muhammad, his family, and all his noble companions.

This book is not merely an academic study of the
Beautiful Names of Allah, nor is it a dry theological
treatise on matters of creed. Rather, it is a heartfelt
journey, intellectual, spiritual, and practical. guided by
a longing to answer the most profound questions that
have occupied the human soul since the dawn of time:

Why were we created? What is the true nature of this
life? What is our role in it? And what qualities must we
cultivate to fulfill that role and succeed in our mission?

At the heart of this journey lie four essential existential
questions that every sincere seeker must confront:

1. What is the purpose of our life on earth?
Our purpose is to know Allah, love Him, worship
Him alone without partner, and walk His path in
pursuit of His pleasure — until we meet Him in
joy and nearness in the Hereafter.

2. What is the true nature of this worldly life?
This life is a place of trial and cultivation, a
short-lived passage, not a final destination. We
live in it between blessings and tests,
opportunities and challenges, until we return to
our Creator bearing the harvest of our deeds.

13



3. What is our role in fulfilling this purpose?
We are the devoted servants of Allah and His
vicegerents on earth. Our role is to uphold His
guidance, spread goodness and justice, nurture
ourselves and others, and strive to build a
righteous and constructive society.

4. What traits and qualities must we develop to
succeed in our mission?
We must adorn ourselves with the traits of true
servitude: sincerity, patience, gratitude, humility,
trust in Allah, hope in Him, love for Him and His
creation, justice, and mercy.

These questions are not abstract reflections to be
pondered and set aside. They are the compass guiding
every chapter and every word of this book.

And because the clearest key to answering these
questions lies in knowing Allah through His Names and
Attributes, this book invites the reader to walk that
illuminated path:

« With each of Allah’s Names, we uncover a living
answer, one that deepens our understanding of
existence.

« With every reflection upon His Attributes, we
find clarity about life’s realities, our purpose
within them, and the path to salvation in this
world and the next.

14



When we understand that Allah is Al-Khaliq (The
Creator), we realize that we are created with
knowledge, wisdom, and purpose.

When we know that He is Al-Hakeem (The All-Wise),
we learn to trust that every moment in our lives, even
the painful ones, is infused with divine wisdom.

When we recognize Him as Al-Wadud (The Most
Loving), our hearts overflow with love for Him, and we
strive to reflect His mercy toward His creation.

And when we contemplate His Name Al-Aziz (The
Almighty), we find sufficiency in His power, freeing
ourselves from attachment to or dependence upon
creation.

In every Name of Allah, there is light for the heart,
clarity for the mind, and guidance for the soul.

This book is an invitation to rebuild our relationship
with Allah upon the foundation of love, knowledge, and
certainty. It teaches us that learning Allah’s Beautiful
Names is not an end in itself; it is a transformative
path. It purifies the soul, refines the character, and
draws us closer to the state of Ihsan, worshiping Allah
as though we see Him.

Let this serve as a vital reminder:
To know Allah by His Names is not merely intellectual
knowledge; it is nourishment for the heart, strength for

the soul, a light in this world, and a bridge to the
Hereafter.

15



The more we come to know Him, the more we love
Him.

The more we love Him, the more earnestly we strive
toward Him.

And whoever sincerely journeys to Allah, Allah will
surely guide them to Himself.

We ask Allah, the Most High, to make this work
sincerely for His Noble Face, beneficial to every
reader, blessed in its reach, a means of bringing hearts
closer to their Creator, and a key to understanding the
purpose of our existence. He alone is capable of all
things.

All praise is due to Allah, Lord of the worlds.
May peace and blessings be upon our Prophet
Muhammad, his family, and his companions.

The Author

16



Authentication of the Divine
Reference

Since various groups claim different scriptures as the
true word of God, the question arises: how can we
identify the authentic revelation? If we are sincerely
seeking a message from the Creator—who is defined
by perfect knowledge and wisdom—Hlis revelation
should be clear, consistent, and recognizable through
honest reflection and minimal effort.

The first step is to identify the most widely followed
scriptures available in English:
e The Vedas (Hinduism)
e The OIld Testament/Torah (Judaism and
Christianity)
e The New Testament (Christianity)
« The Qur'an (Islam)

These four texts are followed by over 70% of the
world’s population.

To fairly and efficiently assess their authenticity, we
can apply a simple, rational method—similar to how
most people choose a book to study among many.
They read the first page to understand the book’s
purpose and the last page to grasp the key message
the author wants to leave with the reader.

This approach, free of bias and accessible to anyone
with an internet connection, provides a reasonable
starting point. The following table presents a
comparison of the opening and closing passages of
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these four scriptures, whose followers claim divine

origin

The First Page

The Rig Veda | The Old The New The Quran
Testament | Testament
11 Laud Agni, | 1Inthe 1 The book | 1. In the
the chosen beginning of the name of
Priest, God, God generation | God, the
minister of created the | of Jesus Gracious,
sacrifice, heaven and | Christ, the the
The hotar, the earth. son of Merciful.
lavishest of 2 And the David, the 2. Praise
wealth. earth was son of be to God,
2 Worthy is without Abraham. Lord of the
Agni to be form, and 2 Abraham | Worlds.
praised by void; and begat 3. The Most
living as by darkness Isaac; and Gracious,
ancient seers. | was upon Isaac begat | the Most
He shall bring | the face of | Jacob; and | Merciful.
hitherward the | the deep. Jacob 4. Master of
Gods. And the begat the Day of
3 Through spirit of Judas and | Judgment.
Agni man God moved | his 5. 1tis You
obtaineth upon the brethren; we worship,
wealth, yea, face of the | 3 And and upon
plenty waxing | waters. Judas You we call
day by day, 3 And God | begat for help.
Most rich in said, Let Phares and | 6. Guide us
heroes, there be Zara of to the
glorious. light: and Thamar; straight
4 Agni, the there was and Phares | path.
perfect light. begat 7. The path
sacrifice which | 4 And God | Esrom; and | of those
thou saw the Esrom You have
encompassest | light, thatit | begat blessed,
about was good: | Aram; not of those

18



Verily goeth to | and God 4 And Aram | against

the Gods. divided the | begat whom there
5 May Agni, light from Aminadab; | is anger,
sapient- the and nor of those
minded Priest, | darkness. Aminadab | who are
truthful, most 5 And God | begat misguided.
gloriously called the Naasson;

great, The light Day, and In the name
God, come and the Naasson of God, the
hither with the | darkness begat Gracious,
Gods. he called Salmon,; the

6 Whatever Night. And | 5 And Merciful.
blessing, Agni, | the evening | Salmon 1. Alif, Lam,
thou wilt grant | and the begat Booz | Meem.

unto thy morning of Rachab; | 2. Thisis
worshipper, were the and Booz the Book in
That, Angiras, | first day. begat Obed | which there
is indeed thy 6 And God | of Ruth; is no doubt,
truth. said, Let and Obed a guide for
7 To thee, there be a begat the
dispeller of the | firmament | Jesse; righteous.
night, O Agni, | in the midst | 6 And 3. Those
day by day of the Jesse who believe
with prayer waters, and | begat David | in the
Bringing thee | let it divide | the king; unseen,
reverence, we | the waters and David and

come from the the king perform the
8 Ruler of waters. begat prayers,
sacrifices, 7 And God | Solomon of | and give
guard of Law made the her that had | from what
eternal, radiant | frmament, | been the We have
One, and divided | wife of provided for
Increasing in the waters Urias; them.

thine own which were | 7 And 4. And
abode. under the Solomon those who
9 Be to us firmament begat believe in
easy of from the Roboam; what was
approach, waters and revealed to

19



even as a
father to his
son: Agni, be
with us for our
weal.

which were
above the
firmament:
and it was
SO.

8 And God
called the
firmament
Heaven.
And the
evening
and the
morning
were the
second
day.

9 And God
said, Let
the waters
under the
heaven be
gathered
together
unto one
place, and
let the dry
land
appear: and
it was so.

Roboam
begat Abia;
and Abia
begat Asa;
8 And Asa
begat
Josaphat;
and
Josaphat
begat
Joram; and
Joram
begat
Ozias;

9 And
Ozias begat
Joatham;
and
Joatham
begat
Achaz; and
Achaz
begat
Ezekias;
10 And
Ezekias
begat
Manasses;
and
Manasses
begat
Amon; and
Amon
begat
Josias;

you, and in
what was
revealed
before you,
and are
certain of
the
Hereafter.
5. These
are upon
guidance
from their
Lord.
These are
the
successful.

20



The Last Page

The Rig Veda | The Old The New The Quran
Testament Testament
1. 1 For, behold, | 1 And he In the
VENOMOUS, | the day shewed name of
slightly cometh, that | me apure | God, the
venomous, or | shall burn as | river of Gracious,
venomous anoven; and | water of the
aquatic all the proud, | life, clear Merciful.
worm,— yea, and all as crystal, | 1. Say, “He
Both that do proceeding | is God, the
creatures, wickedly, out of the One.
stinging, shall be throne of 2. God, the
unobserved, | stubble: and God and of | Absolute.
with poison the day that the Lamb. | 3. He
have infected | cometh shall 2 In the begets not,
me. burn them up, | midst of nor was He
2 Coming, it | saith the Lord | the street | begotten.
kills the of hosts, that | of it, and 4. And
unobserved; it shall leave on either there is
it kills them them neither | side of the | none
as it goes root nor river, was comparable
away, branch. there the to Him.”
It kills them 2 But unto tree of life,
as it drives you that fear | which bare | In the
them off, and | my name twelve name of
bruising shall the Sun | manner of | God, the
bruises them | of fruits, and | Gracious,
to death. righteousness | yielded her | the
3 Sara grass, | arise with fruit every | Merciful.
Darbha, healing in his | month: and | 1. Say, “I
Kusara, and | wings; and ye | the leaves | take refuge
Sairya, shall go forth, | of the tree | with the
Munja, and grow up | were for Lord of
Virana, as calves of the healing | Daybreak.
Where all the stall. of the 2. From the
these 3 And ye nations. evil of what
creatures shall tread He created.
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dwell unseen,
with poison
have infected
me.

4 The cows
had settled in
their stalls,
the beasts of
prey had
sought their
lairs,
Extinguished
were the
lights of men,
when things
unseen
infected me.
5 Or these,
these
reptiles, are
observed,
like lurking
thieves at
evening time.
Seers of all,
themselves
unseen: be
therefore
very vigilant.
6 Heaven is
your Sire,
your Mother
Earth, Soma
your Brother,
Aditi Your
Sister: seeing
all, unseen,
keep still and

down the
wicked; for
they shall be
ashes under
the soles of
your feet in
the day that |
shall do this,
saith the Lord
of hosts.

4 Remember
ye the law of
Moses my
servant,
which |
commanded
unto him in
Horeb for all
Israel, with
the statutes
and
judgments.

5 Behold, |
will send you
Elijah the
prophet
before the
coming of the
great and
dreadful day
of the Lord:
6 And he
shall turn the
heart of the
fathers to the
children, and
the heart of
the children

3 And
there shall
be no
more
curse: but
the throne
of God and
of the
Lamb shall
be in it;
and his
servants
shall serve
him:

4 And they
shall see
his face;
and his
name shall
be in their
foreheads.
5 And
there shall
be no night
there; and
they need
no candle,
neither
light of the
sun; for the
Lord God
giveth
them light:
and they
shall reign
for ever
and ever.

3. And from
the evil of
the
darkness
as it
gathers.

4. And from
the evil of
those who
practice
sorcery.

5. And from
the evil of
an envious
when he
envies.”

In the
name of
God, the
Gracious,
the
Merciful.

1. Say, “I
seek refuge
in the Lord
of mankind.
2. The King
of mankind.
3. The God
of mankind.
4. From the
evil of the
sneaky
whisperer.
5. Who
whispers
into the
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dwell ye
happily.

to their
fathers, lest |
come and
smite the
earth with a
curse.

6 And he
said unto
me, These
sayings
are faithful
and true:
and the
Lord God
of the holy
prophets
sent his
angel to
shew unto
his
servants
the things
which must
shortly be
done.

7 Behold, |
come
quickly:
blessed is
he that
keepeth
the
sayings of
the
prophecy
of this
book.

hearts of
people.

In comparing these four books, | concluded that only

the Quran and the Old Testament appear to reflect

divine revelation. The next step is to decide which of

these two can be considered the most authentic divine
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revelation to study in order to derive answers to the
four questions.

To validate the divinity of these two books, | sought
answers to the following six questions:

1. Does the book define its purpose?

2. Does the book state that its content was
revealed by God?

3. Does the book state that it presents the
revelations to a specific Messenger?

4. Is the person considered the Messenger well-
known for his wisdom, reliability, and
truthfulness?

5. Is the person responsible for documenting the
revelation well-known for his wisdom, reliability,
and truthfulness?

6. Is the version we have now an exact original?

In searching for the answers to these questions in both
the Old Testament and the Quran, | noted that the
Quran provided the answer to the first question on the
first page, while it was difficult to find the answer in the
Old Testament. The Quran states on its first page:

2 :8,a01 (( aiall (63 s 35 Y CrenlT a3 ))
"This is the Book; in it is guidance without doubt
to those who are righteous™" (Al-Bagarah 2:2).

The answers to the other questions were found on
subsequent pages, but a particularly intriguing feature
of the Quran is its inclusion of falsification tests for
skeptics to validate its divine origin. These tests
essentially state: If this book is not what it claims to be
a divine revelation, then all you have to do is:

24



1. Find an error or a contradiction in it.

2. Find someone or a group of experts who can
produce ten chapters like any of its chapters;
when this challenge proved too difficult, Allah
reduced the challenge to just one chapter.

3. Find another book that addresses all the
subjects in the Quran and is as easy to
understand, regardless of the reader’s
educational level.

These challenges are presented in the following
verses:
4 ‘5..3.9-3.1 cUJ\J\.c- s Gyo usjqu_ﬂcv.a.]\ O9 A )L9|))
82 e Ll (( ﬂs HIEs}
"Do they not ponder on the Quran? Had it been
from other than Allah, they would surely have
found in it a great deal of discrepancy.” (Al-Nisa
4:82).
‘5@‘3 S eals 5 s 1656 UBAFET Oglods o))
{QSJ ”’@Jls 13)uea_¢@ﬁu\woga¢fsﬁ&|
((U}Q.L«m ‘o..u‘ U.é.sé.(b }“ 4_]\ y 0‘3 cUJ‘ ‘ol:u dy\ ] |§.Z>J.’CL9
14-13 342
"They may say "He made it all up. Say "then bring
ten chapters made up like it; seek aid from anyone
you like other than Allah if you are so truthful! "If
they do not respond to you, then everyone should
know that this Revelation is sent down with the
knowledge of Allah and that there is no deity
except Him. Will you not become Muslims?" (Hud
11:13-14)
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calia 53 Bpdy 1556 Gz oo U5 63 ¢35 § g o))
pJ uL9 23) U"SJ.L;O @.Su\ ]| ugs OR ‘&u@_w |5;.>|3
u..x_cu)lz_xl\g o7 123 83 L_SJULJ\ \yul.e \5.13.0.: O.lg \313.0.:
"And if you are in any doubt about what We have
revealed to Our servant (Mohammad), then
produce a chapter like it, and then call in your
witnesses, besides Allah, if you are so truthful. If
you do not and you will never do so, then heed the
Fire whose fuel is Men and stones which is
prepared for the disbelievers " (Al-Baqgara 2:23-24).

(355 0 Db R e SA U305 )
40¢32:22:17: a3l

We made the Quran easy to learn. Is there anyone who
wishes to learn? (Al-Qamar 54:17, 22, 32, 40)

Based on these straightforward analyses of the four
books claimed to be divine, | concluded that the Quran
is the only authentic divine revelation. Therefore, | will
seek the answers to the four questions from it. |
acknowledge that some might suggest | am biased by
my upbringing as a Muslim. Thus, | encourage anyone
who can justify another book as an authentic revelation
to seek answers to the four questions from that book
and publish their findings separately. Ultimately, the
creator will judge us individually based on our sincerity
in identifying and following His authentic revelation. At
that time, no one will be there to defend us; each
person will be accountable for their own decisions in
this life.
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The Purpose of Life

Having clarity regarding the purpose of our lives is
extremely important because it gives our lives
meaning, simplicity, focus, and motivation.
Understanding the purpose of our lives allows us to
cope with difficulties, provides a foundation for making
decisions, enables us to concentrate our efforts and
energy on what is important, and helps us avoid being
distracted by minor issues. Without knowing the
purpose of our lives, life becomes trivial, confusing,
and pointless.

It is unfortunate that most Muslims lack clarity
regarding their purpose in life, and they often impose
this same lack of clarity on their children from a young
age by asking them self-centered questions like:

e What do you want to be?
e What should you do with your life?
e What are your goals and your dreams?

Focusing on ourselves will never reveal the purpose of
our lives. To understand why we were placed on this
planet, we must begin with the Creator, Allah.

We must recognize that our existence is not an
accident. While our parents may not have planned us,
Allah certainly did. If left to chance, the probability of
any one of us existing is unimaginably low—far less
than one in a trillion. Yet our creation was not random.
Long before we were formed in our mothers’ wombs,
we were known and willed by Allah. He tells us that our
souls were created long ago, during the time of Adam,
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when He brought forth all of humanity from his loins
and made them bear witness to His Lordship. Our
existence, then, is not only deliberate, it is rooted in a
divine plan that precedes time itself. Allah says in
Surah Al-Araf: o )
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“We created you and shaped you, then We said to
the angels: prostrate before Adam” (Al-Araf 7:11)

Also, in Surah Al-Araf, Allah presents another scene of
our original birth as He says:
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“(Recall) when your Lord brought the descendants
of the children of Adam (meaning you and I) from
their loins and made them bear witness about
themselves (by asking them) Am | not your Lord?
They said: Yes, indeed, we bear witness.” (Al-Araf
7:172)

In Surah Al-Kahf, Allah describes a similar scene to
that of the first creation when we will stand before Him
again on the Day of Judgment, as Ije says:
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“And they will be presented lined-up before your
Lord, (with the announcement), "Now you have
come back to Us as We created you the first time;
yet you thought We would not make any appointed
time for you. “(Al-Kahf 18:48)
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How we were brought to life from loins to stand in front
of Allah and testify that He is our Lord is not the subject
here, but what we need to know is that at that time,
Allah had already prescribed every single detail about
each one of us. He deliberately chose your race, the
color of your skin, and every other feature of your
body. Allah chose your parents with the right genetic
makeup to custom make you. He also determined the
natural talents you would possess and the uniqueness
of your personality. He even created the world with
great precision to be uniquely suited for your existence,
to make your life possible.

Allah has a reason for everything, and because of that
reason, He decided the exact time and place of your
birth and your death, and He planned how long and
where you would live on earth. Nothing in your life is
arbitrary; it is all for a purpose. Allah did not create you
because He was lonely; He created you because He
has a purpose for you. Allah says in Surah Al-
Mu’minun:
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“Do you think We created you for nothing, and that
you would not be returned to us.” (Al-Mu’minun
23:115)

So, when we ask what is the purpose of our lives on
earth, the answer is to prepare ourselves for the
eternal life when we return to the Creator. This point is
emphasized in many verses in the Quran, as Allah
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says that when we return to Him after our short stay on
earth, He will ask:
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"0 you assembly of Jinn and humankind, haven’t
you received Messengers from amongst
yourselves who used to relate My verses to you,
and used to warn you of the meeting of this Day?"

They will say: "We testify against ourselves." (Al-
Anaam 6:130)

The purpose of this life on earth is to prepare ourselves
for this return, and this preparation is very important
because while on earth we have many options, in the
eternal life we will have only two: Heaven or Hell. The
purpose of preparing for eternity should be far greater
than our personal fulfillment and happiness. Being
successful and fulfilling your life purpose are not the
same. You could reach all your personal goals,
becoming a raving success by the world’s standards,
and still miss the purpose for which you were created
by Allah.

Life on earth is just a dress rehearsal before the real
production. Just as the nine months you spent in your
mother’'s womb were not the end in themselves but
preparation for your life, this life is a preparation for the
next. Tragically, many people will have to endure
eternity without the company of Allah because they
chose to live without Him on Earth.
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While a person’s life on earth seems long, it is actually
extremely short when compared to a single day in the
hereafter, as Allah says:
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“Verily a day with your Lord is like a thousand
years from what you count (on Earth).” (Al-Hajj
22:47)

Allah emphasizes this point in many places in the
Quran, as He says: .
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“On the Day when they see what had been
promised them, they will realize that their life on
Earth has only been a mere one hour of day. (Al-
Ahgaf 46:35)

The purpose of your life on earth is to prepare for
eternity. Recognizing that you live on earth in the light
of eternity will make your values noble, your use of
time and money wiser, and you will place a higher
premium on character instead of wealth and fame.
Living in the light of eternity will make many of your
problems appear trivial.

To make the most of your life, you must keep the vision
of eternity continuously in your mind and the value of it
in your heart. If you have this vision, you will never fear
death because you will know that death is not the end
of life, but it is the birthday into an eternal life. While
our brains cannot fully comprehend the wonders and
greatness of heaven, Allah has given us glimpses of
eternity in the Quran in words that we can understand.
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The Nature of this Life

The way we perceive our life shapes its trajectory. If
you ask someone how they envision their life, they will
likely use a metaphor, and this metaphor influences
their life more profoundly than they might realize. For
example:

1. If someone views life as a party, their primary
value is having fun.

2. If someone sees life as a race, they value speed
and are often in a hurry.

3. If someone sees life as a marathon, they value
endurance.

4. If someone sees life as a battle, winning is their
main focus.

For Muslims, the Quran provides three metaphors that
reflect eternal truths about life. These metaphors
should form the foundation of our lives and help us
understand the world around us. The three metaphors
are:

1. Life is a temporary assignment

2. Life is a test
3. Life is a trust
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Life is a Temporary Assignment

The Quran teaches that our time on Earth is brief and
transient. After we leave this world, it will seem as if we
were here for only a fraction of an hour. Allah says:
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“The day He will gather them together (on the Day
of Judgement): They will feel as if they had not
stayed (on earth) any longer than an hour of a
day:” (Yunus 10:45)
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“On the Day when the Hour (The Day of
Judgement) will take place, the transgressors will
swear that they did not remain (in the grave) more
than one hour.” (Al-Rom 30:55)
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“To Allah belongs the Unseen of the heavens and
the earth. And the Decision of the Hour (of
Judgment) is no more than twinkling of the eye, or
even quicker: for Allah has power over all things.”
(Al-Nahl 16:77)
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“They ask you about the Hour (Day of Judgement),
when will it take place. (42) Who are you to tell
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them, (43) With Your Lord is the final word about it.
(44) You are only a Warner for anyone who fears it.
(45) The day they will see it, it will seem to them as
if they did not live (in this world) but only for an
evening, or a fraction of midday.” (Al-Naziat 79:42-
46)

Compared to eternity, our life is incredibly short. One
day with Allah is like a thousand years on Earth:
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“Verily a day with your Lord is like a thousand
years from what you count (on Earth).” (Al-Hajj
22:47)

Even if you live for 100 years, it is equivalent to about
two hours in the context of eternity.

We must recognize that Earth is a temporary
residence, and we are travelers on our way to our true
home in Heaven. True believers understand that they
are citizens of Heaven and are here to prove their
worthiness to return to where they were created.

Allah, in His mercy, allows us to experience discomfort
and dissatisfaction to prevent us from becoming too
attached to Earth. While we may have happy
moments, we will never feel completely satisfied here.
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Life is a Test

The metaphor that life is a test is emphasized in many
verses of the Quran and is demonstrated through the
challenging tests faced by Allah's Prophets. Allah
tested all His Prophets, including Ibrahim, Jacob, Lot,
Yusuf, Moses, Jesus, and Muhammad.

Allah continually tests our character, faith, obedience,
integrity, and love. Terms like testing, trials,
temptations, and refining appear frequently in the
Quran. These tests develop and reveal our character.
Allah watches our response to both blessings and
difficulties, observing how we handle power,
happiness, health, and wealth, as well as problems,
conflicts, illness, and disappointments.

The Quran makes it clear that we will be tested:
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“Do people think that they will be left alone on
saying, "We believe," and that they will not be
tested? (2) Indeed, We have tested those before

them, so Allah can affirm who the truthful are and
who the liars are.” (Al-Ankabout 29:2-3)

Allah also says:
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“Everyone has to taste death: and We test you
with misfortune and with blessing by way of trial.
To Allah you must return.” (Al-Anbiaa 21:35)

While we do not know when or how we will be tested,
we can predict the nature of some tests from the Quran
and learn how to respond. Allah says in Surah Al-
Baqara:
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"We will surely test you with some fear and
hunger, and some loss in wealth, lives and the
fruits of your labor. But give glad tidings to those
who are patient. (155) Who say when misfortune
strikes them: We belong to Allah and to Him is our
return. (156) Those are the ones upon whom Allah

grants blessing and mercy, and they are the rightly
guided." (Al-Baqara 2:155-157).
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Tests can range from minor inconveniences to
overwhelming challenges, but all have eternal
implications. Understanding life as a test helps us see
that every moment is an opportunity to build our
character, strengthen our faith, and demonstrate our
reliance on Allah. Allah wants us to pass these tests
and will not test us beyond our capabilities:
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“We do not place a burden on anyone except
according to his ability and with Us there is a book
which speaks with truth, and they (the people) will
never be wronged.” (Al-Mu’minun 23:62)

Allah also revealed:
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“Allah does not place a burden on anyone beyond

his capacity. For him is what he has earned, and on
him what he has incurred.” (Al-Baqgara 2: 286)

Every time you pass a test, you build up the chest of
your treasure in eternity. This is what the Prophet
taught us; whether we are tested with misfortunes or
fortunes, our success in passing the test depends on
our level of acceptance and the nature of our reaction
to them. The Prophet (PBUH) said:
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“l wonder about the state of the believer, all his

matters are good, and this state is for none but the

believer. If he receives a blessing, he is grateful to

Allah, and this is good for him and if misfortune

inflicts him, he is patience and that is good for

him,” (Muslim)

Allah also makes another point clear: when we look at
things, we must have full trust that Allah is in control,
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and He wants what is good for us. What appears to be
evil may later prove to be extremely good. As Allah
says:
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"It may be that you hate something in which Allah
has placed a great deal of good" (Al-Nisaa 4:19).

The Prophet (PBUH) recommended that we read
Surah al-Kahf (The Cave) every Friday. In this surah,
there is a story about the meeting between Prophet
Musa (Moses) and the righteous man, Al-Khidr. Al-
Khidr did three things to which Prophet Musa objected.
Prophet Musa interpreted two of them as evil acts and
one as a foolish act. The two actions Prophet Musa
interpreted as evil and destructive were damaging the
ship of the poor fishermen and killing a child. However,
when Al-Khidr explained the reasons for his actions, it
became clear that what appeared to be evil were, in
fact, great blessings for those impacted by them. In this
case, Al-Khidr was in a unique position because Allah
had revealed to him knowledge of the future that
Prophet Musa did not know.

There should be no doubt in our minds that the
presence of evil in the world does not negate the
perfection of Allah’s actions. The real question is how
do we react to evil? Apparent evil represents a test for
those whom Allah granted the power to cause evil,
those who are afflicted by it, and those who witness it.
The question is not why Allah allows it; the issue is
what you are doing about it. If you see evil in the world
and stand idle complaining about it, you have failed the
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test. The Prophet (PBUH) taught us three ways to
remove evil in his famous hadith:
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"Whoever sees an evil must correct it with his
hand, if he cannot then by his tongue, if he cannot,

then by his heart and this is the weakest of faith".
(Muslim)

If you cannot do anything about evil, you should at
least reject it with your heart and not support those
who are committing it.

For those on whom evil is inflicted, it is also a test
regarding how they respond when they gain the power
to repel it. Their response should not be driven by
revenge and hatred but by justice and mercy. Allah
says:
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"Good and evil are not equal Repel (evil) with what
is best, then he between whom and you there was
enmity will become a close friend" (Fussilat 41:34)
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Life is a Trust

Allah offered us the responsibility of life on Earth as a
trust, which we accepted:
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"We offered the trust to the Heavens and the Earth,
and the mountains, but they refused to carry it and
were afraid of it, but man accepted it. He has been
grossly unfair (to himself) and ignorant.” (Al-Ahzab
33:72).

It is our ignorance and unfairness to ourselves that
prevent us from recognizing and utilizing the powers
Allah has given us to fulfill this trust. Allah appointed us
as His vicegerents on Earth: ) )
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“And when your Lord told the angels: | am placing
a vicegerent (Khalifa) in the earth. (Al-Baqara 2:
30)

Allah has provided all the resources we need and
granted us energy, intelligence, opportunities, and
relationships to fulfill this trust. The concept of
stewardship begins with the recognition that Allah is
the Owner of everything and everyone in the universe.
Everything we have is a loan to us, existing before we
arrived and continuing after we leave.
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Our role is to manage and care for Allah's creation.
The air, water, land, animals, birds, and everything on
Earth are entrusted to us for use and care. Health,
wealth, authority, and intellectual capacity are gifts
from Allah placed in our trust.

By understanding these metaphors, Muslims can
navigate life with a clear sense of purpose and
direction, rooted in the eternal truths of the Quran.

It is only through our injustice to ourselves and
ignorance of our capacities and responsibilities that we
can squander Allah’s gifts, becoming heedless and
losing our way, stumbling through life.

At the end of your time on Earth, you will be evaluated
and rewarded based on how well you managed the
trust Allah placed under your control. This means that
everything you do, even simple daily chores, has
eternal implications. Allah emphasizes this by saying
that we will be questioned about every blessing on the
Day of Judgment:
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“Surely, you will be asked about the blessmgs (that
you were given).” (Al-Takathur 102:8)

The Prophet (PBUH) reinforced this by saying:
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“On the Day of Resurrection, the son of Adam will
not be dismissed from (the court of) his Lord until
he is asked about five issues: His life and how he
lived it. His youth and how he used it. His wealth
and how he earned it. His Wealth how he spent it.
His knowledge and how he acted upon it.” (Al-
Tirmidhi)
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The Means to Achieve the Purpose of
Life - Worship

The third question is: What is our role on earth to fulfill
the purpose of our lives? The answer is revealed by
Allah in Surah Az-Zariyat. Allah says:
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And | (Allah) did not create the jinn and humans
except that they worship Me. (56) | do not want any
provision from them, nor do | want them to feed
Me. (57) In fact, Allah is the provider of provisions,

Possessor of the Power, the Strong.” (Al-Zariat
51:56-58).

These verses clearly indicate that the primary way for
humans to achieve their purpose on earth is to worship
Allah. However, the term "worship" is a traditional
English translation of the Arabic word revealed by
Allah, which is "Ya'abudoon" (¢sx=). There are
significant differences between these two words, and
thus further elaboration is necessary before discussing
the key elements of this command, its quality metrics,
and the potential barriers to achieving it.

Definitions of the English term “To Worship” and
the Arabic Term “Ya’abud”

The English term "worship" is derived from two words:
"worth" and "-ship." "Worth" means "significant,
valuable, of value; appreciated, highly thought-of,
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deserving, meriting; honorable, noble, of high rank."
The suffix "-ship" means "quality, condition; act, power,
skill, position; relation between." Therefore, "worship"
is used to mean "an act of affirming God's worth." This
term first recorded around the year 1300, signifies an
act of expressing reverence, respect, admiration, and
devotion to God through religious practices and rituals.

The Arabic verb "Ya'abud" (=) and its plural form
"Ya'abudoon" (vsx=), as used in the Quran, are
derived from the Arabic root "Abad" (x=), meaning "to
be a slave." The relationship between the master and
the slave is called "Ubudiyyah" (4:25<) ("slavery"). The
actions of the slave towards his master are called
"Ibadah" (s2ke), which involves complete obedience
and total submission. The person performing "lbadah"
(33=) is called "Abd" (x=) ("slave"). Thus, a common
Arabic name is "Abdallah" (4\x<), meaning "slave of
Allah."

Note In the West, it is often thought that Abdallah is solely a
Muslim name, which is incorrect. The name Abdallah
existed in the Middle East long before Islam and is also
used by Christians. The first phrase in Genesis in the Arabic
Bible reads: “sxaY5 <lslald 4l GE <30 & ("In the beginning
Allah created the heavens and the earth"). Unfortunately,
English translators replaced "Allah” with "God," so it reads:
"In the beginning God created the heavens and the earth."”

In the Quran, Allah uses two different plurals for the
title "Abd" (x=) ("slave"). Allah uses the common plural
"Abeed" (=) (slaves) five times and another plural
"lbad" (:ke) (slaves) ninety-seven times. The plural
"Abeed" (au=) is used when addressing disbelievers,
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while "Ibad" (-.=) is used when addressing believers.
For example:
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“We shall say: Taste the punishment of fire! (181)
This is due to what your hands sent ahead. Allah

never do injustice to (His) slaves (Abeed).” (Al-
Emran 3:181-182)
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“When My slaves (Ibad) ask you about Me, | am
near. | respond to the call of every suppliant when
he calls Me; so, they should respond to Me and
believe in Me; so that they may be on the right
path.” (Al-Baqarah 2: 186)

One must recognize that the term "worship" falls short
in explaining Allah's command that the role of humans
on earth is to be steadfast in their Ibadah (3:b<) of
Allah. The term "Ibadah" establishes the foundational
relationship between humans and Allah, the Master of
the universe and everything that exists. This divine
Master-slave relationship is entirely different from the
human master-slave relationship.

Confusion arises when people fail to differentiate
between these two relationships. In a human master-
slave relationship, the master benefits from the slaves'
labor. However, in the divine Master-slave relationship,
Allah benefits nothing from His slaves; rather, He
provides for them and ensures their happiness and
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survival. Allah summarizes this relationship in the
following revelation:
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“O mankind, you are the ones who need Allah. And
Allah is Free-of-All Needs, the Ever-Praised. (15) If
He will, He can be do away with you rid of you and

bring new creation. (16) That is not something
difficult for Allah.” (Fatir 35:15-17)

This point is further emphasized in a Hadith Qudsi
where the Prophet (PBUH) said that Allah, the
Almighty, said: ‘ )
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"O My slaves, | have made oppression forbidden for
Myself, and | have made it forbidden amongst you, so
do not oppress one another.

O My slaves, all of you are misguided except those
whom | guide, so seek guidance from Me and | shall
guide you.

O My slaves, all of you are hungry except those whom |
feed, so ask Me for food and | shall feed you.

O My slaves, all of you are naked except those whom |
clothe, so ask Me for clothes and | shall clothe you.

O My slaves, you commit sins by night and by day and |
forgive all sins, so ask Me for forgiveness and | shall
forgive you.

O My slaves, you can neither do Me any harm nor can
you do Me any good.

O My slaves, if the first and the last amongst you and all
humans and Jinns were all as pious as the most pious
heart of any individual amongst you, that would add
nothing to My power and dominion.

O My slaves, if the first and the last amongst you and all
humans and Jinns were all as wicked as the most
wicked heart of any individual amongst you, it would
cause no loss to My power and dominion.

O My slaves, if the first and the last amongst you and all
humans and Jinn were all to stand together in one place
and ask of Me, and | were to give everyone what he
requested, then that would not decrease what |
possess, except what is decreased of the sea when a
needle is dipped into it.

O My slaves, it is only your deeds that you will be held
accountable for, then | shall recompense you for it. So,
anyone finds good, let him praise Allah, and anyone
finds other than that, let him blame no one but himself.”
(Reported by Muslim)
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Allah's Everlasting Vigilance and Our Role as His
slaves

Allah never sleeps and is always vigilant to support
and protect us, His slaves. When we sleep, He
ensures that all our bodily functions operate properly,
preventing us from dying. Imagine how long any of us
would survive if we had to control our heart, blood
circulation, respiratory system, etc. Allah guarantees
our survival by controlling the air we breathe, the sun
that provides light and warmth, the water we drink, and
the food we eat.

Since Allah does everything for us and needs nothing
from us, why does He want us to serve Him as our sole
Master on earth? The answer is that Allah wants us to
always feel dignified and liberated, preventing any
other human from taking advantage of us by making us
their slaves.

It seems to be human nature to either dominate or be
subservient. This belief led many philosophers and
Christian theologians to justify slavery. The Greek
philosopher Aristotle suggested that slavery was
natural, with human beings falling into two categories:
slaves and non-slaves. Similarly, Plato argued that
justice consists of the superior ruling over and having
more than the inferior.

Contrary to these views, Allah dignified all people and
liberated them from any feelings of inferiority towards
others by declaring that all people are His slaves, and
He is the only Master in the universe. However, since
life is a test, equality of mankind in this life is not the
goal; the goal is to ensure equity in the Hereafter.
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e Equality means everyone is given the same
resources or opportunities.

e Equity recognizes that each person has different
circumstances and allocates the exact
resources and opportunities needed to reach an
equal outcome.

Allah creates people with different talents and
capabilities, granting them varying levels of fortunes
and blessings. These differences are intended to
ensure the continuation of worldly life. Allah says:
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“Is it they who aIIocate the Mercy of your Lord? We
have allocated among them their livelihood in the
worldly life and raised some of them above others
in rank that some of them may employ others in
their work; and the mercy (Paradise) of your Lord
is better than (the wealth) that they accumulate.”
(Al-Zukhruf 43:32)

An interesting reality that many overlook is that if Allah
gave everyone everything they wanted, transgression
and mischief would occur. Allah says:
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“If Allah were to expand the provision for His

slaves (to its full extent), they would spread
mischief on earth; but He sends down what He
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wills in due measure: Surely, with regard to His
slaves, He is All-Aware, Ever- Watchful.” (Al Shura
42:27)

You may wonder how expanding provisions causes the
spread of mischief while the general perception is that
restriction causes mischief. A well-known experiment
by John Calhoun, an American ethologist and
behavioral researcher, called "Universe 25: The Mouse
Utopia," demonstrated that major disasters result from
providing provisions to everyone. The experiment,
conducted between 1968 and 1970, concluded that
tension, stress, and needs are necessary for survival
because they give life true meaning.

Whether a person is a king or a servant, an owner or a
worker, a man or a woman, they are all slaves of Allah.
Their role is to realize their relationship with Him and
act accordingly. No one should ever use the blessings
Allah granted them to feel superior over others. The
differences among people are not matters of
superiority or inferiority but rather roles to ensure a
self-sufficient society. A doctor has no superiority over
a janitor because both are essential for each other's
survival; both are servants of the One Master, Allah.
The only superiority metric Allah considers is
righteousness. Allah says:
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“O mankind! We have created you from a single
(pair) of a male and a female, and made you into
nations and tribes, that you may know each other.
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Verily the noblest of you in the sight of Allah is the
one who is most righteous. And Allah is All-
Knowing, All Aware.’ (Al-Hujuraat 49:13)

On the Day of Judgment, only the purity of the heart
will matter. Allah say:
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“The Day when neither wealth nor sons will be of
any benefit (88) Except to him who will come to

Allah with a sound heart.” (Al-Shuara 26:88-89)

The Prophet (PBUH) emphasized this point by saying
that the metric of superiority is righteousn‘ess:
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"O people! There is no preference for Arabs over
non-Arabs, nor for non-Arabs over Arabs. Neither
for white over black people, nor for black over
white people. Preference is only through
righteousness."

The title “slave of Allah” is the most honorable title any
person can have and thus Allah used it to refer to His
most beloved, Prophet Muhmmad (PBUH), by
declaring him as “His slave” (sx=). Allah says:
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“Glorious is He Who made His slave (Muhammad)
travel by night from the sacred Masjid to Al-Aqsa
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Masjid whose neighborhood is blessed, so that We
let him see some of Our signs. Surely, He is the All-
Hearing, the All-Seeing.’ (Al-Isra 17:1)

((-e3es 4 Jazs Js cuisTouze e U1 G lT 4y JasdT))
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“All praise belongs to Allah Who has sent down to
His slave (Mohammad) the Book (the Qur'an) and
allowed no crookedness in it.” (Al-Kahf 18:1)

1:08,4]l
“Blessed is He Who has revealed His Criterion to
His slave (Muhammad), (of right and wrong), that
he may be a warner to the people” (Al-Furqan 25:1)
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“And when the slave of Allah (Muhammad) stood

up in prayer to Him (Allah), they almost rushed on
him in crowds.” (Al-Jinn 72:19)

While the word "worship" does not fully capture the
comprehensive meaning of "Ibadah" (our relationship
with Allah), | will use "worship" for simplicity.

In the following sections, three aspects of worship will
be discussed:

1. The Key Elements of Worship.

2. The Quality Metrics for Proper Worship.
3. The Barriers to Proper Worship.
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The Key Elements of Worship

It is critical to define worship in terms of what Allah, as
our sole Master, is expecting from us, as His slaves,
and this is total obedience to His commands and that
our obedience is to be motivated by our love and
gratitude to Him and by our trust in Him that all His
commands are intended for our benefits. Therefore,
we can define Worship as any act that demonstrates
the four elements:

1. Obedience
2. Love
3. Gratitude
4. Trust.

This definition is consistent with the opinion of other
scholars. As example, Imam Ibn Taymiya defined
worship as: "It is a comprehensive term that
encompasses all what Allah loves of words and deeds
whether inward or outward”. Also, Imam lbn al-Qayim
said: "Worship is the utmost degree of love to Allah
while accompanied by complete surrender”.

1. Obedience of Allah:

The essence of worship is obedience because it
affirms the fundamental relationship between us as
slaves and Allah as the sole Master. While Allah, Our
Master, does not gain any benefit from anything we do
including our obedience to His commands, He is not
interested in stale forms of obedience whether they are
insincere praise, or mechanical rituals. He is also not
interested in half-hearted commitment and partial
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obedience. Allah gave us emotions, so we could
perform our acts of obedience with deep and genuine
feelings, not faked ones. Full obedience to Allah
means that you should fulfill all His commands
wholeheartedly, joyfully and with enthusiasm. Allah
condemns those who fulfill commands without
enthusiasm and considers them as the hypocrites, as
He said: .
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“And when they stand for prayers, they stand
unenthusiastically.” (Al-Nisaa 4:142)

Our understanding of obedience extends far beyond
the prescribed rituals (i.e., prayers, fasting, reading the
Quran, and Hajj). These rituals are important to purify
our soul to help us withstand all temptations and thus
perfect all our acts of worship in accordance with
Allah’s commands. The concept that worship covers all
aspects of the person’s life is emphasized with the
declaration that Allah commanded us to say:
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“Say: "My prayer, my sacrifice, my life and my
death, are for Allah, the Lord of the worlds.” (Al-
Anaam 6:162)

Therefore, believers are in a state of obedience to
Allah all the time. However, full obedience to Allah
requires full surrender to Him. Surrender means that
you obey Allah’s command, even if you do not
understand the wisdom behind it. When you surrender
to Allah, you will not surrender to anyone or anything
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else; nothing is more powerful and liberating than
surrendering your life to Allah.

However, surrendering to Allah is not passive
resignation, fatalism, or an excuse for laziness; it is not
accepting the status quo. Surrendering does not mean
giving up rational thinking, Allah does not want you to
waste the mind He gave you to serve Him.
Surrendering is not repressing and stifling your
personality.

The Quran gives us many examples of the obedience
that Allah expects and commends. The most
compelling are those of Prophet Ibrahim’. He obeyed
Allah’s command to leave his infant and only son,
Ismael, with his wife, Hajar, alone in the arid desert of
Mecca. Then, later when Ismael grew up and became
an impressive youth, Prophet Ibrahim was commanded
to sacrifice him. He proceeded with the process of
sacrificing him. Also, the reaction of the young son,
Ishmael, is another example of obedience. He
accepted Allah’s commands when he was informed by
his father of it. The scene is presented to us by Allah in
the foIIowmg verse:
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“Then, when (the son, Ismael) reached the age at
which he could work with him, he (Ibrahim) said:
"O my son! | have seen in my sleep that | am
slaughtering you, consider it, what is your
opinion?" (The son) said: "O my father! do as you
are commanded: you will find me, if Allah wills, one
of those who are patient.” (Al-Safat 37:102)
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Full obedience means that you should do everything
exactly as Allah has commanded, exactly the way He
described it and at the exact time He specified without
delays or procrastination. Full obedience means that
you obey without objections or reservations and
without asking for clarification. Allah does not owe us
any explanation. Understanding can wait, but
obedience cannot. Allah Says:
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“It is not befitting for a Believer, man or woman,
when a matter has been decided by Allah and His
Messenger to have a choice about the matter; and
whoever disobeys Allah and His Messenger has
gone astray falling into a clear error.” (Al-Ahzab
33:36)
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“By your Lord, they will not believe, until they
make you the judge in all the disputes between
them and then find no discomfort in their souls
against what you have decided and surrender to it
in total submission.” (Al-Nisaa 4:65)

Partial obedience by selectively following certain
commands while ignoring others is not true obedience.
Allah gives a serious warning to those who engage in
this behavior:
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"Do you believe in part of the scripture and
disbelieve in others? The reward for those who do
so is shame in this life and the most grievous
doom in the hereafter. For Allah is not unaware of
what you do" (Al-Baqarah 2:85).

Obedience to Allah’s commands extends far beyond
performing rituals; it includes all acts of charity,
business dealings, and our responses to difficulties
and challenges. Allah says:
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“It is not righteousness that you turn your faces
towards the East or the West; but it is
righteousness to believe in Allah, the Last Day, the
Angels, the Book, and the Prophets. And to spend
of your wealth in spite of love for it to your kin, the
orphans, the needy, the wayfarer, those who ask,
and for the ransom of slaves. And to be steadfast
in prayer and give the Zakat (charity). And to fulfill
the contracts that they have made. And to be firm
and patient, in pain and adversity, and throughout
all periods of panic. Such are the people of truth,
and they are the righteous”. (Al-Baqarah 2:177)
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A crucial aspect of obedience is glorifying Allah and
declaring His praise. The Arabic term for this is
"Tasbeeh," which appears in the Quran over 80 times.
Allah says:
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“0O you who believe, Remember Allah with much
remembrance; (41) And glorify Him morning and
evening.” (Al-Azab 33:41-42)
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“So, glorify the praises of your Lord and be among
those who prostrate themselves (before Him). (98)

And worship your Lord until comes to you the
certainty (death). “ (Al-Hajr 15:98-99)

To truly fulfill this command and glorify Allah with
certainty and conviction, one must study His creations,
a point emphasized in many Quranic verses. Thus,
studying all forms of science is a key element of
obedience to Allah. Allah not only praises those who
study His creations but also attributes disbelief to those
who do not appreciate them. Allah says:
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“Did the disbelievers not see that the heavens and
the earth were joined together, then We parted
them and We made from water every living thing.
Would they still not believe?” (Al-Anbiya 21:30)
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“Surely in the creation of the heavens and the
earth, and the alternation of night and day, and the
ships that sail in the sea carrying what benefits
mankind, and in the water Allah sends down from
the sky reviving with it the earth after it was dead;
and in every creations He has scattered on it
(earth), and in the movements of the winds and the
cloud subjected for service between heaven and

earth, are signs for those who have understanding.
” (Al-Bagarah 2:164)
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Surely, in the creation of the heavens and the earth
and in the alternation of night and day are signs for
those who have intellect. (Al-Emran 3:190)

Studying the universe and all its creations is required
not only to foster awe of Allah but also to utilize these
creations to fulfill our role on earth as Allah’s
vicegerents. Another important element of glorifying
Allah is living in harmony with all other creations that
constantly glorify Him, even if we do not understand
their language. Allah says:
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“The seven heavens and the earth, and all beings
therein, declare His glory: there is not a thing but
celebrates His praise; but you do not understand
how they declare His glory! Surely, He is Oft
Forbearing, Most Forgiving! “(Al-lsra 17:44)
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“Whatever is in the heavens and on Earth, declares
the Praises and Glory of Allah: for He is the Exalted
in Might, the Wise.” (Al-Hadeed 57:1; Al-Hashir
59:1; Al-Saaf 61:1)

This life is a trust, and a key element of demonstrating
our obedience to Allah involves effectively using our
unique talents and abilities. Perfecting any profession
that creates value for mankind is an act of worship, as
it fulfills the trust that Allah granted us. The Prophet
(PBUH) said:
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“Allah loves that when one of you does something
to perfect it.”

This point is further emphasized by the Prophet

(PBUH) when asked about Ihsan (perfection and
excellence), he said:
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‘lhsan (perfection/excellence) is to worship Allah
as if you see Him and if you don’t see Him, you
should know that He sees you.”

Thus, perfecting any beneficial work is an act of
obedience to Allah. Regarding preferred professions,
scholars have different opinions. Some favor
agricultural professions, citing the Prophet’s saying:
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“No Muslim will ever plant a tree or cultivate a crop
that feed a man, a bird or an animal except it will be
recorded for him as a charity.”

Others advocate for industrial professions, supported
by the Prophet’s hadith:
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“The best food one can eat is the one paid for by
the person’s labor; Prophet David used to eat from
what his hands earned.” (We know that Prophet
David was a steel maker.)

Those favoring commercial professions quote the
Prophet’s hadith:
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“The honest merchant will be resurrected with the
Prophets, the truly faithful and the martyrs.”

Scholars conclude that there is no absolute preference

among professions; value is based on societal needs
and addressing existing shortages.
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Obedience to Allah demonstrates true love for Him and
secures His blessmgs and love, as He said:
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“Those who obey Allah, and the Messenger are
with those whom Allah has blessed, namely the
Prophets, the truly faithful, the martyrs and the
righteous, and how excellent they are as
companions.” (Al-Nisa 4:69)
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“Say: "If you really love Allah then follow me and
Allah will love you and forgive for you your sins.
And Allah is Oft-Forgiving, Most Merciful." (31)
Say: "Obey Allah and the Messenger. But if they

turn away, then Allah does not like the
disbelievers” (Al-Emran 3: 31-32)

2. Love of Allah:

Love of Allah is essential for full obedience. Fear might
secure some obedience but never full obedience. All of
Allah’s commands are for our benefit because He
loves us, and our love for Him should be natural and
expected. For those who rebel against Allah’s
commands, He will easily replace them with others
whom He loves and who love Him:
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“0O you who believe, if anyone from you repel from

his faith, Allah will bring a people whom He loves
and who love Him.” (Al-Maeda 5:54)

This verse shows that Allah’s love for us precedes our
love for Him. Therefore, our love for Allah should
surpass our love for anythlng else. Allah says:
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“Say: If your fathers, your sons, your brothers,

your spouses, and your clan; and the wealth you

have earned; the business you are afraid to

decline; and the homes you like are dearer to you
than Allah and His Messenger and striving in His
way - then wait until Allah comes with His

command. Allah does not guide the rebellious.”
(Al-Tawba 9:24)

Allah contrasts believers with others by saying:
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“Among the people there are some who take
others besides Allah, they love them like the love

due to Allah, but those of believe are most firm in
their love for Allah.” (Al-Baqarah 2:165)

Love is not merely an emotional feeling; itis a
commitment demonstrated by actions. While our love
for Allah is shown through our commitment to obey
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Him, His love for us is shown through His extensive
support and continuous guidance. In the famous hadith
Qudsi, Allah says:
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“Whosoever shows enmity to my Wali (one whom |
am His guardian), | will declare war against him.
My slave does not draw nearer to me by anything
more than what | made obligatory upon him. And
my slave continues to draw closer to me with
“Nawafel” (supererogatory) deeds until | love him.
When | love him, | become his hearing that he
hears with; his sight that he sees with, his hand
that he grips with, his foot that he walks with and if
he asks Me I'll give him and if he seeks my refuge, |
will protect him, and | do not hesitate about
anything | am doing as much as | hesitate to take
his soul because | know he hates death and | hate
to hurt him.”

Imam ibn al-Qayyim al-Jawziyyah offered ten
recommendations that result in Allah’s love for you and
your love for Him:

1. Reciting the Qur’an while reflecting on its
meanings.

2. Performing voluntary deeds in addition to
obligatory ones.
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3. Engaging in voluntary prayers during the last
portion of the night and concluding with
repentance and seeking forgiveness.

4. Remembering Allah in all circumstances, with
your tongue, heart, and actions.

5. Prioritizing what Allah loves over what you love.

6. Keeping your heart aware of Allah’s Names and
Attributes.

7. Observing and acknowledging Allah’s blessings,
whether obvious or hidden.

8. Having a heart that is soft, subdued, and
humble before Allah.

9. Keeping the company of sincere and
knowledgeable believers, benefiting from their
most fruitful knowledge.

10. Avoiding anything that comes between Allah
and your heart.

Your love for Allah is demonstrated by your
reaction when facing difficulties.

True love means that when you encounter any
problem, pain, sickness, or misfortune, you
acknowledge it as a manifestation of Allah’s love,
helping you fulfill His purpose in your life, and you are
content with it. Only through true love for Allah will you
experience peace, freedom, and His power in your life.

We demonstrate our love for Allah through our praise
of Him and repentance for our shortcomings. Knowing
that Allah sees, hears, and records everything we do,
our love for Him should strongly motivate us to avoid
anything displeasing to Him. However, Allah
understands our weaknesses and has instituted
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repentance to allow us to erase our embarrassing
actions.

Repentance is like a software tool that allows you to
edit your life’s video by removing your sins. Granting
us this ability is a clear manifestation of Allah’s love, as
He does not want to embarrass us on the Day of
Judgment. Our love for Him is demonstrated by using
repentance because we do not want to be
embarrassed before Him.

The following verse from Surat Al-Tawba reveals
Allah’s love by accepting our repentance even before
we make it: ) ,
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He accepted their repentance, so that they may
repent. Surely Allah is the Most-Relenting, the
Most Merciful. (Al-Tawba 9:118)

This blessing of repentance, which Allah committed to
accept from all human beings, is critical because the
lack of its clarity in other religions caused major
confusion. With the ability to cleanse one’s soul by
repenting for one's sins, the concept of original sin
becomes irrelevant, eliminating the need for human
sacrifice or incarnation to purify the human soul.
Prophet Adam, like any other human, had his sin
erased by his own repentance: )
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“Then Adam received from his Lord Words (to
repent using them). And his Lord accepted his
repentance. No doubt, He (Allah) is the Most-
Relenting, the Most Merciful.” (Al-Baqara 2:37)
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Regarding those who commlt major sins, Allah says
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“The punishment will be doubles from him on the
day of Judgment and he will remain there in agony
forever. (69) except the one who repents, believes,
and does good deeds, then Allah will replace his
evil deeds with good ones and Allah is Most-
Forgiving, Most Merciful.” (Al-Furgan 25:69-70)

3. Gratitude to Allah

Expressing our gratitude and thanks to Allah is a
crucial element of worship. The first phrase in the
Quran is: ({aladi &) & 4aall) “All Thanks and Praise be
to Allah, the Lord of all the world”.

Throughout his life, the Prophet (PBUH) expressed his
thanks to Allah and encouraged his companions to
alway_s be thankful. He advised them:
Jo-‘é.lm WLMM\JWJQ\MM|L90)JA>UAQL~°
éé.U\ dﬁ.cu o)&,o L,SJJJ @ u.c..b}’ Als G d»pg\ dLQ_g gJ.»
PEESY Jg‘ay‘ 0l33) «&idke u_wo-g _innj _J)SA ul.c LS"C‘
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“After each prayer, don’t leave until you say: “O
Allah help me to always be in a state of your
remembrance, your thanks, and the perfection of
my Worship.
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Offering continuous praise and thanks to Allah fills our
hearts with joy and increases His blessings, as He

said:

7 1ol (( (8039 &5 5 (55 636 315)
“Your Lord has decreed, if you express your
gratitude, | shall certainly give your more (more
blessings).” (Ibrahim 14:7)

Therefore, expressing gratitude to Allah benefits us, as
expressed by Lugman:
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“We gave wisdom on Lugman: "Be grateful to
Allah", and whoever is grateful, his gratitude is for
his own self; but if any is ungrateful, indeed Allah

is free of all needs, worthy of all praise”. (Lugman
31:12)

Gratitude to Allah is expressed not only through words
but also through actions. Allah says:

13 L (($55CE0T Gsolis 53 kB 54 5515 Ul F5laT))
"O family of David, work for expressing thanks! but
few of My slaves are grateful!” (Sabaa 34:13)

In this verse, Allah commands the family of David to
express their gratitude through actions that may
involve the following five aspects:

1. Attributing blessings to Allah, the provider.

2. Using blessings in obedience to Allah and
according to His commandments.

3. Not allowing blessings to distract from Allah.
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4. Not using blessings to act superior or arrogant
towards others.
5. Thanking and praising Allah for His blessings.

An important form of expressing gratitude is not
squandering the gifts, resources, and opportunities
granted by Allah. Use them for the benefit of all. Allah
intentionally gifted us differently so that we
complement each other. He watches how we apply our
abilities, whether we use them properly or waste them.
Fully using one’s abilities is essential for a strong
society, as the Prophet (PBUH) illustrated:

W&\&o@\u\w&\@o)gﬁwytwyd\&
l.,a;u 6\4&;&) ..LwJ QL&.UJS&}A.U uAﬁAJ‘” JLQ ‘olw_g
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“A believer to another believer is as a structure in
which each part supports the other parts.”

A person who does not fully apply their knowledge and
talents creates a weakness in society’s structure,
leading to its potential collapse. Thus, society’s survival
depends on each person fully utilizing their abilities.
This is supported by the Prophet’s saying:

u\"db@g@ﬂ‘&p@\g\@;@\ijb&
ul;uy\ 4:>-J:>| ). & u‘MA.C- {‘S»\ Jes 3] cou ]
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“Indeed, Allah loves that whoever is assigned a
task must perform it with perfection.”
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4. Trustin Allah

Complete trust in Allah: Having complete trust in Allah
means having faith that He knows what is best for you.
There should be no doubt that He will assist you in
times of trouble and will never burden you with more
than you can bear. We demonstrate our trust in Allah
through our reactions to misfortunes. Allah has
instructed every Muslim on what to say when facing
hardships:

Fsald AT Je540055 5 1 4T 38 6 V) Ui o UB)
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"Say, nothing will ever happen to us except what
Allah has prescribed for us. He is our protector

and on Allah alone the believers should put their
trust" (Al-Tawba 9:51).

(Note: The Quranic phrase "Katab Allah Lana" means
"what Allah prescribed for us," not "Katab Allah Alaina,"
meaning "what Allah prescribed upon us").

We must fully trust that whatever Allah prescribes is for
our own good, no matter how adverse it may seem.
Allah has emphasized this in several verses, such as:

19 sl ( 55 48 407 Jazgs B TshsS of usd )
"It may be that you dislike something in which
Allah has placed a great deal of good" (Al-Nisaa
4:19).

We also need to trust that Allah knows what is better
for us than we do ourselves. Allah says:
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"It is possible that love something, which is bad
for you. But Allah knows, and you do not know."
(Al-Bagarah 2:216)

Believing that any setback and hardship is ultimately
for our good allows us to face them with patience,
rather than grief. This perspective towards misfortune
is unique to believers. Allah says:
S"j d\jﬁ}“ U“’ ua_a.)j &92.]\_9 g_932)\ uA 9&5""‘) PSQ}LLJ' )
G156 uad o702 15) i1 (155) cpall dgsacizailly
‘o.g._:) or Sigls &;.L'c d.«.]g\ (156) ¢ Uy:v AJJ\ b\3 o
157-155 :8,ad! (( O9agall da el«‘-bbw)a
"We will surely test you with some fear and
hunger, and some loss in wealth, lives and the
fruits of your labor. But give glad tidings to those
who are patient. (155) Who say when misfortune
strikes them: We belong to Allah and to Him is our
return. (156) Those are the ones upon whom Allah
grants blessing and mercy, and they are the rightly
guided." (Al-Baqarah 2:155-157).

Ci\

The Prophet (PBUH) directed Muslims to respond to
any misfortune by saying:
U] :d 988 dauaos Ol dus (o L db@\e&ﬁ@|u¢w

pdgﬁb\jzwady\ p@.U‘zL)j»)M\bbcw
"L@,mb«:-djgﬁ.b-\jcwa.odcw‘o?‘)’\ ‘l.@.a.n
"Verily, we belong to Allah and verily, unto Him
shall we return. O Allah! Reward me for the
calamity that has befallen me and grant me better
than what | lost."
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Money as a Test of Trust in Allah

One of the tests Allah has instituted to evaluate our
trust in Him is money. For many, money is the greatest
test of all. It is said that you cannot serve both God and
money, and your heart will follow whatever you
treasure. Allah made money a key test for every
Muslim by making it the third pillar of Islam (zakat).
How you manage your worldly wealth directly reflects
your spiritual wealth. A time will come when we regret
the missed opportunities to spend money on charity,
but then it will be too late. Allah reminds us:

d &_J}QJ‘ ‘QSJ.:>\ db u\deMj‘)mbm\j ))
(ool 5 o875 GAB0 Lo U351 ) 5513y

10 528Ul

“Spend from what We have provided you before
death comes to one of you and he would say: ‘My
Lord, if You would only delay things for me for a

short time, then | will give charity and become one
of the doers of good.” (Al-Munafeqoun 63:10)

When an opportunity arises to give to charity and you
withhold, it will be to your loss. Allah says:

MWW“”‘W@‘WO}C“‘NPM@))
((£TsBAJT @15 50T Zl5e audd 2 a3 WS Y55 o3

38 de>xo

“Here you are being invited to spend in the way of

Allah, among you are some who are miser. But

anyone who is miser, his miserliness is only at the

expense of himself. Allah is rich, and you are poor.”
(Mohammad 47:38)
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Allah has warned us about Satan’s trickery, using the
fear of poverty to make us fail in demonstrating our
trust in Allah. Allah said:

4.4.4 DJ..Q’.Q ‘os 3 %Tjg;wb PS b ).QDJ‘ ‘054:.) u..‘a».uJ| ))
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"Satan threatens you with poverty and bids you to
commit indecency. But Allah promises you His
forgiveness and bounties and Allah is All-
Embracing, All-Knowing." (Al-Bagarah 2: 268)

Knowing that Satan will use the fear of poverty, Allah
emphasizes His promise of goodness and prosperity in
this life and the hereafter for those who spend in charity
for Allah’s sake. Allah says:

(el Gga i g bse L5 6855 o 55445 oJ) ‘5%‘4»2 )
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"Hasten to forgiveness from your Lord and for a
garden that expands the heavens and the earth
prepared for the righteous (133) Those who spend
(in cause of Allah) in prosperity and in adversity."
(Al-Imran 3:133-134)

The money we spend is an investment with a huge
return. Allah says:

@M\%M&\W@P@y 3’°‘°“"U”"\J‘J‘*‘°))
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"The parable of those who spend their money in the
way of Allah is that of a grain that produces seven
ears, and each ear has a hundred grains. Allah
gives manifold increase to whom He pleases; and
Allah is All-Embracing and All-Knowing, "(2:261).

If you withhold because your needs are barely met,
Allah addresses your concern by advising you not to be
miserly but to be righteous and to place full trust in Him.
Allah says: . )
Y &35 e 481535 (V) Usia: & Jads AT 3% 033 )
3-2 : 3! (i3S
“Whoever has Taqwa of Allah, He will grant him a
way-out (2) and will provide for him from sources
that he never anticipated.” (Al-Talaq 65:2-3)

You will surely be provided with wealth from unexpected
sources if you trust Allah and spend in charity. After all,
you are spending the money Allah has entrusted you
with, and the resources from which your wealth comes
will never run out. The Prophet (PBUH) said:

L..au\> fSL\:jj Ogde M.‘)T a3W3" d}a:a p.lmj ade 0! e A
o dollae due @l Vg (8o (1o due Jbo yads b 1oglaa>1d
Ob dade bl s V) Al Ob uxe zid Vg e il 003 V) Llgade
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"Three things, | swear by Allah for them, and | am
going to tell you about them, so you should
remember them well: (1) The wealth of a slave will
not diminish by charity, (2) Allah increases in
honor the slave who endures injustice patiently.

and (3) the person who opens a gate of begging,
Allah opens for him a gate of poverty. (Tirmidhi)
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The Quality Metrics for Proper Worship

Proper worship must fulfill two essential requirements:
sincerity and accuracy. Therefore, it necessitates
engaging both our hearts and minds.

1. Sincerity:

Worship must be sincere and genuine. It is not just
about saying the right words but truly meaning them.
Insincere and heartless praises of Allah are worthless.
Allah demands our sincere worship, pure for Him
alone. He says; )

U5 558Y Eijals * L,a.l:xncu.\\ 3T o ufJL;; 48))

12-11: 03 ((MT

Say: "Verily, | am commanded to worship Allah
with sincere devotion exclusive for Him; (11) "And |
am commanded to be the first of those who
submit.” (Al-Zumur 39:11-12)

Allah looks past our words to see the attitude of our
hearts. While humans judge by outward appearance,
Allah judges by inward feelings and thoughts.

The Prophet (PBUH) pointed to the heart and said:
(U» W 4a) “righteousness is here, righteous is
here.”

The Prophet (PBUH) also said:

u;cwiulpw\dy)dls JG - M@\y)-oyﬂd|u§
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“Verily, Allah does not look at your appearance or
wealth, but rather He looks at your hearts.”
(Reported by Muslim)

Allah also teaches us that without a pure and sound
heart, all we do is in vain. He says regarding the
condition for success on the Day of Judgment:

ouka iy AT 31 38 V) (M) 05 Y3 Yl g3 Y p33p

89-88 :slya il

“At that day neither wealth nor progeny shall be of

benefit, except one who comes to Allah with a
sound heart.” (26:88-89)

2. Accuracy

Your worship must be as Allah commanded, not as you
wish. We cannot create our own comfortable forms of
worship; they must be guided by the commands in the
Quran and the Sunnah of His messenger (PBUH).
Scholars have stated that ritualistic acts of worship
must follow the Prophet's (PBUH) example. Anything
else is forbidden as misguided innovation (bidaa).
Hence, knowledge is crucial.

Islam prioritizes seeking knowledge before actions and
deeds. In his Book of Knowledge (a2l US), Imam
Bukhari (s_a3) begins with a chapter titled "The
chapter of Knowledge before words and deeds” ( <L
Sl ) Jgal Jeall 5 J 68l Ji Wla1l). Knowledge guides actions;
without it, actions are prone to error. Only through
knowledge can a person discern truth from falsehood,
right from wrong, and halal from haram. Allah elevates
those with knowledge, saying:
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“Allah raises in ranks those of you who believe and
have knowledge. And Allah is Well-Acquainted with

what you do” (Al-Mugadala 58:11)

The prophet (PBUH) said,
Sl L,ls)a.dl «LJ)M)\ Mfaqwl uks PJL,Jl uad Q‘j”
(Loxly dxlo oplg S ly ngy\ 4>-).>-|) ¢ ”L,SBSN
"A learned person (‘Alim) is as much superior to a

worshiper ('Abid) as the full moon is superior to all
stars."

The Prophet’s companion Muadh ibn Jabal (Ja o )
emphasized the value of knowledge
‘mwmub ﬁ.l.«J\l}msj " Jl.ea\dou)al”u.c
dauads ¢ .>L@.> $e u.?ud‘j ‘ G""‘*" 4;)5\..\.»5 ¢ o.)h.s: PAIEY]
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“Seek knowledge, for learning it brings awareness
of Allah. Seeking it is worship; searching for it is
Jihad; teaching it to those who do not know is
charity. With it, Allah elevates people, making them
exemplary leaders and guides for those seeking
righteousness. Knowledge is an Imam (leader), and
deeds are its followers. Only the blessed are
hungry for it; the wicked are deprived of it. "
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Imam Al-Hassan Al-Basri warned against actions
without knowledge, stating,

ole ae de Jolal 1 Jlas dll dasy S madl ol JB
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"One who acts without knowledge is like one who
is not on any road; he causes more harm than
good. Some sought worship without knowledge,
leading them to carry swords against the nation of
Prophet Muhammad (PBUH). Had they sought

knowledge, they would not have acted as they
did."”

Past and current history shows that lack of knowledge
and understanding of Islam can result in chaos and
harm. The Prophet (PBUH) described such people:

ade dlil o dlil Jgus) Canons 1JB dic dll (9) Je e
slgd QU GlusT 058 Olapll 13T 8 3w 1oy elug
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"In the end times, there will come a people young
in years, foolish in minds, who quote the sayings
of the Messenger and recite the Qur'an, but it will
not go beyond their throats. They leave this
religion as an arrow leaves its target. Stand against
them, for those who do will be rewarded on the Day
of Resurrection.” (Reported by Muslim)
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Barriers to Proper Worship

There are four main barriers to the proper worship of
Allah: arrogance, fear, lack of commitment, and
confusion/ignorance.

1. Arrogance

Arrogance is the most dangerous barrier to worship; it
prevented Satan from obeying Allah’s command. Allah
says:

34 8,801 45,2807 Gye 085 F8ELTS (3 ki) I Todsecdd
“And when We said to the angels: Prostrate
yourselves before Adam, they prostrated, all but
Iblis (Satan). He refused and showed arrogance
and became one of the disbelievers.” (Al-Baqara
2:34)

Arrogance is a severe disease of the heart, with dire
consequences in the Hereafter. The Prophet (PBUH)
said:
Y dB plesy ade dll o (ol o5 dgaeme (0 dll e e
oo 0lgy ) “ S e 8)3 Yo 4B (§ O (pe Dl Yo
(LAt g Jaxlg
“No one will enter Paradise if he has in his heart an
atom weight of arrogance”.

Arrogance arises when a person desires to be like

God, but no one can be like God. Attempting to be like
God leads one to become like Satan.
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2. Fear

Fear of the unknown is a natural human emotion, but
fear that leads one to disobey Allah’s commands reflects
a lack of trust in Allah. One must trust that Allah controls
one’s fortune and lifespan. Trust in Allah is the cure for
fear of poverty, death, and the future of one’s children.
Only when fear is removed can one truly be free.

Some fear poverty desplte AIIah s assurance:
s cb\ uq)}”j il $i538 (YY) ugd..c}a a3 ‘05.9)) Al L33))
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“And in Heaven is your fortunes and what you have
been promised. (22) By the Lord of the heaven and
the earth, this is the truth, as certain as you can
speak.” (Al-Zariyat 51:22-23)

We may fear for our children's future, leading us to
violate Allah’s commands. Allah knows that fear of
children’s future drives greed and misery. He reveals
that righteousness is the insurance needed for one’s
children:

gile 15505 Bl 8555 0gals 0015855 3 0l s ))
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“Let those who fear leaving helpless children

behind have Tagwa of Allah and only say what is
right.” (Al-Nisaa 4:9)

Allah provides examples of protecting the children of the
righteous in the Quran. In Surah Al-Baqgara, a righteous
man left a small calf in Allah’s trust, which became
extremely valuable. In Surah Al-Kahf, Allah sent two
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prophets to protect the wealth of young orphans
because their father was righteous.

Early Muslims understood this well. Mohammad Ibn
Kaab Al-Qarzi gave charity instead of saving money for
his children, trusting Allah to care for them:

3oy @y e gudid 0,301 (U9 Y 1B Huay (e Ll gf iy
“l save this money for myself with my Lord, and |
save my Lord for my children”.

Trusting Allah eliminates fear of the future, bringing
peace and freedom. Surrendering to Allah frees one
from all other fears.

3. Lack of Commitment

Many Muslims aspire to perfect their worship of Allah
but lack the willingness to fully obey Him. A major
factor is the false hope of a long life, leading to
procrastination. Allah says:

UA LJJ.: g cUJ\)&..U ”’3.19 &/.uau u\ \}uo\; u.:.).l] ub ‘dl )
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“Has the time not yet come for those who believe
that their hearts should be humbled by the
remembrance of Allah and the truth revealed, and
not become like those who received the Scripture
before, and whose hearts were hardened over time
and thus many of them became sinners.” (Al-Hadid
57:16)
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The Prophet (PBUH) warned against procrastination:
bl o bl Jguy JB 1 J6 Lagis dll o) pules ol 589
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“Take advantage of five before five: your youth
before old age, your health before sickness, your

wealth before poverty, your life before death, and
your free time before preoccupation”.

4. Confusion/lgnorance

Proper worship requires knowledge. Many fail due to
confusion, often stemming from a lack of interest in
learning. People may follow what they are told without
verifying the information. In Islam, accurate knowledge
must precede actions. Allah says:

3154075 5l il Olgide- &l Gl e Cak5 Y5 ))
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“Do not follow anything about which you have no
knowledge. Surely, the hearing, the sight, and the
heart—each of those, one will be questioned.” (Al-
Isra 17:36)

Everyone is accountable for their actions and must
have knowledge to defend them before Allah on
Judgment Day. Recognizing right from wrong in every
aspect of life requires knowledge. The Prophet (PBUH)
said: “
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“Whoever seeks a path to acquire knowledge,
Allah will make an easy path for him to paradise.”

Other barriers to worship may exist but they are likely
subsets of these four.
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The Muslim’s Character in the Shade of
Allah’s Beautiful Names

Basis for the Answer

The fourth question is: What are the traits and qualities
that we must possess to fulfill our role and achieve our
purpose on earth?

The clear answer is to emulate the traits and qualities
of someone with perfect character who has fulfilled
their role and achieved their purpose in life. Allah has
identified the perfect role model for us in the Prophet
Muhammad (PBUH). Allah says:
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You have indeed in the Messenger of Allah an
excellent role model for anyone whose hope is in
Allah and the Last Day and remembers Allah often.
(Al-Ahzab 33: 21)

Other Prophets also serve as role models, but none
are as thoroughly documented as Prophet Muhammad
(PBUH). However, Allah did ask us to take Prophet
Ibrahim and his followers as role models, particularly in
their relationship with disbelievers. Allah says:
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“Indeed, there is for you an excellent example in
Ibrahim and those with him when they said to their
people: "We disown you and whatever you worship
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instead of Allah: We have done with you,” (Al-
Mumtahina 60:4)
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“Indeed, for you there is an excellent role model in
them, for anyone whose hope is in Allah and in the
Last Day. But if any turns away, truly Allah is Free
of all Wants, Worthy of all Praise.” (Al-Mumtahina
60:6)

The question then becomes; how do we identify the
key traits of Prophet Muhammad (PBUH) to develop
our character? These key traits must relate to the role
of Prophet Muhammad (PBUH) and other Messengers
and Prophets of Allah on earth, as well as to us. This
role is to serve as Allah’s "Khalifa" (4&3) (vicegerent,
deputy) on earth. This role is clearly identified by Allah
when He mentioned to the angels His plan to create
man. Allah says:

sz‘ FAERFREL u@y\ & dels G &al &35 9B 315 ))
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And when your Lord said to the angels: | am going
to create a khalifa (vicegerent, deputy) in the earth,
they said: Will You create there one who will make
mischief in it and shed blood, while we hymn Your
praise and glorify Your name? He said: Certainly, |
know what you know not. (Al-Baqgara 2:30)

Our assignment on earth is to serve as Allah’s deputy
and representative. A key element of this assignment
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as Allah’s khalifa on earth is to establish justice. This is
identified in Surah Sad in which Allah designated
Prophet Dawud (David) as Khalifa on earth to judge
among people with justice, which is how Allah wanted
us to represent Him. Allah says:

V3 G5 el 5 S3B (23T § daus alilas (] 31 )
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“O Dawud (David), Indeed we made you a
vicegerent on earth: so judge between the people
with truth (and justice): and do not follow your
desire, lest it misleads you from the Path of Allah:”
(Sad 38:26)

So far, we have not established a clear path to identify
the traits and qualities that we must possess by taking
the Prophet (PBUH) as our role model. A question was
raised to the Prophet’s wife, Sayeda Aisha, about the
character of the Prophet (PBUH). She said:
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“Don’t you read the Quran! The character of the
Prophet (PBUH) was the Quran”. (Reported by
Muslim and others)

The most important information the Quran provides
relates to Allah and His attributes. The name Allah is
mentioned more than 1,400 times in the Quran, in
addition to references to Allah by His other
names/attributes, which are mentioned many times. In
fact, Allah is referenced in some Surahs in every verse
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(ayat). You will note that every verse that announces
glad tidings, presents a promise, declares a threat, or
establishes a rule is concluded with attributes of Allah.
To understand the verse, you need to carefully reflect
on Allah’s attributes at its end.

Therefore, if we truly want to fulfill our role and serve
as Allah’s deputy on earth, we must study Allah’s
attributes and incorporate most of them into our
character. This approach was understood by the
companions and early Muslims and is reflected in their
understanding of the famous Hadith narrated by Abu
Hurairah and reported in Al-Boukhari, where the
Prophet (PBUH) said:
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“Allah has ninety-nine names, one hundred minus

one, whoever “Ahsaha” (enumerates them) will
enter Paradise.” *Reported by Bukhari)

This simple Hadith represents the cornerstone of belief
and the building blocks of the character of a true
believer. However, to understand its significance, we
need to understand the meaning of the Arabic word
“Ahsa” (~==l), often translated as “count” or
“‘enumerate.” We must note that there are differences
between the word “Ahsa” (=al) and the word “A’dd”
(%), which can be translated as counting. The two
terms are used in verse 94 in Surah Maryam. Allah
says:
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“There is none in the heavens and the earth but

bound to come to the All-Merciful as a slave. (93)
Surely, we (Ahsa them) “fully encompassed them”
“know them” and (add them) “counted them” a full
count.” (Maryam 19:93-94)

ﬁ
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The word “Ahsa’ also came in Surah Al-Nahl:
(( ez 39230 Q1 &) b o I bl &2k 19455 §)5))
18 J=d!
“And if you would count a blessing of Allah, you
would never be able to (Ahsa it) “enumerate it”.
Truly! Allah is Oft-Forgiving, Most Merciful.” (Al-
Nahl 16:18)

To understand what the word “Ahsa” means, we need
to realize that the term is related to the word “lhsaa”
(sL=al), which is a branch of mathematics called
“statistics” that involves the analysis of data, not just
counting. So, the Hadith does not mean that you enter
Paradise by memorizing the 99 names of Allah and
reciting them; it goes beyond that. The term was
interpreted by Sheikh Bin Baz (Jk ¢») to mean:

Joajlgj cL@Ja.O;u ugi» Ubéb,a:jg zlﬁqa” d:&-.) wb cL@.l&.b}
LQ‘ . we :
“Memorized it, perfected their understanding and
acted according to them.”

Ibn Abbas said the word “Ahsaha” involves two

elements: the first is to learn the names from the Quran
and the Sunnah, and the second is to apply them.
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Similar interpretations were given by other scholars
who said the word “Ahsaha” means “apply them,”
“submit to them,” and “seek a way to make them part
of your character.” In his book "The Main Obijectives in
Explaining the Meaning of the Names of Allah" ( xaddll
) i elad Jlaa 7 53 8 uY)) Imam Al-Ghazali wrote:

o O Y] U 9 56 dll slowsd (Jlas (30 Lo ) oS5 @) 30 O el
oliae 3929 AL Uhiang daub g9 ol (aae Ll (§ eging dlad]
Tz O 4 oy ) Aoy ldl J36 Jasedl ugsene 598 Js dll 3
Lasl: B Sl dlil o] (lae oo cpopdadl B glas S0.4lG Loy
le J 9 35 Ul Blall ag) CatSiy g (el 0n ddyxe gV
L Ol W Juo ! (nid! §yome Oldly Zaa09)! 8 5y BLAST
O Gy dg e Il Olayal pgallanionl 9o JEII Jaxl)
L8 Olaall s (o 0aiSas Loy BLai! ] egdgin plaaiwl
OludS! 3 awdl GIWI sl O8IL Y daall byd Gl o L
2 9 sl Jilly g 3llly Olaall ells (o (Sesl!
o A Sl lad) s g WS Ol (e LoyB (8T Loy dead!
S
“Know that whoever has no part of the meaning of
the names of Allah other than hearing them and
understanding their meanings and believing in
them by his heart is ill-fated and of lowly rank and
he has no right to boast about what he has. But the
fortunes of the lucky ones who are near to the
meaning of the names of Allah are three:
The first fortune is knowing the meaning of the
names of Allah to the point that they are so clear to
them to the level of the unshaken belief.
The second fortune is their magnification of the
attributes of Allah to the level of their passionate
desire to possess them as much as possible to be
close to Allah in the attribute but not in place.
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The third fortune is that they seek to possess these
attributes in every way possible and adopt their
beauties in their character to become godly slaves
of Allah meaning they become so near to Allah and
companions of the angels of the high”.

All these explanations highlight the importance of
understanding the meaning of Allah’s attributes and
ensuring that we build our character around these
names to draw nearer to Allah. While the Prophet
(PBUH) did not provide a complete list of these 99
names of Allah, different scholars have assembled
them from both the Quran and the sayings of the
Prophet (PBUH). Therefore, you may see differences
in these lists, but most of the names are common
among them.

When you examine any list of these 99 names and
attributes of Allah, you note that they can be classified
into three groups: beautiful attributes, perfection
attributes, and majestic attributes.

Beautiful Attributes (Jwal) wlix): These include
attributes that assert the mercy and love of Allah, such
as (sl saall Sl s ) e ) the Merciful, the
Compassionate, the Peace, the Forgiving, the Loving,
etc. These names instill in the heart love and hope in
Allah.

Perfection Attributes (Jwsll «liw): These include
attributes that assert Allah’s perfection, such as ( Gl
ASAl 5 3l aaall 1Y) 4 4l aN) The Creator, the Ever-
Living, The Sustainer, the Only One, The Self-
Sufficient, The All-Mighty, the All-Wise.
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Majestic Attributes (Ml wli): These include
attributes that assert the grand power of Allah, such as
(AT Ldl ladl 3540 o 8) the Powerful, the Majestic,
the Compeller, the Subduer, the Avenger. These
names instill in the heart the fear of Allah.

The intelligent Muslim is the one who fears Allah’s
majestic attributes and seeks refuge in His beautiful
attributes. The Prophet (PBUH) used to supplicate to
Allah by saying:

éﬁi’ié ‘é’l’z‘;ﬁ'éi :}'9 élg@libj HO LS = S lo :)'9 EJL;)).E 33_"-:1 {g.éij‘u
“| seek refuge in Your mercy from Your anger. |

seek refuge in Your Pardon from Your punishment.
| seek refuge in You from You.”

Without fear of the majestic and wrath attributes,
people become bold and do what they want without
worrying about the consequences. Also, without hope
in Allah’s attractive and gentle attributes, they despair.
However, Allah’s names of beauty and mercy are more
representative of Allah’s true nature than the wrath
attributes. As Allah says in Surah Al-A’raf:

181 € st I8 Caawd (58359 $LAT 6 4 ool 2 ¥
© 156
“l impose my punishment on whom | will, but My
mercy embraces all things” (Al-Araf 7:156).

The prophet (PBUH) said:
$55 O iGN 3l 01 08 G o8 0 &y 88 o JGs
(Sl olgy) M Jasall (338 bl g8 948 it EBi
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“Allah has written above his throne, “My mercy
takes precedence over my wrath”.

Everything we do is either perfect or imperfect, and
obviously, the perfect is nobler than the imperfect.
While we know that ultimate perfection is unattainable
by man and is only limited to Allah, the more perfect
we are, the closer we are to Him. To contemplate the
attributes of Allah, we need to empty our hearts of
desiring anything other than Allah. Knowledge is the
seed of desire, but for such a seed to bear fruit, it must
be planted in a free heart.

When we study the names and attributes of Allah to
understand their meaning and how we can adopt them
in our character, we must realize that defining Allah by
these attributes is limited because Allah is far more
perfect than our language can explain. Allah says:

11 159l (( 365 S ol ))
“There is nothing whatever like unto Him.” (Al-Shura
42:11)

Therefore, we must realize that the words we use to
describe Allah’s attributes are inadequate and are only
used to offer resemblances. We also need to realize
that our knowledge is complemented by the knowledge
that denies any likeness and commonality, even
though the name is shared. The ultimate knowledge of
those who know Allah lies in their inability to know Him.
This is what is meant by the Prophet when he said:
aude dlil Lo (o) BAE3E1 1CIB (-lgie dlil go)- dadle ;e
929 4%.1.9 u.]as ul.c 6.}3 C",‘.if‘)}; ROVRAEST) c4.LJ <l -‘o.Lug
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“l cannot enumerate Your praise, as You have
praised Yourself.”

In the next section, we will discuss several of the
names/attributes of Allah to explain how they relate to
Allah and how we can adopt them in our character to
become His true representatives and be His godly
slaves. However, the first name is the name of Allah,
which we cannot emulate because it is a personal
name and not an attribute.
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Allah (49) - The Greatest Name

By counting Allah’s name only once in the Basmallah,
the name Allah is mentioned 2,930 times in the Quran.
For anyone to become a Muslim, they need to declare,
"There is no god but Allah, and Muhammad is his
messenger."

Allah is not an Eastern or Arabian God as some
Westerners might think. Allah is the personal name of
the same God that Christians and Jews worship
worldwide. In fact, in the Arabic Bible, Allah is the
name used for God.

Unlike the word “god,” which has gender distinctions
like "god" and "goddess," and is subject to plurality like
"god" and "gods," Allah is a word that has no gender
and is not subject to plurality. This makes Allah an
ideal word to describe the one genderless Supreme
Being. The most important reason Muslims use the
word Allah is that the Creator refers to Himself by this
name in Surah Taha in the Quran:

14 b (( 5,530 BRI odl5 (336e6 G Y] ) Y i 61 &) ))
"Verily, | am Allah. There is no god but Me, so
worship me, and establish prayers for celebrating
My praise" (Taha 20:14).

Allah is the one name that unifies all attributes of
divinity, whereas each of the other names refers to a
single attribute. The name Allah is analogous to proper
names. It is the most specific of the names, and no one
has ever used it for anyone other than the Creator,
neither literally nor metaphorically.
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It is from Allah’s mercy that He revealed this name to
humanity and taught them to use it. Otherwise, our
approach would have been complicated, as we would
tend to start our actions by invoking the names of the
attributes that we feel necessary to support the action
at hand. For example, if one is starting a financial
activity, he might say: "In the name of Al-Razzaaq (the
provider), Al-Mughni (The Enricher), As-Samee (The
Hearer), Al-Mujeeb (The Responsive), Al-Qaadir (The
Capable)." Instead, we only say, "In the name of
Allah."

Elements to Adopt in our Character

1/ Start every action we do by invoking this name,
Allah. When we become accustomed to starting all our
actions in the name of Allah, we will naturally avoid
doing anything displeasing to Him.

2/ Recognizing that the name Allah is unique and
befitting because it is genderless and not subject to
plurality, we need to consider the names we select for
our children. These names must be proper and
honorable, without any derogatory or negative
implications. The Prophet (PBUH) said:

0SO) ey dale dll o dll Jgasy JB JB sloyll T 5o
”&;L,wi ‘WGLQ {oﬁbT ;Lo..wi_g ‘oﬁLo.w;b daliall £ Ogedd
[391 3f ¢rwe]

“You will all be called on the day of judgement by

your names and the names of your fathers. So,
always select good names.” (Abu Daud, Ahmad)
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The Prophet (PBUH) also said:

‘Q.Lw QLE:ZU\W@\Q\ mgmw&ﬂypd\u;
\.>| dadol s Ol : ll.l:‘ &8 .JJBJ\ L,x;.ujj\ 35 ,j,,o "G
" 353113 | 455533 «Jae 13) CGEsTl cust s
"Among the rights of a child upon his parents are
three: to give him a good name, to teach him the
Book of Allah when he can comprehend, and to get
him married when he becomes mature."

Imam Jaffar Al-Sadeq said:
dl.,a.> u)b o9 ukc ..U}U pou e)L.J\ dde @AL@J\ ﬁLo)’l
"MJ\J Lg AAJL.AJb ¢ W\ u«.u.ouj ¢ CUJJ‘}! OJlAD‘

"There are three things obligatory upon a father for
his child: to choose a good mother for him, to give
him a good name, and to be excessive in teaching
him good character.”

In the next sections, we will discuss several of the
names/attributes of Allah to explain how they relate to
Allah and how we can adopt them in our character to
become His true representatives and be His godly
slaves.

96



Al-Rahman (o)

The traditional interpretation of Allah’s name Al-
Rahman (cwa_) is that it reflects Allah's attribute of
granting mercy to all people in this life, whether they
are believers or non-believers. This definition suggests
a similarity between Al-Rahman and another name of
Allah, Al-Rahim (~=_1). To differentiate between the
two names, interpreters have proposed that Al-Rahim
refers to Allah's attribute of granting mercy solely to
believers in the hereafter.

However, interpreting Al-Rahman as solely related to
mercy reveals a major misunderstanding. This
misunderstanding arises because many interpreters
and translators derive the term's meaning from the
Arabic lexicon. Terms in the Quran should be
interpreted based on their use within the Quran itself.
The lexicon should only be consulted when the Quran
does not provide detailed applications of the term,
particularly for terms that appear only once.

When we examine the use of the name Al-Rahman
(cwsM) in the Quran, we find that, excluding the
Basmalah except in the first surah, Al-Fatihah, Al-
Rahman appears 57 times. The use of the name Al-
Rahman in the Quran suggests that Allah, as the sole
authority who can assign meanings to words, has
assigned this name to Himself as an integration of all
His other names and attributes, whether they are
related to creation, sending revelation, control and
domination, mercy, or punishment. Thus, it is difficult to
provide a direct translation for this name. Al-Rahman is
the only name that can be used as a substitute for
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Allah in any verse in the Quran. This is supported by
Allah who said:

977 3

2anl1 4B 15255 G BT 5as5)l 15231 of il 15231 JB))
110 sl sl (ool
“Say: "call Allah or call Al-Rahman, by whatever

name you call, to Him belongs the Best Names.”
(Al-Isra 17:110)

Additionally, Al-Rahman is the only name that can be
used when professing the faith by saying, "There is no
god but Al-Rahman" (ol ll ¥1 41 YY), which is equivalent
to saying, "There is no god but Allah" (& ¥ 41l ¥). This
is implied by the following verse:

641\5;@1’;\55;1 3] L@J:sw».umkga‘_ﬂu u,UuS))
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“Thus, have We sent you amongst a nation before
which many nations have passed away; in order
that you recite to them what We have revealed to
you; yet they reject Al-Rahman, say "He is my
Lord! There is no god but He. In Him | place my
trust and to Him is my return!" (Al-Rad 13:30)

The equivalence of Allah and Al-Rahman is supported
by the following Qudsi Hadith that was narrated by the
Prophet (PBUH) on behalf of Allah who said:

M\dyu)w.w dbmm‘wjd}cwwﬂh‘b&&
Ayl 6T L;L»g_l)b.mmdls”-djm ‘d‘ugM.CM‘L}.@
L@Jpgﬁcw\us@umj‘@fﬂmzwjﬂbb
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“l am Allah, and | am Al-Rahman. | created the
“Rahim” (womb) (s»_1) and extracted its name from
My name. So, whoever connects with it (family
ties), | will keep ties with him and whoever severs it
(family ties), I'll sever ties with him.” (Tirmidhi,
Ahmad and Abu Dauod)

The following verses provide examples of the attributes
associated with the name Al-Rahman:

1/ Al-Rahman is used in reference to Allah’s perfection
attributes of creation and control over all that exists.
Allah says:
edy u:z.‘:gc-odm ’ELL} gl y Ls..U\ C;’:ﬂ ul.c d.f:’"’))
Lo.é.liitog ua)ﬁ\g ub.a.«.d\d.bts..d\(ol\)\ .00l uy..u
ey U223 Gasslisall J2 s5ia “"ela‘ewye
58-59 :0,4((
“And place your trust in the Ever-Living who does
not die; and celebrate His praise; and enough is He
to be aware of the sins of His slaves. (58) He Who
created the heavens and the earth and all that is
between in six days, and is firmly established
control on the “Arsh” (Throne) (the biggest creation
ever), Al-Rahman, so ask about Him someone who
knows,” (Al-Furqan 25:58-59)

G5 il § o & (5) i3l isall Je a2 )
6-5 4> (LUl C35 a3 gl g 2T
“Al-Rahman who is in control of the “Arsh”
(Throne). (5) To Him belongs all that in the
heavens, all that in the earth and whatever is
between them and whatever is underneath the
soil.” (Taha 20:5-6)
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“He created seven skies, one over the other. You
will see nothing out of proportion in the creation of
Al-Rahman. So, cast your eye again. Do you see
any rifts? “(Al-Mulk 67:3)

Y\u@&wuw}m‘a?@ﬁ‘)ﬁ\é\ ‘}J"EJ)‘
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“Have they not seen the birds above them
spreading their wings, and (at times) they fold
(them) in? No one holds them up except Al-

Rahman. Surely, He is watchful of everything.” (Al-
Mulk 67:19)

2/ Al-Rahman represents Allah’s majestic attributes
that reflect threat and punishment, as in the following
verses:

OUasEl) §585 (a3 3 Dlde Elias of BT ) ol )

45 :eay0 (W3
“(Ibrahim said) My dear father, | fear that you will
be afflicted by a punishment from Al-Rahman, and
you become a companion of Satan.” (Maryam
19:45)

s 385 13) (& The a5l & 332l ALLAN § OF 3.'2 ))
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“Say, “Whoever stays straying, Al-Rahman will
prolong his span of life until they see what they are
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being warned of: either the punishment (in this
world) or the Hour (Day of Judgement), then they
will know who was worse in position and who is
weaker in forces.” (Maryam 19:75)

byaday 850 Cadll rasll ads 5T 68T o3 5468 W ))
11:0m (( @y ;’?\9

“You only warn the one who follows the advice and

fears_Al-Rahman in secret. So, give him good

news of forgiveness and a generous reward.”
(Yaseen 36:11)

fiRaE GE oY Bhy B33 033 0] gz disd e AT
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“Shall | take (other) gods in place of Him. If Al-
Rahman intends to do harm to me, their
intercession neither help me nor save me?”
(Yaseen 36:23)

(B 0 56 Bl & 08 o331 55 0% (3 035 )
36 18yl
“Whoever makes himself blind to the
remembrance of Al-Rahman, We assign for him a

devil who becomes his companion all the time.”
(Al-Zughtouf 43:36)

18: uye (( GaS CuS 0] Elie (22350 3481 ) EJB))
“She (Maryam) said, “l seek refuge with Al-Rahman
against you, if you are God-fearing” (Maryam
19:18)

3/ Al-Rahman implies the Controller and the Dominator
of the world and the Hereafter as Allah says:
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“There is none in the heavens and the earth, but
bound to come to Al-Rahman as a slave” (Maryam
19:93)
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“That day they will follow the caller without any
deviation. And the voices will turn low in awe for
Al-Rahman. So, nothing will you hear but
whispering” (Taha 20:108)

éMT(ZS) S&“’J\; 3’; f’ leb AFOA] :9-:2-;:3 (”"”_9 ))
(Bt ST Jo 55 S it 0
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“The Day the sky will split open with clouds, and
angels will be sent down, descending (in ranks)
(25) The kingdom on that day is be the true one,
belonging to Al-Rahman: it will be a day of dire
difficulty for the disbelievers.” (Al-Furgan 25:25:26)

uw&uﬁmy Jj\t@;;zuﬁ uo)y\ﬁ uljwl 5))
4 531 33 Y] 59aB% Yo c&-wb <5k foks ﬁy (37)
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“The Lord of the heavens and the earth and what is
between them, Al-Rahman, with Whom none can
speak. (37) On the Day when the Spirit (Jibril) and
the angels will stand in rows. They will not speak,

except for the one who is permitted by Al- Rahman,
and speaks aright” (Al-Nabaa 78:37-38)
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Elements to Adopt in our Character

1.

When we realize that Allah’s name Al-Rahman
is a comprehensive attribute encompassing all
other attributes of Allah, we learn that to
embody this name in our character, we must
cultivate a well-balanced personality that
integrates many different qualities.

While we should develop traits such as being
merciful, kind, forgiving, trusting, empathetic,
trustworthy, unbiased, reliable, supportive,
noble, knowledgeable, visionary, and creative,
we must also recognize the need to be firm,
resolute, restrained, enforcing, and decisive.

Some of these traits may seem contradictory, so
it is essential to have knowledge and wisdom to
discern the appropriate time, place, and extent
to apply each trait.

Recognizing the uniqueness of Allah’s name, Al-
Rahman, it is inappropriate to use it as a name
for a person, except in the form Abdulrahman
(i.e., slave of Al-Rahman). Those named
Abdulrahman should not abbreviate their name
by dropping the title "Abd" (slave) and calling
themselves Rahman. The one historical figure
who called himself Rahman Al-Yamamah (Al-
Yamamah being the name of his birthplace) was
Musaylimah. He became condemned and is
known as “Musaylimah the Liar,” serving as an
example of dishonesty.
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Al-Rahime (»>3) (The Most Merciful)

Allah’s name Al-Rahim (a=_Y) (The Most Merciful) and
its indefinite form Rahim (a=_) (Most Merciful) appear
in the Quran in reference to Allah 114 times. It is
mentioned six times alongside Allah’s Name Al-
Rahman, and the rest in association with other names.

One of the key miracles of the Quran is its brevity and
focus, beginning with the core message of teaching
mankind about Allah. The Quran starts with a verse
encompassing all of Allah’s names and attributes. This
verse is the first in Surat Al-Fatiha (the Opening):

1 :4s) ((@e)! am3 bl s ))
“In the name of Allah, Al-Rahman, the Rahime” (Al-
Fatiha 1:1)

In this single verse, the proper and personal name
Allah is given, along with the integrated name of all His
attributes, Al-Rahman. These attributes are
encapsulated with the key attribute of being merciful
(Rahim). While Allah’s name Al-Rahman may reflect
some of the attributes of imposing severe punishment
that instills fear in the hearts of disbelievers and awe in
the hearts of believers due to His power and absolute
control over everything, this is motivated by His key
attribute of mercy, as Allah says:

1S ((sish B Cawd 30353 HLAT B 4 Ll )2 )
156

“l impose my punishment on whom | will, but My
mercy embraces all things” (Al-Araf 7:156).
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The prophet (PBUH) said:

u\” Jﬁ.m PJ“j dde ] L,L,o ] d}w) Caow JB By b\
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“Allah has written above his throne, “My mercy
takes precedence over my wrath”. (Bukhari)

The Prophet (PBUH) also said:

d}ae ‘Qlwﬁ dde ] P b d}w) Cazow JB By bi
‘9}.? Mj daud odie d—uyﬁb s3> &lo w‘).” 4! Ja.?”
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“Allah divided Mercy into one hundred parts, and
He kept ninety-nine parts with Him and sent down
one part to the earth. Because of that one part, His
creations are merciful to each other, so much so

that a mare lifts its hoof away from its baby animal,
lest it should harm it.” (Bukhari)

A key aspect of Allah’s mercy is that He instituted
repentance to forgive those who make mistakes and
commit sins. He said:

U7 4835 oy 191385 Y W‘ e Tl OA.U\ Golias 745))

53 a3l (( ‘QDJJ\‘)}Q.;JT}QB 4.:\4m:> uy.)Jb.a.aJ 711) C)\

Say: "O my righteous slaves who have
transgressed against their own souls, do not
despair of the Mercy of Allah: for Allah forgives all
sins: for He is the Forgiver, the Merciful. (Al-Zumur
39:53)
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Allah’s name Al-Rahim (the Most Merciful) is most
often associated with Al-Ghafur (the Forgiver),
appearing together in 74 verses. However, Al-Rahim
also appears 13 times alongside Al-Aziz (the All-
Mighty), indicating that Allah’s mercy and forgiveness
are not a blank check for people to commit evil without
accountability. While Allah can forgive all sins, He has
identified one sin He will never forgive, which is
associating others with Him, as He said:

0254 Lag (Al AT (95 s 383554 I7hd ol 3235 Y AT 0)))
48 tsLudll (( Lapdae i3] G587 425 Ll 333
“Allah does not forgive associating a partner with
Him and He forgives anything else to whom He
wills. Whoever sets a partner with Allah commits a
sin that is most heinous indeed.” (Al-Nisa 4:48)

ula.o:d \uddmupwd.ﬂkgbdm@_g\m_g))
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And verily it has been revealed to you and to those
before you that if you were to associate any
partner with Allah, all your deeds would be utterly
futile, and you would be among the losers. (Al-
Zumur 39:65)

Another key aspect of Allah’s mercy is that He rewards
tenfold for each good deed but accounts only once for
each bad deed. Allah said:

éfojystb;bij@hﬁ‘ﬂ&ﬁswbgbw)’)
160 :pla¥l (( G55l Y abg \lhe V)
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“Whoever comes (to the day of Judgment) with a
good deed shall have ten times the like of it in
reward and whoever comes with bad deed he will
only be requited with no more than the like of it
and they shall not be wronged”. (Al-An’am 6: 160)

Furthermore, when we do a bad deed and follow it with
a good deed, the bad deed will be erased. Allah says:

Sl lasdl &) Jilll G @3 g0 Q5b LA ¢313))
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“And establish prayers at the two ends of the day
and at the approach of the night. Indeed, good
deeds do away with bad deeds. That is a reminder
or those who remember.” (Hud 11:114)

Additionally, our bad deeds can be replaced with good
deeds. In Surah Al-Furqgan, Allah says about the
righteous slaves of Al-Rahman:

70 108, ((Clas pele 40T 930 ezl )
Allah will substitute their evil deeds with good
deeds.” (Al-Furgan 25:70)

However, we must be careful of two actions that can
nullify the rewards of good deeds: boasting about the
good deed and harming the person to whom we have
done the good deed. Allah says:

881 (6395 5l (2835 Tslba Y Ttale 5T GG )

264

“0 you who believe, do not nullify your charity with
boastful reminders and harm (Al-Baqarah 2:264)
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Another important aspect of Allah’s mercy is that He
rewards for intentions. If one intends to commit a bad
deed but does not do it, Allah rewards him for
refraining. If one intends to do a good deed but is
unable to do it, Allah rewards him for his intention as if
he did it. In a divine (Qudsi) hadith, the Prophet
(PBUH) na‘rrated on behalf of Allah, Whp said:
oo dele dll o - il Jgusy JB :JB dis bl (92 B0y0 Gl o=
ST Bl G Joms b (Suue a3 13] “ 1 g 5o bl JB : -
Codoes 1319 ¢ Lgllial ny LguiSTB16 Lghos 1308 ¢ Jary @) Lo diw )
A LguST U8 Lglas 1318 ¢ Lghony @) Lo &) L2l Bl s Joms 01
Gy ¢ A B - g dde ) o - <l Jgey JB ¢ Lglia
OB ¢ 093yl 1 JWES ¢ 4 _nasl 929 A Jomy O by e 1
0 S5 Ll ¢ > ) 5,381 LS55 Ol « Lghtoy ) Lo 5815 Lglas
[pheco dolgy 0dlg ¢ Olsaidl 0lg)] “ SB3=>
“If My servant intends to do a good deed but does
not do it, | will record it for him as one good deed.
If he does it, | will record it as ten good deeds. If he
intends to do an evil deed but does not commit it, |
will forgive him. But if he commits it, | will record it
as one evil deed. The angels said: ‘Our Lord, Your
servant intended to commit evil,’ but Allah, who
knows best, said: ‘Watch him; if he commiits it,
write it against him by its equivalent, but if he
refrains for My sake, write it for him as one good
deed.” (Bukhari and Muslim).

This hadith represents a great gift from Allah if we take
advantage of it with pure intention. This principle is
also reported in the record of past prophets. For
instance, during the time of Prophet Musa (Moses)
(PBUH), the children of Bani Israel suffered from
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poverty and famine. A simple shepherd, looking at the
mountains where he was grazing sheep, said
48 oMl dde (guge 1) Sl (3 Dol 8 45T B § ol a3
(oWl ik (£ Eo> Jladl J 585 U Lisy Ol cdelxag
L@JCAW Lad Juaxll oda Jie J 05 o) upiu@l ol :JBy
JS Tt o L U‘ ‘D)LwJ\ 4.;..1.(‘- CW R d\ L;bu cUJ\ @3\9' .J.)LJ.C ul.c
148 die EB 3 TRvey
“0O Allah, You know that if | had such mountains of
gold, | would give it all as charity to help Your
slaves.” Allah revealed to Musa (PBUH) to tell this
shepherd that Allah accepted his charity.”

Mercy is the hallmark of Islam; Allah described the
mission of the Prophet (PBUH) by saylng

107 c-h.u)” ((w.ol‘_iu 4.0.‘>:) 3’\ él‘.zlw)\ Lo3 )
“We have not sent you, except as a mercy for all
creatures.” (Al-Anbia 21:107)

The Prophet (PBUH) emphasized the importance of
mercy in many of his sayings. For example, he (PBUH)
said:
4.09-) Y] l.m‘ uul.d\ Le.:\ L % ] d}w) Je By s d‘ Cud>
[(©)dl] Blagh
“O People, | am but a guided Mercy” (Bukhari)

4:>J:>l] > 3 Y Pf}’ R a‘-éﬁ ] Jj.w) Je By d\ Cod>
[y ¢Syl

“Who does not show mercy will not be shown
mercy (by Allah).”

More than through sayings, the Prophet (PBUH)
demonstrated mercy through his actions throughout his
life. A clear example is his response after the Battle of
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Uhud when the Quraysh army attacked him and his
followers in Madina. During the battle, several of his
companions were killed, including his uncle and major
supporter Hamza, and the Prophet (PBUH) himself
was severely injured. When his companions asked him
to supplicate to Allah against the people of Quraysh,
he (PBUH) instead said: (Gsala ¥ agild 2581 ji8) a¢ll)) “O
Allah, forgive my people, for they do not know.”
Also, when he (PBUH) gained victory against the
people of Quraysh, instead of taking revenge for all the
harm and suffering they caused him and his
companions for 20 years, he (PBUH) forgave all of
them.

There are many examples of the applications of Allah’s
name Al-Rahim (The Most Merciful).

Elements to Adopt in our Character

To incorporate Allah’s name Al-Rahim in our character,
our actions should include at least the following three
elements:

1. Anchoring our actions with mercy even when
someone commits injustice against us.

2. Showing mercy to the negligent and disobedient
by demonstrating a commitment to help them
overcome their negligence towards Allah to
secure His mercy.

3. Never turn away from any needy person and
commit to meet their needs to the extent of our
ability. Even if you cannot offer the needed help,
you should show sympathy and love and assist
them through your prayers to Allah to satisfy
their needs.
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Al-Malik (&) - The King, The Sovereign

Allah’s name, Al-Malik (<), which can be translated
as The King or The Sovereign, is revealed in the Quran
five times in five verses: Taha 20:114, Al-Muminun
23:116, Al-Hashr 59:23, Al-dJumu’ah 62:1, and Al-Naas
114:2.

Allah is Al-Malik, The King, but unlike other kings in at
least four ways:

1. While earthly kings have limited territories,
Allah, the King, has full control over the entire
universe, including all the earth and the
heavens.

2. While earthly kings do not own everything in
their kingdoms, Allah, the King, owns everything
in the universe. Anything owned by others is
merely a temporary trust placed under their
control by Allah.

3. While earthly kings do not have full control over
everything in their kingdoms, Allah, the King,
has complete control over everything that
happens in the earth and the heavens. Nothing
occurs in the universe, not even a leaf falling
from a tree, without Allah’s knowledge.

4. While earthly kings need services from their
subjects, Allah, the King, has no need of anyone
or anything. Conversely, everything in the
universe is in need of Him.

Therefore, invoking Allah’s name Al-Malik (the King)
reminds us of five unique elements:
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1. He is the ruler over all that exists in the
universe.

He is the owner of everything that exists.

He has full control over everything that exists.
He has no need for anything that exists.
Everything that exists is in need of Him.

Al

Everything anyone has, whether power, wealth, health,
dignity, or knowledge, is the property of Allah. He
entrusts them to individuals temporarily, but He
continues to own and control them and can take them
away or multiply them at any time. Allah says in Surah
Al-Imran:

Wdl.d\@ug;l.wuodlnl\d eﬂﬂ‘gﬁ&@m&))
;wﬁ&@\mﬂ_]wcwwdubjcwwﬁjcw

26 :0lpas JT (. 3248
“Say: O Allah, the Owner of the kingdom, You give
the kingdom to whom You will and take the
kingdom away from whom You will. You bestow
honor on whom You will and bring disgrace to
whom You will. In Your hand is all that is good.
Verily, You have power over all things.” (Al-Imran
3:26)

Early Muslims understood this name well, knowing that
everything they owned belonged to Allah and that they
were merely trustees. When asked who owned their
camels, a simple Arab would answer without
hesitation, “They belong to Allah, Who placed them
in my hand as a temporary trust.”

This perspective should shape our view of all we have.
They belong to Allah, and He has entrusted us with
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them. We should have more trust in what is in Allah’s
hand than what is in our own. To be rich, trust that all
wealth is in Allah’s hand. To be powerful, rely entirely
on Allah. To be honorable, be righteous and fear Allah.

To be the wealthiest, most powerful, most generous,
and happiest person, be conscious of Allah, rely on
Him, and trust that everything you want is in His hand.
The Prophet (PBUH) emphasized self-reliance and not
asklng for help from others. He (PBUH) said:

o) d&pijm\WwJ\u\wm\@o)ubyu;
sl olgy] (Bl & J5SGTg s ol Yl Y o J 885
[o910
“Whoever guarantees me not to ask people for
anything, | guarantee him paradise”. (Abu

Dawoud)

1B olug ade dlil o o) OF dis il 92y 8052 3T s
T Ul OF (o 4 p3- coygls e doj SusT i 0Y)
[©L] - (dnien o adasnid

“It is better for anyone to go and collect wood to

carry on his back instead of asking people for help,
and they either give him or refuse him” (Bukhari)

The Prophet’s companion Abu Dhar said:
syl Al oo s 3531 16 i bl 92 53 3 0
u,a J‘)Ja)‘ U‘ d_)"’b ‘Wﬁ.’d\."j zu»\SLumJ\ g,ou d_)"" &A—‘MJ
815 @23 el &1 33503 ‘338 52 (o J‘J@‘ Y3 RELLEL
[Lox olgy] (GLk 15 JLAY & dﬁ‘ﬁ (G533
"My dear friend (PBUH) ordered me to do seven

things: to love the needy, to be close to them, to
look at those who are less fortunate than me, to
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not look at those who are more fortunate than me,
to connect with my extended family even if they
boycotted me, and to never ask people for
anything." (Ahmad)

The Prophet’s companion Awf Ibn Malik said:
Al Jgusy dis US) 1JB dic dll (92 s &lo oy Bge 5o
apke bl o Wb cdmas of 4003 ol A olang ke bl oo
b el A8 :0ddy Lyl blaud :JB il Jguny 0920l Vi aluns
lguxnd OF e zeluwg dde dlil oo JB Teslayls pMlad 1] Jguny
oo 1 Lud Vg dgadaiy ¢ juasdl Olghally dbak 4519543 Vg 4l
cpRd b g Jaduy yail elidgl jass coly dald :ge JB s
[(has 019)] (0b] by TasT Jlug Lad
“We were with the Prophet (PBUH) when He said: Do
you want to make a solemn pledge with the
messenger of Allah? We all extended our hands and
asked: what will we give our pledge? He (PBUH) said:
to worship Allah and not associate anything with
Him, to perform the five prayers, to obey me, and
to not ask people for anything.”

Awf Ibn Malik said that those who gave the pledge
never asked people for anything, even if a whip fell
from their hands while riding a camel, they would go
down and pick it up themselves instead of asking
anyone to hand it to them.

A student asked his righteous teacher for advice. The
teacher said: “Be a king in this life, and you will
become a king in the hereafter.”

The student inquired, “How would | do that?”

The teacher replied: “If you don’t need anything from
anyone, you become their equal, but if you need
something from them, you become their prisoner. If

114



you are generous to people, you become their king. If
you become a king in this life, you will be a king in the
hereafter.”

Elements to Adopt in our Character

To incorporate elements of this divine name, Al-Malik,
into our character and thus be kings in this life, we
should adopt the following traits:
1. Be kings over ourselves by having full
ownership and control over our desires and
passions, not allowing them to control us

2. Limit our need from anyone and do not seek
help from anyone other than Allah. To be king
among people is to need nothing from anyone
other than Allah. We are reminded of this at
least 17 times every day when we recite in Al-

2 a0 4 _

Fatiha: {maiud 84)5 325 &U) “You alone we
worship and from You alone we seek help.”
Even if we need to ask for help, we should
never humiliate ourselves or get angry if not
helped, as the person is merely a means, not
the source. Only Allah decrees whether He
wants to grant us the help we need and
designate who can help us.

3. Have full trust in Allah and no fear of losing
wealth or power. To be a king among people,
always be the giver and the helper because you
believe that the source from which you draw
your wealth and power is infinite, and no matter
how much you spend, you will have more from
the Ultimate King, Allah.
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Al-Quddus (.«s4)) - The Pure One, The Holy

The name of Allah, "Al-Quddus," appears in two verses
of the Qur’an:

23 el (ol EUaT 3 Y] @) Y sl &bl 5b )
“He is Allah, there is no god but He, the King, the
Holy” (Al-Hashr 59:23)

(ool cllall (o8 § ag lsldl b o Ziad )
“Whatever is in the Heavens and on the Earth

celebrates the praises of Allah, the King, the Holy.’
(Al-dJumu’ah 62:1)

The name "Al-Quddus" is derived from the root "qudus"
(u=), signifying purity and freedom from imperfection.

"Al-Quddus" (w540 is translated as “the Pure One,”
“the Absolutely Perfect,” and “the Holy.” Scholars
describe "Al-Quddus" as: “The pure, free from all
descriptions of human perfections.” Though this may
seem unclear, it implies that Allah's perfections are
limitless, beyond any finite human comparison. Allah’s
perfections in knowledge, power, wisdom, hearing,
sight, and speech, transcend all human attributes; they
are beyond any human description or imagination,
even as we use limited human terms to describe them.

When Allah informed the angels that He would create a
Khalifa (4213), or vicegerent, on Earth, they replied:
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“Will You place in it someone who will cause
mischief in it and shed blood, while we, we hymn
Your praise and glorify Your holiness? He said: |

know that which you do not know.” (Al-Baqara
2:30)

The angels’ act (&1l (.385) was translated as “glorify
Your holiness,” but it can also mean “we sanctify
ourselves for You,” signifying their effort to purify
themselves to be close to Allah.

Allah attributes purity to certain of His creations,
deriving their names from "Al-Quddus":

1. The archangel Gabriel is called “Ruh Al-Qudus”
(u»msi\ zs0), or “the Holy Spirit,” because of his
purity in conveying revelation to Allah’s
messengers.

2. Palestine is named “Al-Ard Al-Mugadasah”
(3 g9, or “the Holy Land.”

3. The valley where Allah spoke to Prophet Moses
is called “Al-Wadi Al-Mugadas” (u-301 31 3l1), the

“‘Holy Valley.”

The teachings of Prophet Muhammad (PBUH)
emphasize both physical and spiritual purity, essential
for serving as Allah’s vicegerent (Khalifa). In a hadith
Qudsi, Allah says:

Al Sytaie yglo MY oy (331 Jlaie yglo Siue
“My slave, you have purified yourself for people
for many years, wouldn’t you be able to purify
yourself for me even for one hour.”
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We know that Allah values the purity of heart and
deeds, as He says:

o9l JI 31555 805 «@15415 ()50 J) 3615 Y dul &
(o) " SllaE

“Allah does not look at your appearance or your
wealth, but He looks at your heart and your deeds”.

While we might be impressed by someone’s
appearance, Allah judges by the heart and deeds, as
righteous actions reflect the purity of the heart. Allah
says:

((eks L8 1 3 3 Y] (88) 93 Y5 Ul 325 Y 333 )
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“On that Day, neither wealth nor children will benefit

anyone, (88), except one who comes to Allah with a
pure heart.” (Al-Shu’ara 26:88-89)

The Prophet (PBUH) also taught the importance of
bodily cleanliness, encouraging regular washing and
bathing beyond ritual washing before prayer, including
weekly bathing and after certain conditions.

Examples of the Prophet’s (PBUH) teachings on
physical purity include:
alas wle 4l Lo il Jgds JB 06 f5,add1 ellle 4 e
P.L.wc 0‘3) "_,,Q&g}"}%jﬁ.éﬁ)‘”

“Purification is part of Faith. ” (Muslim)

118



wm‘&.@c&‘d}w)dlﬂ dlsmw.cw\@o)ﬁ.cu;\u;

ua..u..b..c By u,wd 4.:[.9 A ﬁsj.@.la ol i ‘9J.é.15" ﬁ.l.wj
N‘M‘w@udﬁﬁuyuﬂo@l&w@mub)ﬂwk

(3inal) b &L cul.e (o) jall egll i JB
“Purify your bodies, and Allah will purify you. No
one sleeps purified but that an angel remains with
him, supplicating to Allah every hour of the night,
saying, ‘O Allah, forgive Your slave, for he slept in
a state of purity.” (Al-Tabarani)

The Prophet (PBUH) also emphasized the purification
of the mouth by brushing the teeth with a miswak,
stating:

4112:&13\@@\ @iaﬁ\y)wbw}ﬂ\elub
LSJLauJ‘ olg)y "g_J).U ob,o).o 4@&” D'J.é.bj .i]\},&.ﬂ” @l@’
“The miswak is a cleanser for the mouth and
pleasing to the Lord.” (Bukhari)

While the purity of the heart is paramount, personal
appearance is also valued as an acknowledgment of
Allah’s blessings in creating us in the best form. Allah
says:

1588550 B 5503 BJb (el wisleldl 312 )
3: BB ((Smasd!
He has created the heavens and the earth with
truth, and He shaped you and made your shapes
good, And to Him is the final Return. (Al-Taghabun
64:3)
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The Prophet (PBUH) emphasized that Muslims should
look presentable, as each Muslim represents Islam. He
said:

Ty dde dlil Juo 4l Jgusy JB 1 JB Adbaisedl ol Jguw 36
doli @S‘yjﬁ S ‘oﬁb-) ‘3:;1.@13 ‘&“LJ ‘Wg‘ " ‘o.buj
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“Dress well and organize your travels, so you will
appear noble among people”.
The Prophet (PBUH) exemplified personal cleanliness
and beauty in his clothing and fragrance. He never left

the house without being properly dressed and using
perfume. His wife Aisha (RA) said:

O8) tpkwg ade dlil o o1 O Lgie dll (g0) disle e
(4 by cpdall o
The Prophet (PBUH) used to love perfumes and
orders others to use them.

The Prophet (PBUH) also said:

aude dlil o dltl Jgesy JB 1B dis dll o2y )3 3T s
u.“olsj.@.b.:_g cd.w.a.ﬂ WDM\ P92 M\u.o ‘0.1403
3‘@wﬂﬂ‘u5bch¢bwo‘wwﬂ3c)}@w|
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“Whoever washes on Friday, purifies himself,
dresses in his best clothes, applies perfume, and
then goes to the mosque without idly talking or
separating people, Allah will forgive him for sins
between this Friday and the next.” (Al-Tabarani)
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Elements to Adopt in our Character

One who understands the meaning of "Al-Quddus”
(u=534)) will strive to purify themselves, especially in
moments of prayer or supplication. To embody Allah’s
name "Al-Quddus," we must purify our hearts,
knowledge, actions, and bodies. These are key
aspects to incorporate into our character:

1.

2.

o s

Purifying the heart from hatred, jealousy,
hypocrisy, arrogance, miserliness, etc.

Filling the heart with love for Allah and the
desire for Paradise.

Purifying knowledge from falsehoods and
vanities.

Refraining from sinful actions.

Maintaining cleanliness and beauty in physical
appearance.

Ensuring purity in the places we visit, the people
we befriend, the words we speak, the thoughts
we entertain, and the actions we take.
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As-Salam (2>.«)) “The Peace”, The Flawless

Allah’s name As-Salaam, "The Peace," appears once
in the Quran in Surat Al-Hashr:

,_,,o,f.zl\ eM\ u»g.uj‘ uU.«Jl}a» )Jl 4." y 6~U\ 2&13“9& )
s (uﬁfﬂg Be 4l s ji&:id\ ’Lb’d\yﬁJ\ W@AJ\
(23
“He is Allah, there is no god but He, the King, the
Holy, the Peace, The Keeper of Faith, the Guardian,
the Eminent, the Compeller, the Proud. Glory to

Allah above what they associate with Him." (Al-
Hashr 59:23)

Abu-Hurairah (3.2 » ) reported that the Prophet
(PBUH) said:

(Qbdall)” (S 09431 Jlas dll slawsl (y0 pMaadl sl ] ¢
“The name Al-Salaam (The Peace) is among the
names of Allah, the Most-High, so spread it among
yourselves”. (Al-Tabarani)

Both Thouban (cks) and Aisha (&e) reported that the
Prophet (PBUH) would say after completing his
prayers:: )
pBSYlg Il 13 b CSHES AL Eling (AIEII E3T 0 gl
(hos Tezso)”
“0 Allah, you are The Peace and from you is peace.

Blessed are you, the Majestic and Generous.”
(Muslim)

The name Al-Salaam is derived from the Arabic root s-
[-m (2l») which has the following meanings:
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1. Source of peace, tranquility, contentment,
security, health, and prosperity.

2. Freedom from imperfections, faults, and
impurity

3. Completeness of purity and wholeness.

The name Al-Salaam encompasses:
1. Allah’s attributes are perfect and pure.
2. Allah is the source of peace, safety, and security
for all creation.
3. Allah’s actions are free from any harm or evil.

As Al-Salaam, Allah is the source of all peace and
security in the world. This concept is exemplified
through various aspects of creation:

1. In the Human Body: Allah designed the body
with multi built-in protections. For instance:

o The kidney’s redundancy allows survival
with one kidney.

o The location of arteries deep beneath the
skin protects them from injury, while
veins are more accessible for blood
samples.

o The rigidity of an infant’'s nose enables
safe breathing while breastfeeding.

2. In Water: Water’s unique property of expanding
when it freezes allows ice to float, insulating the
water below and preventing oceans from
freezing entirely.

Usage of As-Salaam in Islamic Vocabulary

1. Greeting of Peace: Muslims greet with As-
Salaamu Alaykum ("Peace be unto you"), a
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greeting initiated by Prophet Adam as taught by
Allah. The Prophet (PPBUH) Said:
1J6 -pplasg agle dll Juo- (ol o -dis Al (925- By gl o
ol Je M 231 JB -eluwg ade ] o ‘53\ bl RIERVNPY
mgdmlgals‘gb “"bwb-wﬁb&w\u@ﬂ-
393153 il Aoy e el 11 gllas ¢ Sule (a}L«J\ :Jas dlb).)
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After Allah created Adam, He told him to and greet
this group of angels who are there and listen to
how they will greet you because it is your greeting
and the greeting of your descendants. Adam went
and said “Asalaam Alukum” (Peace be unto you”.
They answered, “Alyk Asalaam Wa Rahmat Allah”
(Peace and Mercy of Allah be unto you), they
added Mercy of Allah. (Bukhari and Muslim)

2. Response to Evil: The righteous respond to
belligerence with peace, as stated in the Quran:

FUAZIES \3\_9 b}(b uo)y\ul_cuw uJJJ\ Ruil] Jb.c_g))
63 0Bl (( Gl |5Jl9 ujle;édl
“The righteous slaves of Al-Rahman are those who
walk on the earth humbly and respond with peace
when addressed by the ignorant.” (Al-Furgan
25:63)

3. Paradise as Dar Al-Salaam: Paradise is called
the “Abode of Peace,” a place of ultimate safety
and tranquility. Allah says:

(i Bl J] 5La3 G 50435 A1 )15 ] 9235 4115 )
25 19
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“Allah invites to the abode of peace and guides
whomsoever he wants to the straight Path.”
(Yunus 10:25)

4. Real Peace in Paradise: In paradise, all
sources of conflict are removed. The righteous
are promised entry in peace and eternal joy,

Allah Says
Je ba esw-w G b U535 (46) Ozl ERERE)
G5 o 183 Sl b @45ad Y (47) (nedita jr oJe B33

48-06 =)l (st
“Enter here in Peace and Security." (46) And We
shall remove any grudge from their hearts: (they
will be) brothers (joyfully) sitting on couches,
facing each other. (47) No fatigue shall touch them,
nor will they be asked to leave from there.” (Al-Hijr
15:45-48)

5. Peace in Paradise’s Greeting: Those who
enter paradlse are welcomed with peace:
l.(;«:uu,ngs):u u_xl_ga.]\ \3.\409 \yﬁ\;&.ﬂ\ L,\:>~.>|3 ))

23 MJ.)‘ ({&‘_Lw L@.ﬁ) Wﬁﬁ-@-’) u.)b L‘,«.‘) U""\'L"' (A )Jl
“And those who believed and did good deeds shall
be admitted to Gardens underneath which rivers
flow, living there forever by the will of their Lord.
Their greeting therein will be: Peace.” (Ibrahim
14:23)

6. The Quran as a Guide to Peace: The Quran
guides people to the path of peace.

08 AUl 4 5ug £15% b DS 35 Ll 53 (Sels 8. )
16-15 85kl ((... pDLE! il dilgudy Al
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“There has come to you from Allah, a light and
clear book (15) With it Allah guides who seeks His
pleasure to the path of Peace.” (Al-Maeda 5:15-16)

7. The Greeting of the Righteous on Judgment
Day: Those who receive their deeds in their
rlght hand WI|| be greeted Wlth peace

91 -90 .wbﬂ ((ge.-fel‘
“And if he is from among the people of the right,
(90) (it will be said to them) “Peace to you," as you
are one of the people of the Right. “(Al-Wagqia 56:
90-91)

8. Islam as the Path to Peace
The essence of Islam can be summarized around
Allah’s name Al-Salaam (The Peace) “Allah is the
Peace (Al-Salaam) and He revealed the Quran to
guide humanity to the path of peace (>4l Jus) to
ensure that they live in peace (-2 %) and this leads
them to the final destination which is the abode of
peace (a>wd) ,13), where they will enter it in peace (alw)
and they will greet each other with peace (2>w)
greetings..

The Prophet (PBUH) encouraged spreading peace to
enter paradlse saylng

\w\ A NVAL 16 5 @J\ Ol e o dllde e
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“O people, spread peace, feed others, pray at night

when people are sleeping, and you will enter
paradise in peace.” (Ahmad, Tirmidhi)
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The Prophet (PBUH) also emphasized:
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“You will not enter Paradise until you believe, and
you will not believe until you love each other. Shall
| tell you something that, if you did, you would love

each other? Spread peace among yourselves”
(Muslim)

The Prophet's Dedication to Peace

The Treaty of Hudaybiyyah (453411 zlia) demonstrates
the Prophet’s (PBUH) commitment to peace, as he
accepted an agreement that seemingly disadvantaged
the Muslims, solely for the sake of ten years of peace.
Understanding Evil in Light of Al-Salaam

Allah’s name Al-Salaam implies that His actions are
free from evil, and are intended to ensure peace,
safety, and security for mankind. However, this world
is a place of trials where even seemingly negative
events can yield positive outcomes. For instance,
painful surgery can be lifesaving. Similarly, Allah
sometimes permits challenges to guide people to a
better path. There is no absolute evil; every hardship
has a potential good outcome. Allah reminds us:

R ol sl 8 Ly ,3lls 1 & Sl 585 )
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“Corruption has appeared throughout the land and

sea by what people’s hands have earned so He
may let them taste part of [the consequence of]
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what they have done that perhaps they will return
[to rlghteousness] ” (Al-Rum 30:41)

Jgfsu.cﬁmj‘&ax\ul&swww‘a&@‘ug)
30 19l

“‘Whatever misfortune happens to you, it is
because of the things your hands have brought,
and for many (of them) He grants forgiveness.” (Al-
Shura 42:30)

Elements to Adopt in our Character

To embody Al-Salaam, Muslims should strive to:

1. Find reassurance in Allah’s remembrance. _
28 eyl ((Loolddl Fralas i S, V)
“Without a doubt, by the mention of Allah’s name,
the hearts feel secure” (Al-Raad 13:28)

2. Maintain pure hearts free of malice and envy
;M\(W@mﬂ‘d\wy‘uy)’jdu 5 ”))
89
“At that day neither wealth nor progeny shall be

of benefit, except one who comes to Allah with
a pure heart.” (Al-Shuara 26:88-89

3. Actin peace, ensuring their actions align with
Allah’s guidance.

4. Be sources of peace and security for others, as
defined by the Prophet (PBUH):
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“The Muslim is the one from whom people are safe
from his tongue and his hand and the believer is
the one people trust their lives and wealth”.
(Tirmidhi)
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Al-Mu'min (cs«3<J) - The Inspirer of Faith, the
faithful, the Believer

Allah’s name "Al-Mu'min" appears once in the Quran,
in Surah Al-Hashr:

Yol A1 Gus k&)1 U 34 ) 2] Y 01 4 5b))
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“He is Allah, there is no god but He, the King, the
Holy, the Peace, the Inspirer of faith, the Guardian,
the Eminent, the Compeller, the Proud, glory to

Allah above the partners they attribute to Him.” (Al-
Hashr 59:23)

Scholars have offered several translations of "Al-
Mu’'min” (&s34)), including "the Inspirer of Faith," "the
Infuser of Faith," "the Giver of Faith," "the Guardian of
Faith," "the Keeper of Faith," and "the Supreme
Believer." Translating this name presents a challenge
because "Mu’min" ((»34) is also used to refer to a good
Muslim, or "believer." Thus, the simplest translation for
"Al-Mu'min" could be "The Believer." However, one
might ask: What does Allah believe in?

Since "Al-Mu’min" appears only once in the Quran, we
turn to Arabic lexicons to explore its root meaning.
Derived from the root [0 » /] "Amena," it means to trust,
believe, and provide security. Examples of words
derived from this root include:

17:adegd (( 683U B8 313 W ey E51163))
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“And you will not believe us even if we are
truthful”. (Yusuf 12:17)

B: 558 (( B35 e 3aT5 £53 e pdaall o))
“He is the one who fed them after being hungry
and gave them security after being fearful”.
(Quraish 106:4)

0L b5 (ned SHlzo35) jUaidy ab o] (o IS Bl (o))
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“Among the People of the Book are some who, if
entrusted with a ton of gold, will (readily) pay it
back; others, who if entrusted with a single silver
coin, will not repay it unless you keep demanding
it.” (Al-Emran 3:75)

Ol 5 Dol dimy] A5G 03238 JIe (4 Fredh U35 U163))
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“And said_a believer, a man from among the people
of Pharaoh, who had concealed his belief, "Will
you kill a man because he says ‘My Lord is Allah'?’
(Ghafer 40:28)

When the name Al-Mu'min (3+34l) applied to Allah, it
embodies three meanings:

1. Allah’s Absolute Self-Belief
Allah fully knows His power and authority and affirms

all His glorious attributes. In Surah Al-Imran, Allah
testifies to His own divinity:

18 :0lyas JT (3 Y) @) Y & &l 3gd )
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"Allah testifies that there is no god but He." (Al-
Emran 3:18)

Unlike human beings, who may overestimate their
abilities, Allah is fully aware of His omnipotence, never
making a commitment beyond His capacity. Obviously,
nothing is difficult for Allah. This is evident in verses
like:

S8 &) o391 § Y5 CIslaidl § sl o0 8523 LDl O8 13 )
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"There is nothing in the heavens or on earth that is
difficult for Allah.” (Fatir 35:44)

21 il (15298 ses IS e Al O63))
"Allah is always able to do everything." (Al-Fath
48:21)

2. Allah’s Belief in His Messengers and Their
Message
Allah expresses His belief in the truthfulness of the
message revealed to Prophet Muhammad (PBUH):
Oodghs dlalty aalas 531 ) U5l sy dghs 401 ST))
166 :sluddl ((10egd 4L (553
"Allah bears witness that what He has sent down
to you (Muhammad), He has sent with His (Own
full) Knowledge and the angels bear witness:
though Allah suffices as a Withess" (Al-Nisa
4:166).
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This implies that every promise within Allah’s
revelations is true, as Allah will fulfill it. Examples
include: L . )

122:5Lad1 (O U o G321 (25 o> Ul 325))
"Allah’s promise is the truth, and whose word can
be truer than Allah’s?" (Al-Nisa 4:122)

6:p93)! (33 AUl Cali3 Y Ll 3e3))
"The promise is from Allah, and Allah never fails to
fulfill His promise.” (Al-Rum 30:6)

Therefore, "Al-Mu'min" means that Allah is committed
to every statement and promise conveyed by His
messengers.

3. Allah as the Provider of Security

As Al-Mu'min, Allah is the source of security, granting
safety and protection. His creations are meticulously
designed to ensure safety and stability. Consider, for
instance, the fixed properties of matter—if these were
variable, safety would be impossible to maintain.
Likewise, the stability of celestial bodies allows life to
thrive on Earth. Even within our own bodies, Allah has
embedded senses and responses that keep us aware
of dangers.

When Allah instills fear in people's hearts, it often
serves to guide them away from worldly temptations
and toward eternal security.

Manifestations of Al-Mu'min in the Character of
Prophet Muhammad (PBUH):
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Prophet Muhammad (PBUH) embodied the attributes
of Al-Mu'min. He believed in his role as the Seal of the
Prophets and remained a source of security and peace
for both Muslims and non-Muslims. His teachings
emphasized safety and justice for all, as seen in his
sayings:

U5 52" 106 8B 01 8 dagis dll (92) poe o} AUlE B2
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“Whoever kill a Mu‘ahad (non-Muslim citizen and
any person under a treaty) will never smell the

fragrance of Paradise, though its fragrance can be
found at a distance of forty years (of travel).

dy%g\%\_g\\&mw@bw}“” Jb%}%@|
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“Indeed, whoever wrongs a Mu‘ahad (non-Muslim
citizen and any person under a treaty) or violates
his right or burdens him with work beyond his
capabilities, or takes something from him without
permission, | shall be his advocate on the day of
Judgment.” (Abu Daoud)

Despite his superior status, the Prophet was known for
his humility. Abu Hurairah reported that the Prophet
(PBUH) said: )
Gi "-{au—u;écmwwd 5 JB : JB 3 J@éiu;
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"I am the master of the children of Adam on the
Day of Resurrection, and I will be the first to
intercede, and it is no boast.”" (Muslim)

Yet, he was accessible to his companions, and
strangers often couldn't distinguish him from others
due to his humility.

Once, a man came to the Prophet (PBUH) shaking
with fear. Upon seeing him the Prophet (PBUH) smiled
and comforted him, saying:
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"Be at ease. | am not a king, but | am the son of a

woman from Quraish who used to eat dried meat."
[lbn MAjah]

Both Abu Dhar and Abu Hurairah said:
oo Al Jgeny 08" DB Lagie Al (52) 80,0 3ls 33 4l o
Wwﬂ\;@sw&p‘dﬁbwwx{d‘uﬁww\
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“The Prophet would sit with his companions in any
vacant spot, So, when a stranger come would not

distinguish him until he asks, "Which one of you is
the Prophet?" (Abu Dawud)

The Prophet (PBUH) prohibited his companions from
standing up when he enters their gathering and said:

o|3)] n)l,'J\ O ddado Ty:\f.ls ’LAL“A_"Q d[_.,,))\ 4 U;‘ g.,\.‘;‘ Q—Q”
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“Let him who likes people to stand up before him
prepare his place in Hell.” [Abu-Dawud]

Elements to Adopt in our Character

We should have deep conviction that Allah, Al-Mu'min
(c=s4lh), is our fortress, providing us with safety and
security. This belief should manifest in us through two
key attributes

1. You must believe in yourself as Allah’s
representative, His Khalifa, placed on this earth
to fulfill His purpose. Therefore, the actions of a
Mu’min must align with their words. It is unfitting
for a Mu’min to have a personality divided
between an inner character and an outward
appearance. A true Mu’'min does not present a
facade of piety while harboring envy or hatred in
their heart.

2. A Mu’min must also be a source of security and
peace for those around them. A Mu’min is
someone from whom all creatures feel safe and
whom every person in fear can look to for help.
A Mu’min is trustworthy in words, promises, and
actions. Deception, trickery, and lies have no
place in their character. The Prophet (PBUH)
said: . )
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“By Allah, he does not believe; by Allah, he does not
believe; by Allah, he does not believe.” When asked,
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“‘Who is that, O Messenger of Allah?” He replied, “The
one whose neighbor is not safe from his harm.”

This is why Allah, in the Qur'an, consistently mentions
that those who believe must also perform righteous
deeds dclaliall |ske 51550 Gl . Faith alone is
incomplete without actions that reflect it.
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Al-Muhaymin (o<4¢+)) - The Guardian

The name Al-Muhaymin appears in the Qur'an once, in
Surah Al-Hashr (59:23)
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“He is Allah, there is no god but He; the Absolute
Ruler, the Pure One, the Source of Peace, the
Inspirer of Faith, the Guardian, the Exalted in
Might, the Compeller, the Greatest: Glory to Allah!

above the partners they attribute to Him.” (Al-
Hashr 59:23)

The name Al-Muhaymin signifies Allah’s supreme authority
and care over all His creation. It reflects His ability to
oversee, protect, and control every aspect of life, including
sustenance, actions, and the moment of death. Al-
Muhaymin is the One who has complete command over
every situation. This divine attribute encompasses three key
aspects:

1. Allah’s Perfect Knowledge
Allah has absolute knowledge of all things—both seen and

unseen, whether they are public or secret, present or future.
Allah says in the Qur'an:

(s et &5 pbl333 e i 2l 81152155 al0)
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"Do they not know that Allah knows their secret
thoughts and their secret counsels, and that Allah
is the All-Knowing of all things unseen?" (At-
Tawbah 9:78)
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"With Him are the keys of the unseen, the
treasures that none knows but He. He knows
whatever is in the earth and the sea. Not a leaf falls
without His knowledge, nor a grain in the darkness
of the earth, nor anything fresh or dry but is
inscribed in a clear record.” (Al-An’am 6:59)

2. Allah’s Infinite Power

Allah has absolute control over everything and is
omnipresent. L . L
IT (5248 g6 O Je dNI5e (25915 lglaldt dls 43 )
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"To Allah belongs the dominion of the heavens and
the earth; and Allah has power over all things." (Al-
Imran 3:189)

3. Allah’s Knowledge and Power are Eternal

Unlike human beings, Allah’s knowledge and power
are constant and unchanging. He is not bound by time
and space as we are. However, unlike human rulers
who may use power for selfish purposes, Allah's
infinite power manifests through His mercy, kindness,
and love, never through arrogance or vengeance.

On one occasion, Prophet Muhammad (PBUH) saw a
woman lovingly embracing her child. He asked his
companions: "Can you ever imagine this woman
throwing her child into the fire?"
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They replied, "No."

The Prophet (PBUH) then said: "By the One in whose
hand is the soul of Muhammad, Allah is more merciful
to His servants than this mother is to her child."

Allah, The Ultimate Guardian

Allah is AI-Muhaymin, the Supreme Guardian, as
demonstrated in numerous instances throughout
history:
e He protected Prophet Musa (Moses) from
Pharaoh and his army.
e He saved Prophet Ibrahim (Abraham) from the
fire.
e He rescued Prophet Yunus (Jonah) from the
belly of the whale.
« He safeguarded Prophet Muhammad (PBUH)
from the many conspiracies plotted against him.

Recognizing that Allah is Al-Muhaymin should instill
confidence and trust that He will always protect and
support His believers. Prophet Muhammad (PBUH)
was assured of this divine guardianship even during
the most challenging moments. During the Battle of
the Trench, when the Muslims faced a dire threat from
all the allied tribes of Arabia, the Prophet (PBUH)
confidently promised his companions victory over the
Roman and Persian empires. The hypocrites, who
lacked faith in Al-Muhaymin, mockingly questioned:
"How can Muhammad promise us victory over Caesar
and Persia when none of us even feels safe enough to
relieve himself?"

But Al-Muhaymin was in full control. Without the
Muslims engaging in battle, Allah defeated the
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Confederates, proving His divine power. Allah affirms
in the Qur'an:

7 ) (S e ) 083 215 wijlaldl 3532 i3 )
"To Allah belongs the forces of the heavens and
the earth; and Allah is Exalted in Power, Full of
Wisdom."(Surah Al-Fath 48:7)

31 18l (38 Y] &85 3544 Alas 63 )
"No one knows the forces of your Lord except
Him." (Surah Al-Muddathir 74:31)

Elements to Adopt in our Character

By understanding that Allah is Al-Muhaymin, you
should have absolute certainty that every statement in
the Qur’an is true, and that every promise made by
Allah will be fulfilled.

The attribute of AI-Muhaymin also holds practical
implications for believers, guiding them in their
relationship with Allah. This involves four key elements:

1. Knowing that Allah is AI-Muhaymin, you must fill
your heart with His remembrance, ensuring that
it is attentive to none but Him and fears no one
but Him.

2. Knowing that Allah is Al-Muhaymin, you must
seek knowledge to cleanse your heart from
spiritual diseases, your mind from falsehood,
and your senses from engaging in
disobedience.

3. Always remember that Allah knows everything
about your thoughts and actions.
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4. This awareness should instill a sense of humility
and accountability, preventing you from
contemplating disobedience.

5. If you fall into sin, you should immediately seek
repentance, knowing that Allah is aware of all
that you do.

6. Since Allah controls everything, you should
place full trust in Him.

7. Have faith in a bright future and the certainty of
ultimate success, as long as you remain
steadfast in His obedience.

By embodying these principles, a believer can align
themselves with the meaning of Al-Muhaymin,
strengthening their faith and deepening their
connection with Allah.
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Al-Aziz (_iix)) - The Victorious, the Eminent)

The name Al-Aziz appears 88 times in the Qur’an.
Among these occurrences:
e 56 times (64%) it is paired with Al-Hakeem (The
Wise),
o 7 times with Al-Qawi (The Powerful),
o 5 times each with Al-Raheem (The Merciful), Al-
Aleem (The All-Knowing), and Al-Ghafour (The
Forgiving).

This pairing highlights that Allah, Al-Aziz, is the
absolute controller and provider of honor, power, and
strength, bestowing them with wisdom, knowledge, and
mercy.

The name Al-Aziz is derived from a root that conveys
rarity and great value.
e Something rare but without value is not called
Aziz.
e Something valuable but not rare is also not
called Aziz.

Since Allah is absolutely unique—unparalleled in
existence—and of supreme value, He is rightfully Al-
Aziz.

Additionally, Al-Aziz comes from a root meaning to
always be victorious. It also denotes winning an
argument in dlsputes as referenced in Surah Sad:
U85 3> dsesd 43 FESY NPE BAY &“u 4 L?-\ REY u\))
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"This man is my brother: he has nine and ninety
ewes, and | have (but) one: yet he says, ‘Commit
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her to my care,' and he overpowered me in
speech.” (38:23)

Another meaning of Al-Aziz is to strengthen. Allah uses
this meaning in Surah Yasin, referring to the
reinforcement of two messengers with a third:

14 @ - (( <G G3558 labg3dSa (51 dgid] GLAST 3)))
“When We (first) sent to them two Messengers,
they rejected them: so, We strengthened them with
a third.” (36:14)

The name Al-Aziz encompasses four key attributes:

1. Uniqueness — There is None Like Him, Allah is
one and unmatched in His existence and
attributes

(3) i als L (2) Sl (1) SV 53 08 )
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"Say: He is Allah, the One and Only; (1) Allah, the

Eternal, Absolute; (2) He begets not, nor is He

begotten; (3) And there is none like unto Him." (Al-
Ikhlas 112:1-4)

2. Absolute Importance — All Creation Depends on
Him. Every being in existence is in desperate
need of Allah. ‘

2 20l JT ((psadll 3 92 Y1 4] Y b))
"Allah! There is no god but He, the Living, the
Sustainer of all things." (Al-lmran 3:2)

3. Supreme Power and Inevitable Victory. Allah
holds full control over everything, and whatever
He decrees will inevitably come to pass.
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"And Allah has full power and control over His
affairs; but most among mankind do not know."
(Yusuf 12:21)

4. The Source of Honor and Power: Allah is the
only true source of eminence and power. He
grants it to whomever He wills and takes it away
from whomever He wills. ) ]
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"If any seek honor and power, let them know that
all honor and power belong to Allah."(Fatir 35:10)
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"Say: 'O Allah! Lord of Power and Rule, You give
power to whom You please, and You strip power
from whom You please. You bestow honor on
whom You please, and You bring disgrace to
whom You please. In Your hand is all good. Truly,
You have power over all things."'(Al-Imran 3:26)
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"To those who take unbelievers as their supporters

instead of the believers—do they seek honor

among them? But all honor belongs to Allah."(An-
Nisa 4:139)
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"To Allah, His Messenger, and the believers belong
all honor, but the hypocrites do not know."(Al-
Munafiqun 63:8)

Elements to Adopt in our Character

By understanding Allah’s name Al-Aziz, a Muslim
should strive to reflect its meaning in their daily life in
five main ways:

1. Recognizing That All Power, Honor, and Dignity
Belong to Allah Alone

Recognizing that true power and honor come from
Allah alone. No one else has the ability to affect your
life without His will. Therefore, you should always carry
yourself with dignity and never humiliate or degrade
yourself before anyone.

The Prophet (PBUH) said: “Seek what you want with
dignity, for all matters are fulfilled by Allah’s will.”
He also warned: “Whoever humbles himself before a
rich man (merely due to his wealth) has lost a third
of his religion.”

It should be emphasized that when Allah’s greatness is
firmly established in a person’s heart, everything else
in this world appears insignificant in their eyes.

2. Being Conscious of Allah and His Commands
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Since Allah is the source of all eminence, you should
always remain mindful of Him and His guidance.
Never underestimate any sin, for the seriousness of a
sin is not in its nature but in the One whom you have
disobeyed. It is contradictory to claim knowledge of
Allah while disobeying Him. True faith in Allah is
settled in the heart, expressed by the tongue, and
reflected in actions. The Prophet (PBUH) said: “It is
enough knowledge for a man to fear Allah, and it is
enough ignorance for a man to be proud of what he
knows.”

3. Avoiding Arrogance and Boastfulness

Since Al-Aziz is the One who grants honor, you should
rid your heart of arrogance and pride. The same way
Allah gives you blessings and status, He can take them
away. Despite his esteemed position, the Prophet
(PBUH) remained the epitome of humility. Once, a
slave who met him was overwhelmed and began to
tremble. The Prophet (PBUH) reassured him: “Calm
yourself, | am only the son of a woman from
Quraysh who used to eat dried bread in Mecca.”

4. Seeking Honor Through Obedience to Allah

If you wish to be Aziz (honorable and respected),
dedicate yourself to Allah’s obedience. Whatever you
sacrifice for the sake of Allah, He will compensate you
with something far greater in both this life and the
Hereafter. If you glorify Allah’s commands, He will
glorify you. But if you ignore His commands, He will
leave you to your own downfall. Allah states in the
Quran:
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“Whomever Allah disgraces/, no one can grant
honor to: for Allah does whatever He wills.” (Al-
Hajj 22:18)

5. Striving to Embody the Qualities of Al-Aziz

To reflect Allah’s attribute of Al-Aziz, work on
developing a character that earns respect and
admiration from others. This is not through arrogance
but through virtues such as morality, wisdom,
knowledge, kindness, mercy, and tolerance.
Additionally, treat all people with honor and respect, as
Allah has honored all of humanity through His creation.
Only Allah has the authority to disgrace someone, and
He does so as a means of guiding them back to the
right path.

By embodying these principles, a believer can attain
true honor and dignity in the sight of Al-Aziz, the One
who grants and withholds power according to His
wisdom.
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Al-Jabbar (_taJl) - The Compeller

The name Al-Jabbar appears once in the Qur'an, in
Surah Al-Hashr (59:23).
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“He is Allah, there is no god but He; the Absolute
Ruler, the Pure One, the Source of Peace, the
Inspirer of Faith, the Guardian, the Exalted in
Might, the Compeller, the Greatest: Glory to Allah!
above the partners they attribute to Him.” (Al-
Hashr 59:23)

This divine name encompasses three key attributes:

1. The One Who is Beyond Reach: The name Al-
Jabbar comes from a root that signifies
someone so exalted that cannot be reached.
Allah is Al-Jabbar because He is far beyond
human perception—eyes cannot see Him, and
thoughts cannot fully comprehend Him. L,

103 :pladl (5L 2,35 585 SLail 45,05 Y))
“No vision can comprehend Him not, but He
comprehends (all) visions. (Al-Anaam 6:103)

2. The One Who Mends and Restores: The root of
Al-Jabbar is also used to describe the act of
fixing what is broken, much like a healer who
sets fractured bones so they can heal correctly.
Allah is Al-Jabbar because He:

o Straightens what is crooked,
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o Eliminates injustice,
o Breaks the power of oppressors,
o Supports the weak and the oppressed.

3. The One Who Compels and Enforces His Will:

Al-Jabbar also signifies the One whose will is
irresistible—He compels all creations to submit
to His divine decree. In a Hadith Qudsi, Allah
says: “You desire, and | desire. If you accept
what | desire, | will grant you what you desire.
But if you resist My will, | will make it difficult for
you to attain what you desire, and in the end,
only My will shall prevail.” An example of this
divine compulsion is Pharaoh. He sought to
prevent the rise of a challenger by killing the
male children of Banu Israel. Yet, Allah
compelled him to unknowingly raise the very
child—Musa (AS)—who would bring about his
downfall.

Elements to Adopt in our Character

Understanding Al-Jabbar should inspire us to embody
four key qualities:

1.

Rely Solely on Allah for Help: Do not place
your trust in anyone else. True support comes
only from Al-Jabbar.

Never Commit Injustice: Do not oppress
others, for Al-Jabbar will come to their aid and
stand against you.

Uphold Justice and Support the Weak: Be
proactive in defending the rights of the
oppressed and helping those in need.
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4. Elevate Your Character: Strive for such
honesty and righteousness that others naturally
respect and look up to you.

By embracing these lessons, we align ourselves with
the divine attribute of Al-Jabbar—seeking justice,
standing firm in righteousness, and trusting in Allah’s
ultimate authority over all things.
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Al-Mutakabbir («<iJ) - The Greatest, The
Supreme

The name Al-Mutakabbir appears in the Qur'an in
Surah Al-Hashr (59:23):
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“He is Allah, there is no god but He; the Absolute
Ruler, the Pure One, the Source of Peace, the
Inspirer of Faith, the Guardian, the Exalted in
Might, the Compeller, the Greatest: Glory to Allah!
above the partners they attribute to Him.” (Al-
Hashr 59:23)

Al-Mutakabbir is the One who possesses absolute
greatness and considers everything else insignificant in
comparison to Himself. His majesty is unmatched, and
He views all creation as a king looks upon his
subjects—with absolute superiority. However, there is
a distinction:
o |f someone rightfully claims greatness, it is a
sign of true supremacy.
« |f someone falsely claims superiority, it is
nothing but arrogance, which is despicable and
condemned.

The name Al-Mutakabbir is an emphatic form that
denotes actively exercising rights, privileges, and
authority that are exclusive to Him and above the rights
of all creation.
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While humans can never fully comprehend Allah, He
provides parables in the Quran to help us grasp His
attributes:
9Sﬂw@W\g&bw@&M‘wmpﬁuﬂo
wﬁwiwﬁ@)y@c w(wls PSL&BJ
u}l.cuu ‘aﬁ.n.l ubﬁl J.:a.i.;
“He gives you a similitude from your own
(experience): do you have partners among those
whom your right hands possess; to share as
equals in the wealth We have bestowed on you?
Do you fear them as you fear each other? Thus, do

We explain the Signs in detail to people who
understand. “(Ar-Room 30:28)

To illustrate this further:

« If anignorant person claims to be
knowledgeable, it exposes their weakness. But
if a true scholar proclaims their knowledge to
help others learn, it signifies their perfection.

o If a coward claims to be brave, it is false pride.
But if a genuinely courageous person asserts
their bravery to offer protection, it is a noble trait.

Similarly, when Allah declares His greatness, it is an
attribute of absolute perfection. But when humans
claim superiority over others, it is a sign of imperfection
and arrogance.

This divine name Al-Mutakabbir encompasses five
essential meanings:
1. Absolute Greatness: Allah sees everything as
small in relation to Himself. His greatness is
beyond measure.
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2. Infinite Authority: Allah is the eternal King whose
dominion over the universe will never diminish.
He has absolute control over all things and
complete knowledge of every detail within His
creation.

3. Immunity from External Influence: Nothing can
influence Allah, making His justice absolute.
Since His kingdom is infinite, no one can harm
Him, and thus, His forgiveness is limitless.

4. Absolute Will: Allah’s will is unchangeable. No
force can persuade Him otherwise. Whatever
He decrees comes to pass, and no one can
overrule His decisions.

5. Ultimate Perfection: Allah is completely free
from any flaws or weaknesses. This attribute is
closely linked to Al-Quddus (The Most Pure).

For any human to claim these attributes for themselves
is false, arrogant, and detestable. This is why Allah
condemns those who seek Kibriyaa’ (s%_S, self-
glorification). The Prophet Muhammad (PBUH)
warned:
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“No one will enter Paradise if he has even an
atom’s weight of arrogance in their heart, and no

one will enter Hell if they have even an atom’s
weight of faith in their heart.” (Muslim)

Furthermore, Allah states in a Qudsi Hadith:
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“Pride (Kibriyaa’) is My garment, and Greatness is

My cloak. Whoever tries to claim them, | will cast
them into Hell.” (Muslim)

Arrogance destroys the very essence of servitude to
Allah. A true servant must be humble before their
Master. Therefore:

e Humility is rewarded with Paradise.

e Arrogance is punished with Hell.

The Prophet (PBUH) said:
b)&ﬂ&p\yuﬁ leg‘\.a.l.ccw\&.,o 4UJ| d}w) JB
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“Whoever humbles himself for Allah, He will
elevate his rank until he reaches the highest levels
of Paradise. But whoever exalts himself in
arrogance, Allah will lower their rank until they
become the lowest of the low (in Hellfire).”
(Ahmad)

The attribute Al-Mutakabbir belongs exclusively to
Allah. Allah does not love the arrogant.
o Almost always, Allah humiliates the arrogant,
bringing them to ruin.
o Just as rain does not gather on high mountains
but collects in valleys, Allah’s blessings and
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mercy descend upon those who humble
themselves before Him.

The first being to show arrogance was Satan. He
refused to bow to Adam (AS) clalmlng superlorlty .

12 d)&)’\((wbunwajjbunwwd b\))
"l am better than him! You created me from fire,
and You created him from clay!" (Al-A’raf 7:12)

Likewise, those who follow in Satan’s footsteps—
believing that their intelligence, wealth, power, or
status make them superior—fail to recognize that all
blessings come from Allah alone. Despite his
unmatched status, the Prophet Muhammad (PBUH)
was the model of humility. After the conquest of
Mecca, a man approached him, overwhelmed with
awe. Seeing this, the Prophet (PBUH) reqssured him:
4l Aoy Jamd dalSd Joy plang dide dlil o (il
ST 81,0l ¢yl BT L] elhoy cnnd (318 clde 90 7 1) Jla3
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“O my brother, do not be intimidated. | am not a
king. | am just the son of a woman from Quraysh
who used to eat dried bread.” (Sunan Ibn Majah)

The name Al-Mutakabbir should remind us of Allah’s
incomparable greatness and our own insignificance.
« Think of our beginning: A tiny, insignificant drop
of fluid.
e Think of our end: A lifeless corpse that even our
loved ones cannot bear to keep.
« Think of our resting place: A dark, six-foot grave
covered with dirt.
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How can a human, who is so weak and temporary,
ever be arrogant before Al-Mutakabbir, the Supreme?
True greatness belongs to Allah alone. The wise
person is the one who humbles himself before the
Creator, for in humility lies the path to honor, blessings,
and Paradise.

Elements to Adopt in our Character

There are five ways that we can realize the divine
attribute, Al-Mutakabbir, in our life:

1. Acknowledge our lowly nature compared to the
greatness of Allah, Al-Mutakabbir. This should impact
us in three ways:

a) Our egotism and pride will be diminished and
replaced by humility and genuine obedience, service
and worship of the true Al-Mutakabbir, Allah; in return,
Al-Mutakabbir, will reward us with true greatness and
honor.

b) We will gain true freedom from fear of and
servitude to anyone other than Allah. While we will not
belittle anyone, we will become immune to being
belittled.

C) We become aware that our dignity is
elevated by how humble we are toward Allah and his
creations.

2. Work hard to maximize our potential and influence,
while remembering that the gifts we acquire and the
opportunities we have are presented to us by Allah.
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3. Develop Immunity against being unjust when
provoked and free ourselves from whatever distracts
our hearts from truth and obedience to Allah.

4. Have full control over our desires and passions and
align our will with Allah’s will.

5. Purify ourselves from all imperfection or
weaknesses.
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Al-Khaliq ((#3Y) - The Creator

The names of Allah — Al-Khaliq (The Creator), Al-Bari’
(The Producer), and Al-Musawwir (The Fashioner) —
appear together only once in the Qur'an, in Surat Al-
Hashr:
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“He is Allah, the Creator, the Producer, the
Fashioner. To Him belong the most beautiful
names. Whatever is in the heavens and the earth
glorifies Him, and He is the Mighty, the Wise.” (Al-
Hashr 59:24)

Though these names appear in other forms elsewhere
in the Qur’an, they are mentioned together as definite
names only in this verse.

These three names share close meanings and are
considered near synonyms. In Arabic, when near-
synonyms appear individually, each can represent the
broader meaning of the others. However, when listed
together, the subtle distinctions between them must be
considered. This is a known linguistic rule.

For example, Allah says:

60 g3l (( ...onSlaally elsBAl SBLAI ) ))
“Charity is for the poor and the needy ...” (Al-
Tawba 9:60)

Although the poor and the needy are similar, their
distinction is necessary here because they are

159



mentioned together. The poor refers to those in
extreme need — for instance, someone earning 5
while needing 10. The needy refers to those with slight
deficiency, someone earning 90 but needing 100.

However, when only one of these terms appears, it can
|mply both categorles For example:
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“If you openly give the charity, it is good, and if
you keep it secret and give it to the poor, it is
better for you.” (Al-Baqgarah 2:271) - Here, the poor
includes the needy.
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“They ask you what they should spend (in charity).
Say: Whatever good you spend is for the parents,
the relatives, the orphans, the needy and
wayfarers.” (Al-Baqarah 2:215) - Here, the needy
includes the poor.

Similarly, since Al-Khaliq (), Al-Bari' (s_W!) and Al-
Musawwir (L»=<ll) are mentioned together, each name
carries a distinct shade of meaning that should be
appreciated:
« Al-Khalig (The Creator): Refers to bringing
something into existence from nothing.
e Al-Bari’ (The Producer): Indicates creating with
precision according to a preordained plan.
e Al-Musawwir (The Fashioner): Refers to shaping
and giving form and features.

This distinction is supported by Surah Al-A‘raf:
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“We created you, then shaped you, then said to the
angels: Prostrate before Adam...” (Al-Araf 7:11)

Here, creation (khalq) precedes shaping (tasweer),
reflecting the difference between the two stages.
Likewise, in Surah Al-Hadid (57:22):
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“No disaster strikes the earth or yourselves but it

is in a Book before We bring it into being (4i3).”
(Al-Hadid 57:22)

The verb nabra’uha — derived from Al-Bari’ —
emphasizes the execution of what was prewritten,
showing the precision of the creative process.

Although Allah’s attributes are beyond human
comparison, relatable examples help clarify the
concepts — as the Qur'an itself uses such examples.
For instance, to explain the illogical nature of
associating partners with Allah, He says in Surah Ar-
Rum):
w@W\uﬂAwaﬁ&M\uﬁMpﬁuﬂan
M‘Mﬁ“@"ﬁsb"" w‘o.uls‘oSLs))LoLg;‘
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“He gives you an example from yourselves: Do you
have among those you own partners in the wealth
We have provided for you, equal with you? Do you
fear them as you fear each other? This is to explain

the Signs to people who understand.” (Al-Room
30:28)
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In human practice, everything we create follows three
essential stages: planning, construction, and
refinement. For example, building a structure involves:
1. Hiring an architect to develop the design and
plans.
2. Contracting a construction company to build
according to the plans.
3. Engaging an interior designer to add finishing
touches and unique features.

Each stage requires experts who rely on accumulated
knowledge — past designs, construction methods,
material science, codes, and analytical tools — to
complete the project successfully.

In contrast, for the universe, Allah alone is the Creator
of the materials, the Planner, the Designer, the Builder,
and the Perfecter. When Allah creates, His divine
names — Al-Khalig (The Creator/Planner), Al-Bari’
(The Producer/Constructor), and Al-Musawwir (The
Fashioner/Decorator) — are all manifested.

Muslims are commanded to study both Allah’s
revealed words (the Qur'an) and His observed creation
(the universe and themselves). Through this reflection,
believers witness every stage of creation — from raw
materials, to design, to construction, to beauty and
perfection. This deep understanding leads to truly
knowing Allah. Without such study, Allah may remain
an abstract concept, easily shaken by doubts or
Satan’s whispers.

Since Allah cannot be seen, as He says:
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No vision can comprehend Him, but He

comprehends all visions. He is the Subtle, the All-
Aware”. (Al-An’am 6:103)

We come to know Him by reflecting on His creation —
just as we recognize a person’s genius through their
work, even if we never meet them. This is why the
Qur'an repeatedly calls attention to the beauty and
preC|S|on of Allah’ s creatlon For example Allah says:
e O (o35 21§ 53555 daz i S5l 312))
BY) L«.‘) U&.uls AW ;l.o.u.J\ By LJJJUAJL) USL}A VX wj ‘oSJ
U‘"‘U‘ LS‘L>DL° 33)@ @T:&\M )-) p}ﬁcjf J= ’
11-10 :0ldl ((u«m J_Lso 3 oAl J:eéb_g.)
“He created the heavens without pillars that you
see, placed mountains on the earth so it would not
shake with you, and spread throughout it all kinds
of creatures. And We send down rain from the sky,
causing every noble kind (of plant) to grow. (10)
This is the creation of Allah. So, show Me what
those besides Him have created. Indeed, the
wrongdoers are in clear error.” (Lugman 31:10-11)

In Islam, there is no division between "religious" and
"secular" sciences. Fields such as biology, chemistry,
physics, astronomy, earth sciences, and history are
considered part of divine knowledge. Studying them is
not only encouraged but praised by Allah, as it leads to
true understandlng and recognition of Him. Allah says:
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“Indeed, in the creation of the heavens and the
earth and the alternation of night and day are signs
for those of understanding. (190) They remember
Allah while standing, sitting, and lying down, and
reflect on the creation of the heavens and the
earth, saying, ‘Our Lord, You did not create all of
this without purpose. Glory be to You, protect us
from the punishment of the Fire.”” (Al-Emran 3:190-
191)
And He says: j
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“Do you not see that Allah sends down rain from
the sky, producing fruits of different colors? And in
the mountains are streaks of white, red, and black
of varying shades. (27) Likewise, among people,
animals, and cattle are those of different colors.
Only those with knowledge (scientists) truly fear
Allah. Verily, Allah is Mighty and Forgiving.” (Fatir
35:27-28) (Fater 35:27-28)

Note: In this verse, proper understanding of Arabic
grammar is essential. The word AfAllah) is the object
(marked with fatha), and [3J (the scientists) is the
subject (marked with damma). Thus, the correct
meaning is: “It is the scientists who truly fear Allah.”
Reversing this would distort the meaning entirely,
implying Allah fears the scientists — which is a grave
error.
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Allah commands believers to study the universe and
their own creatlon
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“And on the earth are signs for those with certainty

of faith — and in yourselves. Will you not then
see?” (Al-Dhariyat 51:20-21)
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“Have they not seen how Allah originates creation,
then will reproduce it? Surely, that is easy for
Allah. (19) Say: Travel through the land and
observe how He began creation. Then Allah will
bring forth the next creation. Indeed, Allah is
capable of all things.” (Al-Ankabout 29:19-20)
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“He is the One who created the seven heavens,
one above the other. You will not see any
inconsistency in the creation of Al-Rahman. So
look again: do you see any flaws? Then look again

and yet again — your gaze will return to you
humbled and weary.” (Al-Mulk 67:3-4)

165



Elements to Adopt in our Character

Allah’s name Al-Khaliq (The Creator) should remind us
of His greatness and our limited power and knowledge.
There are five key ways to embody elements of this
divine attribute in our lives:

1.

Pursue knowledge through studying Allah’s
creation.

Reflecting on the natural world leads to
understanding Allah. Scientific advancements —
submarines inspired by fish, planes by birds,
navigation by migratory animals, and medical
breakthroughs through studying the human
body — all trace back to His creation. Many
discoveries still await us.

Honor the perfection of Allah’s creation.
Avoid any actions that distort or disrespect the
natural form and function Allah has perfected.

Acknowledge and be grateful for how Allah
created you.

Recognize your unique beauty and the
blessings of being served by other creations.

Guard your belief from Satan’s whispers.
Knowing that Allah is the incomparable and
eternal Creator — “There is nothing like Him”
(3.5 48 Gadl) (Ash-Shura 42:11) — protects you
from doubts. The Prophet (PBUH) said:
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“Satan may come to one of you and ask, ‘Who created
you?’ and you reply, ‘Allah.” Then he continues: ‘Who

created Allah?’ If this happens, seek refuge with Allah
and abandon such thoughts.” (Bukhari)
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Al-Bari’ (s.%) - The Producer, The Maker of
Order

Allah’s name Al-Bari’ (W) appears once in the
Quran, in Surah Al-Hashr, alongside Al-Khaliq (&'
(the Creator) and Al-Musawwir (L s=4) (The
Fashioner):

& g ¢ gl slasdl A ¢y ganall (W1 (B Al 52))
24 : i) ((@Sd) 33l 929 ¢p23919 Wiglawd! (3 Lo
“He is Allah—the Creator, the Producer, the
Fashioner. To Him belong the Most Beautiful
Names. Whatever is in the heavens and the earth
glorifies Him. And He is the Mighty, the Wise.” (Al-
Hashr 59:24)

In our earlier discussion on Al-Khalig, we noted that
although these three names all relate to creation, their
specific mention together indicates distinct roles:
« Al-Khalig: The Planner or Designer
o Al-Bari’: The Executor of the plan
e Al-Musawwir: The One who completes the form
and detail

However, when any of these names appear alone, they
encompass the entire process of creation. For
example: ]
b S 3 Y] il (3 3 uoﬂ‘ai%eﬁuﬂuwu )
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“No disaster strikes the earth or yourselves but it

is in a Book before We bring it into being (&i).
Surely that is easy for Allah.” (Al-Hadid 57:22)
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The verb (&i53) is derived from Al-Bari’ (s_4) showing
Allah’s role in bringing a pre-planned event into reality
— not by chance, but through divine order and
causality.

In Surah Al-Baqgarah (2:54), the word Bari’ikum refers
to Allah as the Creator in the comprehensive sense,
encompassing the attributes of Al-Khaliq and Al-
Musawwir:

54 5,841 (356 J) 18553 )
“So turn in repentance to your Creator
(Bari’ikum)...” (Al-Baqara 2:54)

Linguistic Roots and Connotations
The root b-r-" carries several classical meanings:
e To bring into being something of value out of
nothing
e To be free from fault or imperfection
e To cure or heal from illness
« To absolve from a claim
e To shape or sharpen
These meanings appear in common Arabic
expressions like:
« Bara’ah ikhtira“ (patent) (g Y 5l ),
e Bari’ (innocent) (&_2)
o Bara al-qalam (sharpen the pen) (! s »)
« Bara min al-marad (recovered from illness) ( 1
o2l ()
Allah uses this root in Surah Al-Bayyina:
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“Indeed, those who disbelieved from the People of
the Book and the polytheists will be in Hellfire to
dwell in it forever. They are the worst of [al-
bariyah] creation. (6) But those who believed and
did righteous deeds are the best of [al-bariyah]
creation.” (Al-Bayyina 98:6-7)

Allah’s name Al-Bara’a (i) implies the following
key attributes:

1. Creating from Nothing and Without Precedent:
Allah, Al-Bari’, brings the elements of creation
into existence from nothing. He created
hydrogen and helium, from which all elements
— including oxygen and water — were later
formed. These were the building blocks for life,
as stated:

lealA335 (555 U..Sguo_))’b Olglaldl u\ ‘3)“’50""“'”.)" @3\ )
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“Have The disbelievers not recognized that the
heavens and the earth were one united piece, then
We parted them? And We created every living thing
from water. Will they not then believe?” (Al-Anbiya’
21:30) i ., . )
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“Among His signs is that He created you from

dust, and now you are humans spreading around.”
(Al-Rom 30:20)
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2. Healer and Curer: Al-Bari’ is also the One who
heals. Prophet Ibrahim (AS) said:

80 syl ((cnddd 548 Eubya 315))
“And when | am ill, it is He who cures me.” (Ash-
Shu‘ara’ 26:80)

3. Protector Against Injustice: Allah, Al-Bari’,
defends believers from the harm and claims of
transgressors:

38 Nezgdl
“Surely, Allah defends those who believe. Indeed,
Allah does not love anyone who is treacherous or

ungrateful.” (Al-Hajj 22:38)

4. Purifier of Societies: Allah gives warnings before
purging evil from societies. He purifies them
only after ample warnings are ignored:

aosd) ((SAa) 55 @uble sl J] sy bl o5 Belss))
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“Freedom from obligation is proclaimed from Allah
and His Messenger toward those polytheists with
whom you made treaties.” (At-Tawbah 9:1)
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“We did not create the heavens and the earth
except in truth and for a specified term. Yet the
disbelievers turn away from what they are warned
of.” (Al-Ahqaf 46:3)
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The Prophet (PBUH) said:
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“No one loves to accept excuses more than Allah.

That’s why He sent messengers with good news
and warnings.”

5. Remover of Corruption When All Hope is Lost:
When reform is no longer possible, Allah
removes corrupt people entirely. This was the
case with the people of Nuh (AS):

26 1755 (553 52,3801 e 2391 J& 55 &5 255 063
“Nuh said: ‘My Lord, do not leave on the earth a
single disbeliever. If You leave them, they will

mislead Your slaves...”” (Nuh 71:26-27)

Elements to Adopt in our Character

1. Study the Causes of Disasters: Since Allah, Al-
Bari’, executes the divine plan when conditions
are met, Muslims are encouraged to study
natural causes — such as those leading to
disasters — to anticipate and protect against
their effects.

2. Strive for Excellence in Execution: When
entrusted with implementing a plan, a Muslim
should aim to follow the best procedures and
choose the most suitable materials to ensure
the plan is fulfilled with excellence.
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3. Purify Yourself from Wrongdoing: A believer
should actively cleanse himself from harmful
habits and avoid relationships that lead to
disobedience or tolerating evil.

4. Give Excuses and Advise Gently: Muslims
should assume the best of others and offer
advice before judgment. Imam Ja'far Al-Sadiq
said:
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“If you hear something unpleasant about your
brother, make up to seventy excuses for him. If you
can’t, say: ‘Perhaps he has an excuse | don’t
know.’”

5. Remain Humble: Recognizing that we were
created from soil should instill deep humility and
prevent arrogance.

6. Be a Source of Healing: Since Allah is the
Healer, Muslims should be grateful for His care
and strive to be a source of comfort, healing,
and support for others.

173



Al-Musawwir (_s<<)) - The Shaper of
Beauty, the Fashioner

The name Al-Musawwir appears once in the Qur'an in
Surah Al-Hashr alongside Al-Khaliq (The Creator) and
Al-Bari’ (The Producer):
@ b 4 &l gaddl Hasd A jiadl toul B & b))
24 ! (4SS 55301 583 (25915 wiglaldl
“He is Allah, the Creator, the Producer, the
Fashioner. o Him belong the Most Beautiful Names.
Whatever is in the heavens and the earth glorifies
Him. And He is the Mighty, the Wise.” (Al-Hashr
59:24)

As previously discussed, while all three names relate
to Allah’s power of creation, their mention together
highlights distinct roles:
o Al-Khalig: The Planner
e Al-Bari': The Executor
e Al-Musawwir: The One who gives unique shape,
detail, and beauty to each creation

Allah says: L, ,
(333 19352 AS53lall b &5 (80550 6 @S01S 445 ))
13,2l
“We have created you, then shaped you. Then We

said to the angels, 'Prostrate before Adam.” (Al-
Araf 7:11)

This verse implies that shaping (taswir) follows

creation (khalq), emphasizing the uniqueness and
detailed design of each human being — unlike
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animals, who often appear similar, even children from
the same parents have distinct features.

Meaning of Al-Musawwir

The root s-w-r (L3=) conveys meanings such as:
e To shape, form, or sculpt
e To design or give image
« To imagine or visualize

Thus, Al-Musawwir is:
« The One who bestows form and structure
e The One who ensures harmony, balance, and
perfection
« The One who gives each creation its
uniqueness and special features

Allah affirms this in various verses:

3301 3a ) ) Yeslas cad pla 1 g 5508 sl 34))
6 :0lyes JT ((@gsa\
“He is the One who shapes you in the wombs as
He wills. There is no God but He, the Almighty, the
Wise” (Al-Imran 3:6)

e 5505 26 2ldls 55 (o1 &I Jas ) dul))
64 5 (5340
“Allah made the earth your resting place, the sky

your canopy, and shaped you in the best form.”
(Ghafer 40:64)

55530 54 855505 55 025 Slsleld) Gls- )
3 (el ((Caand!
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““He created the heavens and the earth in perfect
balance and shaped you beautifully and to Him is
the final return.” (Al-Taghabun 64:3)

Allah’s attribute Al-Musawwir ensures the perfection of
the creation as He said:

)J'obaasywshbubm s BLE 1)
u«afﬂvJ‘ &) & (3) slab e (555 Ub 7l gpjbusslis
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“He is Who has created the seven heavens one
above the other, you can see nothing out of
proportion in the creation of the Rahman. Then
look again: "Can you see any flaws?" (3) Then look
again and yet again, your sight will return to you
abased and in a state of weariness.” (Al-Mulk 67:3-
4)

Elements to Adopt in our Character

1. Appreciate Beauty in Creation: Reflect on the
beauty around you — birds, flowers, mountains,
lakes, fruits — and thank Allah for the pleasure
of experiencing it. Respect all of His creation
and see diversity as a reflection of Al-
Musawwir’s artistry.

2. Be Content with Your Appearance: Allah
created you in the best form. Trust His wisdom
and avoid envy or dissatisfaction. Remember: if
we were as beautiful as Prophet Yusuf
(Joseph), we might not bear the trials he faced.
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3. Look Beyond the Mirror: When you see yourself
in the mirror, thank Allah for your form, but also
examine your character and ask Allah to
beautify your inner self just as He has your outer
appearance.

4. Live Up to Your Potential: Allah says:

“Indeed, We created the human being in the best of
forms.” (At-Tin 95:4)

Use your intellect, body, and skills wisely. Strive for
excellence in all tasks. The Prophet # said:

Al o bl Jgesy JB 1 B Lie Jlas il (90) dille (ys
dory3) iy O Shes (Sust Jos 13) oo dll O) " plwg dale
(Glakally oo ool
“Allah loves that when any of you does a task, he
perfects it.”

dlas Lo s all b} ooy dele Al o ) gy J8
0 Qlall amst )7 diluba 8555 5 ¢ Ll 5  y5ad)
(ool sol e o prued!

“Allah loves serious efforts and dislikes trivial
pursuits.”

Note on Perceived Imperfections

One might ask: How can everything Allah created be

perfect if we observe defects in some creations? This

question reflects a limited understandlng Allah says:
23 LVl ((Uﬁjw ‘m 5 Jads e dl.w )J))

“He is not questioned about what He does, but

they will be questioned.” (Al-Anbiya’ 21:23)
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What appears as imperfection may carry hidden
wisdom. For instance, a person born blind may,
through patience, be guaranteed Paradise. The
Prophet # said:

i)l Lagio dlil dp5 yuad duipus 1ad oo 8B )l JB

(Jwom oy dol licnn)

“If someone loses their sight and remains patient,
Allah will grant them Paradise.”
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Al-Hakeem (4saJ) - The All-Wise

Allah’s name Al-Hakeem appears 38 times in the
Qur’an with the definite article Al- and 53 times without
it Hakeem (~52). It is frequently paired with names
such as:

o Al-Aziz (The Mighty)

e Al-Aleem (The All-Knowing)

e Al-Khabir (The All-Aware)

G b & s padd) il dosaadll il B 4 5b))
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“He is Allah—the Creator, the Producer, the
Fashioner. To Him belong the Most Beautiful
Names. Whatever is in the heavens and the earth
glorifies Him. And He is the Mighty, the Wise.” (Al-
Hashr 59:24)

The repeated pairing of Al-Hakeem with Al-Aziz, Al-
Aleem, and Al-Khabir emphasizes that Allah’s wisdom
stems from His complete power, knowledge, and
awareness. Every action He takes is based on
absolute knowledge and flawless judgment.

Al-Hakeem comes from the Arabic root h-k-m (--<-z),
which conveys meanings such as:

e To restrain or control

o To possess deep knowledge of the reality of
things

o To pass judgment and enforce justice
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Wisdom (hikmah) is the ability to place things in their
proper place, time, manner, and measure, based on
knowledge, experience, and sound judgment.

Allah’s name Al-Hakeem reflects His perfect wisdom
across all domains, including:

o Creation of the heavens and the earth

e Design of mankind and all living beings

« Control and governance over the universe

e Distribution of provisions

e Sending prophets and revelations

e Delivering justice and assigning reward or

punishment

Key Expressions of Divine Wisdom:

1. Absolute Legislative Authority: Allah alone has
the right to legislate and judge:

£38) S il o il ha3e O9dia dlgelT ¢523|
50 :35LaJl (G803
“Is it the judgment of ignorance they seek? Who is
better than Allah in judgment for a people who
have certainty?” (Al-Ma'idah 5:50)

2.

3. Wise Distribution of Provisions
4.

)J..a.: U Ug—’ﬁ uo)}’\ Lg |5.:.Jao.)l.u.‘ dJJJTa:UTMﬂj))

27 18)9id ((meal.u.a ‘U‘zi‘-Leu.)
“If Allah were to expand provision for His servants
they would transgress, but He sends it in due
measure as He wills. He is s All-Aware, Ever-
Watchful.” (Al-Shura 42:27)
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5. Use of History as a Warning

Ua_)l.g..‘)&@bd&(él) ”':}JAMLQ ;LAJ)’\ ‘o.sb;-l} ..Lan))
5.4 ¢yl (5

“And there came to them news (of previous
nations) that should be enough to deter. (4)
Containing wisdom, but warnings did not benefit
them.” (Al-Qamar 54:4-5)

6. Control Over Human Affairs

MM Qb&j—Q )" Mws}&é W : iU,H Mub ))
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“If Allah touches you with harm, none can remove
it but Him and if He causes you good, He has
power over all things. (17) He is the dominant over
all His servanys; and He is the All-Wise, the All-
Aware.” (Al-Anaam 6:17-18)

7. Complete Knowledge and Oversight

):uJ\' }U\ LB (V) ‘mJuu }Q 3’\ l.é.ilau y LAJ\.;JTG}LCLA5OM_9 )
ub))’juo)ﬁ\méﬂ&}bwy\@)gwﬁawbj
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“With Him are the keys of the Unseen. No one
knows them but He. He knows whatever is there in
the earth, and in the sea. No leaf falls but He knows
it and there is no grain in the dark layers of the
earth nor anything fresh or dry but is recorded in a
clear book ... all is recorded in a clear Book.” (Al-
Anaam 6:59)
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8. Support of the Righteous, Power Against the
Wrongdoers

10: W) (355 S8 @07 e dll e o J) 53013 )
“Victory is only from Allah. Indeed, Allah is the All-
Mighty, All-Wise.” (Al-Anfal 8:10)

9. Perfection in Creation

05 Ushi #3353 (23915 wigaldl 315 il 365 )
T dle o yguall (§ il A5 eﬂdTugdpdeﬁsujsu
73 el (ST AS5T 5258003215
“He is the One who created the heavens and the
earth in truth. On the day He says "Be" Behold! it
is. His Word is the truth. And His is the kingdom on
the day the trumpet will be blown. He is the Knower
of the Unseen and the Seen. For He is the All-
Wise, the All-Aware”. (Al-Anaam 6:73)

40‘&-" ((@{?_3:; :’ G >’T~é’ KDy -%’""‘:-’-’l T 33 ))
“Indeed, We created man in the best form...” (At-
Tin 95:4)

10.Creation Has Purpose and Meaning

o shesall ((sha s Y L) 2005 e 2dia G gisdl))
115

“Did you think We created you without purpose
and that you would not be returned to Us?” (Al-
Mu’minan 23:115)
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11.The Quran as a Source of Wisdom )

1390 (393 @S5 04 s Elad &5 &gl Eas31 C)
“(This is) a book whose verses are perfected and
then explained — from One who is All-Wise, All-
Aware.” Hud 11:1)

5a V3 635 8 e Ul 4B Y (1) 2 CossT E))
(o> 055 3 {yiedals
42:cduad

“No falsehood can approach it , neither from its

front nor from its behind: it is a revelation from the
All-Wise, the Praiseworthy.” (Fussilat 41:42)

12.The Prophets Role in Teachlng Wisdom

5t e ol 23 395 23T § G T 35)
(Lo vu’" u%’ 3 00 1536 015 38Ty 331 & alsds
2 tdaall

“He sent among the unlettered people a messenger
from among themselves, reciting to them His
signs, purifying them, and teaching them the Book
and wisdom.” (Al-Jumu‘ah 62:2)

13.Wisdom as a Divine Gift

f&dj\d&ﬁd&é::;ﬂ uy uﬁgawwd.o.&:& dﬁ"))
269 :3,adl ( (ulﬂ)’\ IH] }11)54;[@ s

“He grants wisdom to whom He wills. Whoever is
given wisdom has been given great good. Only
those who are endowed with insight bears this in
mind.” (Al-Bagarah 2:269)
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Elements to Adopt in our Character

1. Trustin Allah’s Plan: Believing in Al-Hakim
brings peace and acceptance, even in hardship.
Everything happens with divine purpose and
wisdom.

48: J}la.ﬂ T l:.ﬁ.;b d.:l.e &y pi:djup\g
“Be patient with the command of your Lord. You
are under Our watch...” (At-Tur 52:48)

2. Pursue Wisdom as a Life Goal: Wisdom can be
learned. Study the Qur'an and reflect on
creation to see Allah’s wisdom and deepen your
understanding of Him. The more you know
Allah, the wiser you become.

3. Apply and Share Wisdom
Without wisdom, actions lead to failure in this
life and the next. Seek wisdom from Allah, use
it, and teach it.
The Prophet % said:

,\;“535” Pu uz:am\&aw\dmwwwmd\s
@x\émwmyumou &)wiulglil
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“Envy is not justified except in two cases: a man
whom Allah gave wealth and he spends it rightly,
and a man whom Allah gave wisdom and he judges
by it and teaches it.” (Bukhari & Muslim)
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Al-Wadud (4544/) - “The Affectionate”, “The
Most Loving”

Allah’s name Al-Wadud appears twice in the Qur'an:

14-13 :zo )l (39331 35a2)l 3b3 (13) duady L0 3 &)
“Indeed, He alone originates and resurrects. (13)
And He is the Most Forgiving, the Most Loving.”
(Al-Burooj 85:13-14)

90:052 (3939 fe=5 35 O 4] 15355 @3 @55 193253.815))
"But ask forgiveness of your Lord and turn unto
Him (in repentance): for my Lord is Most Merciful,
Most Loving.” (Hud 11:90)

A core Islamic truth is that our relationship with Allah
should be driven more by love than by fear. This is
beautifully emphasized in:

238 Al g 03325 s (2 (e 5553 15 15141 5ol T )
Buslall (g3 s

“0O’ you who believe, if any of you turn back from

his religion, Allah will bring forth people whom He

loves, and they love Him.” (Al-Maeda 5:54)

Notice that Allah’s love comes first “He loves them”—
before their love for Him.

Although none of Allah’s names is “Al-HabTb” (<)
(The Loving One in emotional terms). Allah’s name Al-
Wadud conveys something deeper: love expressed
through action.
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Wud (35) vs. Hubb (&3):
e Hubb is emotional love.
e Wud is love expressed through action,
generosity, and care.

You may feel love for someone but do nothing to show
it. Wud means you act to bring joy and comfort to the
one you love. That is Allah, Al-Wadud—He loves you
and constantly shows it.

Imam Hammad ibn Salamah ibn Dinar (91-167 H) said:
o bl sl OF o ot o) 1l da) dakes o3 Slo pleYl JB
G920 o 3 el Ul OY el dslmn ASY ((Slonl (el
“If | had to choose who would judge me—Allah or
my parents—I would choose Allah, for He is more
merciful to me than they are.”.

Consider the many ways Allah demonstrates His love:

« He created the sun for warmth and light, and
darkness for rest.

o He didn'’t just provide sustenance, but diverse
foods, beautiful flowers, fragrant scents, colorful
birds, and stunning sunsets—many of which
serve no survival purpose, only to please us.

« All of this is given equally to believers and

disbelievers.
But for believers, Allah reserves a speC|aI love:
(135 a3l A8 Uasas oILA 15kez s l3aT &pddl O]))

96 e
“Indeed, those who believe and do righteous
deeds— Al-Rahman will bestow on them (Wud)
[special love].” (Maryam 19:96)
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How would you feel if any dignitary/celebrity mentioned
you by name? Surely, you would be so excited and
very proud. Why don’t you feel the same excitement
when Allah, the Lord of the universe and the King of all
kings mentions your name and tells everyone that He
loves you? The Prophet (PBUH) said:

Imagine being publicly loved by a king—how honored
would you feel? Now imagine being loved by Allah, and
having your name announced in the heavens. The
Prophet % said: )
Gl Jd ¢ e oo lawe ST 13) &l &) “ 188 ) Jguny JB
5 ¢ elowadl Jal dlid ¢ 05818 TS Eomy 41 &) 1 Jsisd
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“When Allah loves someone, He calls Jibril and
says: ‘| love so-and-so, so love him.’ Then Jibril
announces in the heavens: ‘Allah loves so-and-so,
so love him.’ Then the inhabitants of the heavens
love him, and he is granted acceptance on earth.”
(Bukhari)

Allah doesn’t need our love—it adds nothing to Him.
Yet, He invites us to love Him so He can fill the
heavens and the earth with love for us.

It is natural that you may not want to expose your
weaknesses to anyone and shed your tears in front of
anyone. But, when you are with Al-Wadud (232!'), you
can because He loves you and wants to help you.

Al-Wadud wants us to come to Him, especially in
weakness and pain. He wants us to share our fears,
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anxieties, and needs. He is always available to comfort
and console us.

When the Prophet # was rejected in Ta'if, wounded
and exhausted, he cried out—not with complaint, but
with loving vulnerability:
de 31929 ¢k U39 ¢(3 98 Canid 9Sal eld] o gll"
"L oWl
“0 Allah, to You alone | complain of my weakness,
lack of resources, and humiliation before men.”

When the wife of Imran gave birth to a girl, concerned
she could not fulfill her vow to dedicate a male child to
Allah’s service, she called upon Al-Wadud saying: (O
my Lord, | have delivered of a female!). But Allah, Al-
Wadud, reassured her, not only did He accept her
daughter Maryam, but honored her beyond measure:

LK 6,55 41485 Gas B3 gidls i J oty 1855 gIaasd))
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37 :0lyes
And so it was that her Lord graciously accepted
her and made her grow in purity and beauty, and
He entrusted her to the foster care of Zakariya.
Whenever he entered (her) sanctuary to see her, he
found her with provisions. He said: "O Maryam!
From where this comes to you." She said: "It is
from Allah: for Allah provides for whoever He wills
without measure.” (Al-Imran 3:37)
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Who else, other than Al-Wadud, invites you to confide
in Him—without judgment, without expectations, simply
out of pure love

Elements to Adopt in our Character

1. Love Allah Sincerely: Reciprocate Allah’s love
through obedience and devotion.

2. Live by the Qualities Allah Loves: Allah loves those
who are:

Righteous (um‘)

God-conscious (sl

Just (um‘)

Pure (Cxékiall)

Repentant (& 53

Trustful of Him ({54l

Patient (Cnall)

0O O O O O O O

3. Love and Serve Creation: Show mercy and kindness
to others, just as Allah shows it to you.

4. Love for the Sake of Allah: Love others not for gain,
but purely for Allah. The Prophet £ said:

ﬁ@bw” dl.‘)él‘u w@\&pwmu.co))ﬂd\us
EEVES PR THES R E ST w}”d.b}’ﬁydﬂaéécﬂ\
((plae uzso 9 @W‘) ‘... ke B5aTs e
“Seven are shaded by Allah on the Day of
Judgment... two people who loved each other for
the sake of Allah, meeting and parting on that
basis...” (Bukhari & Muslim)
J&m‘w&@@&ubsbdﬁwbﬁwiw”
(291> 32T olgy) “ Oles)
“Whoever loves, hates, gives, and withholds for
the sake of Allah has perfected faith.”
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Al-Waliyy (g-fj-w — The Guardian - Al-Mawla
(As<)) — The Master

Both Al-Waliyy and Al-Mawla are beautiful names of
Allah that emphasize His nearness, protection, and
authority. While Al-Waliyy is included in the 99 Names
of Allah, Al-Mawla is also mentioned in the Qur'an and
Sunnah with a closely related meaning.

Al-Waliyy (The Guardian) is mentioned in the following
verses: ) ) ) L

585 3501 (63 523 {31 52 a2 51 393 (e l9d51 1 ))
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“Have they taken others as guardians besides
Him? But Allah is the Guardian. He gives life and
causes death, and He is capable of all things.”
(Ash-Shura 42:9)

305 48a35 74055 19118 b k5 e il UK s )1 303 )
28 :5y9ad! ((desd! 301
“And He is the One who sends down rain after they

lose hope and spreads His mercy. He is the
Guardian, the Praiseworthy.” (Al-Shura 42:28)

1B, (bl J55 505 QST U5 ol &l 35 0)))
196
“Surely, my Guardian is Allah Who reveals the
book and He befriends the righteous.” (Al-A’araf
7:196)

Al-Mawla (The Master) is mentioned in the following
verses:
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“If they turn away, then know that Allah is your
Master. How excellent is the Master and how
excellent the Helper!” (Al-Anfal 8:40)

! (vl p335 J3a)1 63 934 55 AUy 522215 )
78
“And hold fast to Allah. He is your Master. How
excellent He is as the Master and the Helper.” (Al-
Hajj 22:78)

Fiald 0 Je 36953 35T &0 G386 ) U o 8 )
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“Say: Nothing will happen to us except what Allah
has written for us. He is our Master. And in Allah
let the believers put their trust.” (Al-Tawba 9:51)

The Prophet # also combined both names in his
supplication:

st..a.au\{&é.m” Oj@%@\d Sd\.‘) ‘Q.S‘)‘L)JJJ‘)Q.C
PJ.MM&) "LQ)’ﬂ’Q g:z;]‘w gu.ﬂ cLQK L)Aj\} w\ L@fﬁ CLQ\}QJ

(
“0 Allah, grant my soul its Taqwa and purify it. You

are the best to purify it. You are its Guardian and
its Master.” (Muslim)

Both Al-Waliyy and Al-Mawla come from a root
meaning nearness, suggesting closeness, support, and
authorlty That S why Allah says:

u)_a! _9&4.‘“9.:4;&3_“'3)&‘01»_9 ng\b.gb_wg )
16 13 (w3l Jis e 4]
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“Indeed, We created man, and We know what his
soul whispers. We are closer to him than his
jugular vein.” (Qaf 50:16)

This nearness means Allah is the true Guardian and
Master over everything—offering protection, guidance,
and care to those who choose Him as their Wallyy

(&) d33 Y 8801 &5 1oial ol J30 @l EL els))
11 (v
“That is because Allah is guardian of those who
believe, and the disbelievers have no guardian.”
(Muhammad 47:11)

44 1 agS) ((6he %35 BIg5 25 5h- (351 4y 4Y3)1 ElGd))
“There, the (only) guardianship (protection) comes
from Allah, the True. He is the best in reward and
the best in outcome.” (Al-Kahf 18:44)

So, if you seek to be near to Allah, He becomes your
Waliyy. He will protect and guide you and thus you
should never have any fear. Allah says:

When Allah is your Waliyy, you never need to fear
anything—not enemies, hardship, or conspiracies—
because Allah is fully aware and in control.: .
ol (Il b 0385 B35 iy 0485 4S51AEY AT &l
45
“Indeed, Allah knows your enemies well. Allah is

sufficient as a Guardian and sufficient as a
Helper.” (Al-Nisaa 4:45)

Even in the face of hardship, believers trust that Allah’s
plan is wise and beneficial:
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“Say: Nothing will happen to us except what Allah
has decreed. He is our Guardian. And in Him let the
believers put their trust.” (Al-Tawbah 9:51)

If Allah is your Waliyy, you will feel secure in this life
and in the Hereafter as He said:

VT 1AM ogale J5i5 | gl @3 <l Loy 19JB cp 1 0} ))
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“Indeed, those who say: “Our Lord is Allah”, then
remain steadfast, on them the angels descend,
saying: Do not fear or grieve. Rejoice in the
Paradise you were promised. (30) We are your

guardians in this life and in the Hereafter.”
(Fussilat 41:30-31)

To deserve Allah’s guardianship, a person must
embody Taqwa and Eman that are demonstrated by
righteousness:

o2l (62) 095 o2 Vg egee B9 Y dll sl o] V1))
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“Behold, verily on those whom Allah is their
guardian, there will be no fear, nor shall they

grieve. (62) Those who believe and have Taqwa.”
(Yunus 10:62-63)

19 &3l ((ominedl Jg 4y )

“And Allah is the guardian of those who have
Taqwa”. (Al-Jathiya 45:19)
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“Surely, my Guardian is Allah Who reveals the

book. He befriends the righteous.” (Al-A’araf 7:196)

The Prophet # said that Allah declares:
0l) kg dle bl o dlil Jgany JB 1JB i dll o) 050 il 5=
e 5 Log eymlly 43T b Wy J ol e 1JB Jas
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“Whoever shows enmity My “walia” (My ward; the
one | mam His Guardian), | declare war against
him. My servant draws near to Me through what |
have made obligatory. Then, he continues to draw
nearer through voluntary acts until | love him.
When | love him, | become his hearing that he
hears with; his sight that he sees with, his hand
that he grips with, his foot that he walks with. If he
asks Me, | will give him. If he seeks My protection, |
will protect him...” (Bukhari)

Note that the word "Wali" is used for both Allah and the
person. When Allah is the Wali of a person, it means
that Allah is the Guardian and Protector of that
individual. However, when a person is described as a
Wali of Allah, it means that the person is under Allah's
guardianship and care—in other words, he is “a ward
of Allah”.

We must be mindful that Satan is also near. The
Prophet # said:
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"The devil flows through the son of Adam like
blood.” (Bukhari and Muslim).

This means we must decide: Who will have nearness
and influence over us — Allah or Satan?

If we choose Allah as our Waliyy (Guardian), He will
guide us and protect us from going astray. But if we
allow Satan to take that role, he will surely mislead us.
Allah says:

oilly sl ) Olallall (e egmyes gial cpdll Jg <l1))
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“Allah is the Guardian of those who believe. He
brings them out of darkness into light. As for those
who disbelieve, their guardians are false gods.
They bring them out of light into darkness. They
are the people of the Fire where they will remain for
forever. (Al-Bagarah 2:257)

pageiabl 019 (Selalond easlsl J) G9=rsd) cxbolesdl 0l ))
121 a1 (058 me) (5]
“The devils inspire their wards (Awliyaa) to argue
with you. But if you obey them, you would be
idolaters.” (Al-Anaam 6:121)

Elements to Adopt in our Character

1. Earn Allah’s Guardianship through Tagwa and
Righteousness
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To have Allah as your Waliyy—your guardian,
supporter, and protector—you must:

o Develop deep Tagwa (God-consciousness)

e Berighteous in all your actions

e Obey His commands

o Perform voluntary deeds beyond obligations
This is how you become among Allah’s Awliya’ (one of
Allah’s wards):

09,55 ps) LY lliad U8 s el bl o 10ag )

((Oshons 1558 ey il 523 gy is el )13 o) (126)
127-126 :ﬁla.';)”
“This is the path of your Lord—a straight path. We
have detailed the signs for those who take heed.
(126) For them is the home of peace with their
Lord, and He is their Guardian because of what
they used to do.” (Al-Anaam 6:126-127)

2. Choose Your Companions Wisely

People are either Awliya’ of Allah or Awliya’ of
Satan. Choose to befriend those who are close to
Allah, as they will help you stay firm on the righteous
path.

B all Ogots cpdll Ighal cpilly dguns 4l (S Lei) ))
55 :85Ll (0928l 29 851 093529
“Your only allies (guardians) are Allah, His
Messenger, and the believers—those who
establish prayer, pay zakat, and bow in
submission.” (Al-Ma’idah 5:55)
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“The believing men and women are allies
(guardians) to one another. They enjoin good,
forbid evil, establish prayer, give zakat, and obey
Allah and His Messenger. Allah will show mercy to
them. Indeed, Allah is Almighty, All-Wise.” (At-
Tawbah 9:71)

3. Call Upon Allah by His Name Al-Waliyy in Your
Du‘@’
e Prophet Yusuf (Joseph) said:
bl CoaloYl gl e gileg clladl po qT WS 35))
Blwo (28¢5 8,319 Lol (§ (o) Sl GoyVlg lglowd!
101 1hwg ((edlall il
“My Lord, You have given me authority and taught
me the interpretation of dreams. Creator of the
heavens and the earth, You are my Guardian in this
world and the Hereafter. Let me die as a Muslim
and join me with the righteous.” (Yusuf 12:101)

e Prophet Musa (Moses) prayed:
1Bl e (o3l s il dboomylg L) 422 ld Ly il )
155
“You are our Guardian, so forgive us and have
mercy upon us. You are the Best of Forgivers.” (Al-
A‘raf 7:155)

o Allah instructed believers to say:
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“Our Lord, do not hold us accountable if we forget
or make a mistake. Our Lord, do not place on us a
burden like that which You placed on those before
us. Our Lord, do not burden us with more than we
can bear. Pardon us, forgive us, and have mercy
upon us. You are our Guardian, so grant us victory
over the disbelieving people.” (Al-Baqgarah 2:286)

Al-Wahid (is/4) “The One” and Al-Ahad
(4Y)) “The Only One, The Unique”

The names Al-Wahid and Al-Ahad are cornerstones of
Islamic monotheism. Together, they affirm that Allah
has no partner, rival, equal or comparison — not in His
essence, His names, nor His attributes. Their
combined meanings emphasize that:
1. He is singular, with no second beside Him.
2. He cannot be divided, duplicated, or replicated.
3. He is utterly unique — beyond all comparison.
4. His reality surpasses human comprehension.

Allah’s name Al-Ahad appears once in the Quran, in

Surah Al-Ikhlas (the Sincerity) — a chapter that
encapsulates the very heart of Tawhid:

£33 U3 335 35 &I 423 Jaall & \eél%»LTidj\j_ast))
4-1 &M?-}"Q)j.w (b\\j&fé\)uig‘dj
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“Say: He is Allah the Only One; (1) Allah, the Self-
Sufficient; (2) He neither begets nor begotten; (3)
And there is none like Him.” (Al-lkhlas 112:1-4)

Al-Ahad expresses Allah’s absolute uniqueness. The
Prophet = said: ) B )
" :a@,g@g\;laam\&@@\agjai,ggug,;;,ﬂsia@
a>T dlil 9o 3 e auad! 0942y audl gl Cosaaed
(oncy do olgy)"
“The seven heavens and the seven earths are
established upon: ‘Say: He is Allah, the One.””

As long as people continue declaring Allah’s Oneness,
the world remains. Once this stops, it loses its purpose:

56 byl ((ug.UJOJ )J\ uw)llg u:d\ E&IE ag )
“l did not create the jinn and humans except that
they worship Me.” (Adh-Dhariyat 51:56)

Allah’s name Al-Wahid (The One) appears six times in
the Qur’an, always paired with Al-Qahhar (The All-
Dominant), underscoring that Allah’s Oneness is linked
to His supreme power and absolute authorlty

16 eyl (361 1501 555 siob 8 IS U1 J8 )
“Say: Allah is the Creator of all things. He is the
One, the All-Dominant.”. (Al-Ra’d 13;16)

65 1 (SR der 1301 401 Y 4] & o 555 U115 8 ))
“Say: | am only a warner. There is no god except
Allah—the One, the All-Dominant.” (Sad 38:65)

These verses serve as clear warnings against

associating partners with Allah and emphasize His
exclusive right to be worshipped. Allah strongly refutes
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all forms of association (shirk), especially the idea of
divine plurality:

@ﬁ\)’\ﬂ\&s\§w}’g@ak§\ﬁx}’wﬂ|dﬁﬁ))
w530 oJ) (@l dakims U1 g 55 1 st el 5]
‘1“‘5‘“ 3 \w\&ﬂbjyu )’3&41.@3 cwb \y.oL.Qé\m Cj)j

.u,g,
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171 f-Lw—\”(()LSj cUJb @59@4))“ 3 Lo3
“0O People of the Book do not exaggerate in your
religion and do not say anything about Allah
except the truth. The Messiah, Jesus, son of Mary,
was only a messenger of Allah, and His word that
He delivered to Mary, and a spirit from Him. So,
believe in Allah and His messengers, and do not
say "Three" — stop it, that is better for you! - Allah
is only One God. Exalted is He above having a
son. To Him belongs all that in the heavens and in
the earth. And Allah is sufficient as a Disposer of
affairs.” (Al-Nisa 4:171)
Q)] ) e a3 856 EJB @l ) 1616 5l 528 34T ))
73 35 (313
“Surely, the disbelievers are those who say: "Allah
is one of three." But there is no god but One
God...” (Al-Maeda 5:73)

)]

Rejecting Allah’s Oneness is the gravest sin in Islam —
one that is unforgivable if not repented before death:

o282 lEd pad GUIS Hed LAJ.OJUjaQ _JJW.) ub.a.su Yy &l ul ))
48 5Ll ((Upla 3] {55881 285 T 2,85
“Indeed, Allah does not forgive as’sociating o
partners with Him, but He forgives anything less
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than that for whomever He wills. Whoever
associates partners with Allah has committed a
tremendous sin.” (Al-Nisa 4:48)

a5 T & ‘L,ogabw«:l}.m\(a” .s.n_ecwb_!ﬂuw))
72 :855LJ| ((Jl@‘uﬁwe%—hu

“Whoever associates a partner with Allah, Allah
has forbidden Paradise for him. His abode is the
Fire, and the wrongdoers will have no helpers.” (Al-
Maeda 5:72)

Belief in Allah’s Oneness is liberating. It frees the heart
from fear of others and removes dependence on
anything besides Allah. It brings peace and certainty,
knowing that everything rests in His hands:

AV ER d‘sfd‘&")’ 4;.1\3 ua))’\g u‘ﬁ_ﬂ)-aw” WAL ))
123 392 (( u}L&:’u e d,a_au J;) lngéb.l_c Je=555
“To Allah belongs the unseen of the heavens and
the earth. All matters return to Him. So, worship

Him and rely on Him. Your Lord is never unaware
of what you do.” (Hud 11:123)

Rejecting this belief leads to confusion, fear, and loss
in both this world and the Hereafter:

213 S-)M.H ((UMA.:.QJ\uAugs-»SP| l.e_H 40.!‘ &DMS))
“So do not invoke with Allah another god or you

will be among the doomed.” (Ash-Shuara 26:213)
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Elements to Adopt in our Character

1. Embrace Your Uniqueness

Allah created you with unique talents for a purpose.
Develop them and leave a legacy of knowledge, virtue,
kindness, and sincerity.

2. Purify Your Belief from Hidden Shirk
(Association)

Regularly examine your heart to ensure you rely on no
one besides Allah. The Prophet £ warned:

O dE alus adle bl oo A gy O 2l (3 5em0 G
o) Sl Ly I8 jral) @il oSl Galal L Casal
(el o) 53) eli,ll 108 € Jsmy by
"What | fear most for you is minor shirk: showing
off." (Ahmad)

3. Reflect on Allah’s Power Through Knowledge

Ponder the Qur'an angjﬂcreation deeply. ﬁllah says:
((osiiall b 3l o lall a8 (0T el 25 Y L))

46 7=
"It is not the eyes that are blind, but the hearts in
the chests." (Al-Hajj 22:46)

4. Be Honest and Clear About Your Faith
If asked, declare your belief in Allah’s Oneness with
clarity and conviction.

5. Seek Evidence, Not Blind Following

True faith rests on understanding, not imitation. Allah
commands:
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"So know that there is no god but Allah."
(Muhammad 47:19)

The Prophet £ warned about the danger of shirk
committed by those who blindly follow scholars and
monks without knowledge or evidence, saying: )
SN 2h g2l o1 Al a3 1 glal s SR agle ) 5a 58 agd)
(el ol ) "2l peiilie
"They permitted what Allah forbade and forbade
what Allah permitted, and the people followed
them. That was their worship of them." (Tirmidhi)

6. Read and Reflect on Surah Al-lkhlas Regularly
The Prophet # said:

(oo coall) " O AN G Jand canl il 1 8"
"‘Say: He is Allah, the One’ is equal to one-third of
the Qur’an.” (Bukhari, Muslim)

This chapter summarizes the essence of Tawhid.

7. Pair Tawhid with Righteous Deeds
Monotheism is the foundation, but action completes
faith:
3y &, V5 Ladin Sl Jaialh 43 el 525 S (b ))
110 S (381435
"Whoever hopes to meet his Lord, let him do

righteous deeds and not associate anyone in the
worship of his Lord." (Al-Kahf 18:110)
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Al-Aleem (aJ) — “The All-Knowing”

Allah’s name Al-Aleem appears in the Quran more
than 150 times, often paired with other divine names
that highlight different dimensions of His infinite
knowledge, such as:

Al-Hakeem (The All-wise) (~Sal)

(pS51 qudadl Gl @li)ulizale & V) 6T ale ¥ @bzl 1576 )

32 :8,adl
“They (angels) said: "Glory be to You, we have no
knowledge except what you have taught us. Surely,
You are the All-Knowing, the All-Wise."” (Al-
Bagarah 2:32)

Al-Aziz (The All-Mighty) (=)

&3 Blad 58815 ouadls GG il Jass syl (316 )

96 :plasYI (( @aladl 3o3adl 50085
“He is the Cleaver of the daybreak. He made the
night for rest, and the sun and the moon for

reckoning. This is a measure set by the All-Mighty,
the All-Knowing” (Al-Anam 6:96)

Al-Qadeer (The All-Powerful) ( .28l

I 30 I35 ) 558 o Suas 853 6 8IS i3 ))
70 toxidl (328 e Al ) B3E e J35 alss
“Allah created you and will take you back. Some
will reach old age, so that they know nothing after
having known (much). Indeed, Allah is All-
Knowing, All-Powerful.” (Al-Nahl 16:70)
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Al-Khabeer (The All-Aware) (Lual)

13 1 aall (Ged ade @0 O S 1 2e &gy L))
“Verily, the most honorable of you with Allah is the
one with most Taqwa. Indeed, Allah is All-Knowing,
All-Aware.” (Al-Hujurat 49:13)

Al-Khallag (The Creator) (&>al)

86 1l (( pudad) 53151 55 855 )
“Indeed, Your Lord is the Creator of all, the All-
knowing” (Al-Hijr 15:85-86)

Al-Samie (The All-Hearer) (41

ol 3b Dl Jatild 55 QU A o GLEESG 15 ))

36 :cdud (( W‘

“If Satan tempts you, seek refuge in Allah. He is the
All-Hearing, the All-Knowing.” (Fussilat 41:36)

The Prophet # taught his companions to seek refuge
from Satan by saying:

0382 G ¢ syl gw‘ww\ @.MJ\ cwb aj_d”
(Gladdly (Skalg 3913 ) 7 4y aseiy
“l seek refuge in Allah the All-Hearing, All-
Knowing, from the accursed Shaytan and his evil
whisper, breath and impurity.” (Abu Dawud,
Tirmidhi, Nasa’i)

The name Al-‘Aleem in Arabic is in the intensive form,
indicating the highest degree of both depth and breadth of
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knowledge. Allah’s knowledge encompasses everything—
seen and unseen, past, present, and future, down to the
smallest details and greatest outcomes.

Unlike human knowledge, which is acquired, Allah’s
knowledge is intrinsic and eternal. All that exists is known
because Allah knows it—not the other way around.

85 :el ! (Sl Il wlall gye adisst 53))

“You have been given of knowledge but a little” (Al-lsra
17:85)

Even though humans may be described as “Aleem”
(knowledgeable)—as Prophet Yusuf described hirpself:

55 iy (( Al Bds Gb oY) o355 o2 olas 06)
“He said: "Appoint me over the storehouses of the
land. | am a trustworthy custodian and knowledgeable."
(Yusuf 12:55)

Yet, our knowledge remains extremely limited in comparison
to Allah’s infinite knowledge.

Only Allah has full knowledge of what was, what is, and
what will be. He knows both the unseen (al-ghayb) (<))
and the seen (ash-shahadah) (mte-ud\)

uaéfijy-o}db’ 4Jj-«93 pﬁw AT gad 112l J53 )
105 gl ((091a35 48 ey (SELU8 830 2015 Caall ole o)
“Say: Do [good deeds]! Allah will see your deeds,
and so will His Messenger and the believers. Then
you will be returned to the Knower of the unseen

and the seen, and He will inform you of what you
used to do.” (Al-Tawbah 9:105)

22 :aad) (838015 Coddl @lensh Yl @Y il 4 5h))
“He is Allah, there is no god but He— Knower of
the unseen and the seen.” (Al-Hashr 59:22)
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Note: In several verses, Allah mentions the unseen (al-
ghayb) before the seen/present (ash-shahadah)—which
may suggest that knowing the present is even more
remarkable from a divine perspective. This point is further
discussed in the appendix.

Nothing in the universe escapes Allah’s knowledge—
not even the smallest atom and what is in it:

35195 (a7 § Y5 il § 853 Ulike dle LixsY))
3 w((y\_{:w!g g,UbuA
“Not an atom or less or greater than that whether

in the heavens or in the earth escapes Him.” (Saba
34:3)

Allah He knows when every leaf falls, every grain in the

depths of the earth:
)mj‘jj\j‘ 6 s ‘&lﬁ’é.a}’\ Gl y LA.«.;JT’GSLQ.o’ olkiey))
ub_))’juq))"c;\‘_alb@%)’ L@Al»)"dsjjuﬁwuj
59 ehu)’l (( WSLB )51 u“JL’ Y3

“And with Him are the keys of the Unseen. No One
knows them but He. He knows what is in the land
and the sea. No leaf ever falls but that He knows
about it, and there is no grain in the darkness of
the earth, or anything fresh or dry that is not in a
clear record.” (Al-Anaam 6:59)

He knows what enters and emerges from the earth,
what descends from the sky and what ascends to it:
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“He knows all that enters the earth and all that
emerges from it, and all that comes down from the
sky and all that ascends from it; and He is with you

wheresoever you may be. And Allah is Seer of what
you do.” (Al-Hadeed 57:4)

Allah even knows what the soul whispers and He is
closer to each person than thelrJuguIar vein:

4] 581 (355 Al &y (g s QL33 Olady) GaLS 385 )
16 13 (( 23l Ji> be

“We verily created man, and We know what his
soul whispers to him, and We are nearer to him
than his jugular vein” (Qaf 50:16)

His knowledge extends to every womb and its
mysteries: .
o3 31555 55 AT s 3 (il U (435 6 iy 1))
(( JBRAIT =T 830 2dTs Coall dlee (8) Jlideys dlue ¢7cb
9-8 1uc)ll
“Allah knows what every female bears, and by how
much the wombs fall short (of their time or
number) or exceed. Everything with Him is in (due)
proportion. (8) He is the All-Knower of the unseen
and the seen, the Great, the Most- High.” (Ar Ra’d
13:8-9)

Such verses invite us to reflect deeply on the
magnitude of Allah’s knowledge, encouraging us to
value knowledge, pursue science, and recognize the
patterns embedded in creation. These patterns, visible
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to those who reflect, reveal the beauty of Allah’s
wisdom and design.

Elements to Adopt in our Character

1. Pursue deep and broad knowledge: Strive to
excel in your field with diligence and sincerity.

2. Appreciate the value of small details: Nothing is
insignificant. Every action, every moment
matters.

3. Develop awe of Allah through understanding His
knowledge: Reflect on His mastery to
strengthen your faith and obedience.

4. Seek knowledge through Taqwa

282 18,81 ((pake =g JSo dlily 4l (Sokarg bl 153519 )
“Have Taqwa of Allah, and Allah will teach you.
Allah knows all things.” (Al-Bagarah 2:282)

5. Commit to studying natural sciences and the
universe: The Qur'an encourages reflection on

the universe as a sign for people of
understanding.

(ST iy g5 Jalf iy o35 lsaddl 5ls 3 &)

164 :5552)
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“Indeed, in the creation of the heavens and the
earth and in the alternation of night and day, and
the ships which sail through the sea with that
which is of use to mankind, and the water (rain)
which Allah sends down from the sky and makes
the earth alive therewith after its death, and the
moving (living) creatures of all kinds that He has
scattered therein, and in the veering of winds and
clouds which are held between the sky and the
earth, are indeed sign for people of
understanding.” (Al-Baqgarah 2:164)

SUY Hlgdly Julll By o)y igledl 3§ 0))
190 :0lyee JT (LW JsY
Indeed, in the creation of the heavens and the
earth, and in the alternation of night and day, there
are indeed signs for those who endowed with
understanding.” (Al-lmran 3:190)

6. Embrace scientific advancement as part of
Islamic purpose
Imam Badi al-Zaman Sa‘id Nursi ( ok g aley!
A 2=u) the great Turkish scholar who was
born in 1873 said:

Ol lghio Ogsdunn_ill ey (p dll QUS' § Olymaall”
. IIM‘}
“The miracles mentioned in the Qur’an are a divine

promise that humans will one day reach them
through knowledge and effort.”

This includes innovations like teleportation, advanced
communication with other life forms, and cures for all
diseases. Muslims should be at the forefront, guided by
their certainty in Allah’s promises.
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The more you reflect on the expanse of His knowledge, the
more your heart fills with awe, gratitude, and motivation to
live a life of purpose and awareness.

Discussion on The Seen vs. the Unseen

In several verses, Allah mentions the unseen (al-
ghayb) before the seen/the present (ash-shahadah)—
suggesting the latter (the seen) is even more
extraordinary for Allah to know.

One may wonder: Isn’t it easier for Allah, who is
unseen, to know the seen? But even we humans
primarily perceive the past (unseen) rather than the
seen/the present.

Why We Don’t Actually See the Present

Vision works in stages:
1. Light reflects off objects and enters the eye.
2. The retina converts light into electrical signals.
3. The brain interprets the signals into images.

These steps take time. Even at the speed of light (670
million mph), a person standing 10 feet away is seen
10 million femtoseconds later. By then, the present has
already passed.

Dr. Ahmed Zewail, who won the Nobel Prize in
Chemistry, demonstrated that chemical reactions occur
in femtoseconds (107"® seconds)—yet even that is 28
orders of magnitude slower than the Planck time (1072
seconds), the theoretical smallest unit of time.
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Allah sees and knows the present without any delay,
while we perceive only what has already happened.

The Vastness of Allah’s Knowledge

The James Webb Space Telescope has identified a
star whose light took 13.6 billion years to reach us. It
may now be over 30 billion light-years away. That’'s 80
sextillion miles—and yet, Allah knows its exact location
and every detail about it.

Allah’s knowledge encompasses both the vast and the
minuscule. The Planck length, the smallest measurable
distance, is around 1.6 x 10732 mm—trillions of times
smaller than a proton. Even there, Allah knows what
exists and what changes moment by moment.

The Significance of Knowledge of Minor Even such as
a Leaf falling from a Tree

The Butterfly Effect, introduced by Edward Lorenz in
1963, highlights how tiny events can cause massive
changes over time. Allah alone knows all these causes
and effects—He governs the seen and the unseen, the
smallest particles and the farthest galaxies.
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Al-Haleem (aaJ) (The Forbearing)

The name Al-Haleem comes from the root h-I-m (pl2),
which conveys forbearance, patience, gentleness,
clemency, and self-restraint. In Arabic, this quality is so
noble that it is said:

« “Hilm is the master of all virtues.” (YY) au alall)
“A person with hilm is nearly a prophet.” ( alsll alS
b 05% )

Al-Haleem is commonly translated as “The
Forbearing"—the One who delays punishment despite
having full power to act, allowing the wrongdoer time to
reflect, repent, and return. Importantly, this is neither a
delay meant to trap the wrongdoer for harsher
punishment, nor a result of weakness or inability to act.

Allah’s name Haleem (Forbearing) came in the Quran
11. In all cases it is paired with other names to provide
better understanding of the name. It is mentioned 6
times with the Forgiver (L), 3 times with the All-
Knowing (=), one time with the Self-Sufficient ((-¢)
and one time with the Appreciative (5X%). Examples of
the Ayat that includes Allah’s attribute of Hilm
(forbearance) include:

The name Al-Haleem appears 11 times in the Qur’an,
always paired with another name to clarify its depth:
« 6 times with Al-Ghafour (The Forgiving)
« 3 times with Al-‘Aeeim (The All-Knowing)
e Once each with Al-Ghani (The Rich, The Self-
Sufficient) and Ash-Shakour (The Appreciative)
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Examples:

E3a8 sy (S1215 oS5 il § 931 0 EA215 Y )
225 18,81 ((Qds jgae 2\13\9&(&3,\9
“Allah does not hold you accountable for
unintentional oaths, but He holds you accountable
for what your hearts have earned. Allah is
Forgiving, Forbearing.” (Al-Baqarah 2:225)

| O 15ale15 093056 (il § e dlss a1 & \ymj )
235 18,81 ((Qud= ) }u
‘Know that Allah knows what is in your hearts, so
beware of Him. And know that Allah is Forgiving,
Forbearing.” (Al-Baqarah 2:235)

M eigh 03 055 029 2915 ol Sisadl 4 ad )
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“The seven heavens and the earth and all those
who are in them declare His glory, and there is not
a single thing but glorifies and praises Him, but
you do not understand their glorifying; surely He is
Forbearing, Forgiving” (Al-Isra 17:44)

(59 :z=dl ("> @,J ! Qb&‘b}.’oy 234 Nd.bw )
“Verlly He will admit them (the martyrs) to a place
pleasing to them. Indeed Allah is All-Knowing,
Forbearing. (Al-Hajj 22:59)

51 : 0oV ((lauds e 1 565056 § b s & ))

“And Allah knows (all) that is in your hearts: and
Allah is All-Knowing Forbearing.” (Al-Ahzab 33:51)
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“A kind word and forgiveness are better than
charity followed by harm. Allah is Rich (Self
Sufficient) and Forbearing.” [Al-Baqgarah 2:263]

3o Qg (80 5845 6S) dheling Uas Logh Al 15y o))
17: 00l ((pud>
“If you loan to Allah a goodly loan, He will multiply
it for you and forgive you. And Allah is
Appreciative, Forbearing” (Al-Taghabun 64:17)

Al-Haleem knows every transgression and has full
power to punish instantly. Yet, He chooses to delay
punishment, offering time for repentance. He continues
to sustain even those who deny Him—out of mercy
and wisdom.

oS3 chL,,oLeA;_J u&@bwwlifu\»lyﬁjg))
61 ol ((had J3T o) phss 5
“If Allah were to punish people for their
wrongdoing, He would not leave a single living
creature on earth. But He gives them respite until
an appointed time.” (Al-Nahl16:61)

lMLc.J.IaAlS e L§5¢J|5Jb (RES uSu\ {S.é.lﬂ \_9)[.9 3\3 )
32 ‘JLQ.)}" ( P'J‘ u‘J..u L«.u‘j\ ;Lo.wj‘ U‘° L‘So-
“And they said: O Allah! If this is truly the truth
from you, then rain down upon us stones from the
sky, or bring upon us a painful punishment.” (Al-
Anfal 8:32)
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Despite such defiance, Allah responds not with instant
wrath, but with hilm.

We all benefit daily from Allah’s forbearance. He gives
us time and opportunities to correct our mistakes and
return to Him. He even ignores the foolishness of those
who ask for His punishment:

OS5 &5 ¢ye e I35 s egallly ol 0T A2155 335))
BLidl (( had J51 ) phs2 53
“If Allah were to punish people for their
wrongdoing, not a single creature would remain on
earth. But He grants respite until an appointed
time.” (An-Nahl 16:61)

However, forbearance does not apply indefinitely to all.
Some people, if left unchecked, would harm others or
themselves. In such cases, Allah may impose
immediate justice, as part of His perfect wisdom.

Allah described both Prophet Ibrahim (AS) and his son
Ismail (AS) with this quality of Hilm:

75 1390 (b 3151 Qs @eals3l O} )
“Indeed, Ibrahim was forbearlng, tender-hearted,
and ever turning to Allah.” (Hud 11:75).
101 :blall ((eds Ml 80453 )
“So, We gave him (Ibrahim) glad tidings of a
forbearing boy [Ismail].” (Al-Saffat 3:101)

Prophet Mohammad (PBUH) used to invoke Allah with
this name in times of distress:
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“There is no god but Allah, the Majestic, the
Forbearing. There is no god by Allah, the Lord of
the grand throne. There is no god by Allah, the

Lord of the Heavens, the Lord of the earth and the
Lord of the honorable throne. (Bukhari)

He % also taught that forbearance can be cultivated:
Wi)” ey dde dlil Juo dlll Jguny JBeJB slyyudl QT Os
(ondy Jlndall olg)) 7. el @lodl Ladly @lally @l

“Knowledge comes through learning, and
forbearance comes by practicing it.”

He (PBUH) used to praise this trait as he said to Al-
Ashajj ‘Abdul-Qays:
adde A Lo ) Jgney JB 1JU Legie d) iy (ubie il 0o
sl 1) Leghad cpiliad elé o :Guillne 25Y ol
(ploe o) 5) "3LY)
“You possess two qualities beloved to Allah:
forbearance and thoughtful judgment.” (Muslim)

Forbearance in the Prophet’s Life: The Story of Ta'if:

When the Prophet £ went to Ta'if seeking support after
enduring persecution in Mecca, the leaders mocked
him and incited a mob to drive him out. He was pelted
with stones, wounded, and humiliated. As he left,
heartbroken, Angel Jibril appeared with the Angel of
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the Mountains, offering to crush the people between
the surrounding peaks. Instead of revenge, the Prophet
% replied:

Y ol ] NVETISY N))Lpg‘ OR | CJ:::’S QT}‘{)T Jo"
"Bk 4
“No, | hope that Allah will bring from their
descendants those who worship Him alone.”

His forbearance was rewarded: Ta'if later embraced
Islam and its people played important roles in Islamic
history, including battles and state administration.

Elements to Adopt in our Character

1. Don’t act out of anger or rush to punish,
especially with family.

2. Give people space to recognize and correct
their mistakes.

3. Avoid being harsh and judgmental—people
value patience and mercy.

4. Allow others the chance to change before
holding them accountable.

5. Correct mistakes gently, without humiliation—
your kindness will be remembered.

6. Reflect on the power of forbearance, its calming
effect on you, and its impact on others.
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Al-Ghahffar (Jitl) (The Most Forgiving), Al-
Ghafour (_s4t)) (The Oft-Forgiving), and Al-
Afuww (sé2)) (The Pardoner, The Eraser of
Sins)

Allah’s names Al-Ghaffar, Al-Ghafour, and Al-Afuww all
relate to forgiveness, but each reflects a unique aspect
of divine mercy. However, they are often translated in
English as the “Most Forgiving” ignoring the subtle
difference.

Al-Ghaffar (5&1), Al-Ghafour (s41) both come from
the root gh-f-r (L&), meaning to forgive, cover, and
conceal. They indicate Allah’s mercy in forgiving sins
and shielding the sinner from disgrace.

e Al-Ghaffar: Forgives regardless of the type of
sin (quality).

e Al-Ghafour: Forgives regardless of the number
of sins (quantity).

Al-Afuww comes from the root ‘a-f-a (=), meaning to
erase or remove. It refers to completely wiping away
sins as if they never existed.

Allah’s name Al-Ghaffar (judi):

Appears in the Quran 3 times, always paired with Al-
Aziz (The Almighty). . .

66 0o (Sl 3801 Bgils iy (23915 wlsleldl &5 )
“The Lord of the heavens and the earth and
everything between them, the Almighty, the Most
Forgiving.” (Sad 38:66)
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“He created the heavens and the earth in truth. He
wraps the night over the day, and He wraps the day
over the night: He subjected the sun and the moon
(to His law), each one moving for an appointed
term. Is He not the Almighty, the Most Forgiving?”
(Al-Zumar 39:5)

(41) L0T ) 85355 852301 ) f*—(=5-°°‘ g% psass )
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“O my people! Why | call you to salvation while you
are calling me to the Fire? (41) You call me to
disbelieve in Allah and ascribe to Him partners
about whom | have no knowledge, while | call you
to the Almighty, the Most-Forgiving.” (Ghafir 40:41-
42)

Allah’s name Al-Ghafour (i)

It is mentioned in the Quran 11 times
e 9 times with Al-Rahime (The Most Merciful)
e Once with Al-Aziz (The Almighty) and once with
Al-Wadud (The Most Loving).
49 1yl (o3 55230761 31 sobie £5)
“Tell My slaves that | am the Oft- Forglvmg, the

Most Merciful” (Al-Hijr 15:49)
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“Say: "O my Servants who have transgressed
against their souls! Do not despair of the Mercy of
Allah: for Allah forgives all sins. He is Oft-
Forgiving, Most Merciful.” (Al-Zumur 39:53)

B il (1) 208 1563 5&3%3 GUATT ougy o1 215255 ))
(( 39581 30581 5253052 (et &1 sl 332505 &3l
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“Blessed is He in Whose hand is the Kingdom: and
He is powerful over everything (1) He Who created
death and life, that He may test you as of which is
better in his deeds: and He is the All-Almighty, the
Oft-Forgiving” (Al-Mulk 67:1-2)

“He begins (creation) and restores it (1 3) And He is
the Oft-Forgiving, the Most-Loving.” (Al-Burooj
85:13-14)

Allah’s name Al-Afuww (sil):

It is mentioned in the Quran in 5 verses.
e 4 times with Al-Ghafour
e Once with Allah’s name Al-Qadeer (_:2l) *The
All-Powerful”.

w‘yuwwwyuw'@wm‘@@s‘y T’;))
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“When angels take the souls of those who die
while transgressing against themselves (i.e.,
committing injustice and sins), the angels say to
them): "In what (predicament) were you under (that
forced you to transgress against yourselves)?"
They reply: " we were oppressed in the earth.”
They (the angels) say: "Was not the earth of Allah
spacious enough for you to emigrate in it (away
from the environment that made you commit
sins)?" Those people will find their abode in
Hell—what an evil refuge! (97) Except those who
are (really) oppressed—men, women, and children
who have no means (to emigrate), nor find a way.
(98) These are they whom Allah is likely to forgive
them, and Allah is Most-Pardoning, Oft-Forgiving.”
(Al-Nisa 4:97-99)
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“Whether you reveal a good deed or conceal it, or
pardon an evil, verily, Allah is Most-forgiving, All-
Powerful” (Al-Nisa 4:149)

The Prophet # taught ‘A’isha (RA) to say during Laylat
al-Qadr:

ol s de ) “ 58 Caklb 3hall Lo 342 el wgll”
| (d=xle cply,luddly
“0 Allah, You are Most Pardoning, and You love to
pardon—so pardon me.” (Tirmidhi)
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In reading the Quran, one notes that the Al-Afwu ()
is associated with erasing major sins. Examples:

Banu Israel after worshiping the golden calf:

M\jao.x:u e ‘_,Ez:.]\ ‘u.lza\ ‘w 4.1.J U"-’JJ‘ styc Gaels .5\5 )
(ug)i.l&‘&l.deb ”“P&,& 328 51)03A1_b
52 51:8,54
“And remember when We appointed forty nights
for Moses and (in his absence) you took the calf
(for worship) and you were unjust. (51) Then We

forgave you (afawna ‘ankum) after that so you may
be grateful.” (Al-Baqarah 2:51-52)

Muslims after fleelng at Uhud:

u_laMJ\ NJ‘“ AN L,t;zzj\ ua;n g&u \515, u,_m u\
(( Qs 3902 @TQ\M AT e 3815dgaas s jain
155 0l
“Those of you who turned back on the day the two
armies met (i.e. the battle of Uhud), it was Satan
who caused some of them to backslide (run away
from the battlefield) because of some of what they
had earned. But Allah has pardoned them. Indeed,
Allah is Forgiving, Forbearing.” (Al-Imran 3:155)

Which is Greater: Al-Ghafur or Al-‘AfGww? Scholars
differ:
e Some say Al-‘AfGww is greater since it
completely erases sins.
e Others say Al-Ghafir is greater because, under
certain conditions, it not only forgives but
replaces sins with good deeds, as in:
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“(The faithful slaves of Allah) Those who do not
invoke with Allah, any other god, and do not kill the
life that Allah has made sacred, except for just
cause, nor they commit fornication, and whoever
does this shall face the punishment (68) (The
punishment will be doubled for him on the Day of
Judgment, and he will remain there humiliated
forever. (69) Except those who repent, believe, and
do righteous deeds—for such people, Allah will
replace their sins with good deeds.” (Al-Fourgan
25:68-70)

The conditions for transforming sins to good deeds are:
1) Sincere belief, 2) True repentance, 3) Avoiding
willful disobedience, and 4) Performing righteous
deeds.

To seek complete forgiveness—covering, erasure, and
transformation—invoke all three names together: Al-
Ghaffar, Al-Ghafour, Al-Afuww.

Exceptions to Forgiveness

1. Shirk (associating partners with AIIah)
”’wudgﬂagjaujmganwg‘ﬂx)’mlul))
48 :eludll ((Lankae Lo.)‘ RS LIRHE cwb EIJN
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“Allah does not forgive associating partners with
Him, but He forgives anything else for whomsoever
He wills; to set up a partner with Allah is to commit
heinous sin.” (Al-Nisaa 4:48)

2. PerS|st|ng in sin knowmgly without repentance
‘3J.O.’.J..wl.9 dul 19353 W\ \}al.bj\ 4.“«:>L9 ‘3.1:‘.9 L)‘ U)JJb ))
(b3 15ad s Je lghal @l Al Y O 3343 435 FPERA
135 :0lyee JT ((O9alas
“And those who commit shameful deeds or wrong
themselves, remember Allah and seek forgiveness
for their sins; and who is there to forgive sins
except Allah? And They do not persist knowingly
in what they’ve done.” (Al-Imran 3:135)

Elements to Adopt in our Character

1/ Call upon Al-Ghaffar, Al-Ghafoor and Al-Afuww. No
matter the nature or frequency of your sins, always
seek Allah’s forgiveness sincerely, with repentance
and righteous deeds.ds.

2/ Never despair from Allah’s mercy. The Messenger
of Allah (¥) said,

19043 {djj O (guaddd Sl teduwg dule | o J&W)ﬂ JB
gr-ET ] (9 yR3udd u}uu\.a {SJ«.C P9 el=xJg {&’ ] cad)
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“By the One in Whose Hand is my soul, if you did
not sin, Allah would replace you with people who
would sin and seek forgiveness, and He would
forgive them.” (Muslim)
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This Hadith is not a license to sin, but a reassurance
that no sin is too great for Allah’s forgiveness—what
matters is repentance.

3/ Forgive others as you hope for Allah’s forglveness
jjibalb(éU4M[fuugﬂLwAz)N\b:u4;49bAaﬁ§)
22 gl ((pe=
“Let them pardon and forgive. Do you not love that

Allah should forgive you? Allah is Forgiving,
Merciful.” (Al-Nour 24:22)

While Justlce is allowed, forglveness is praised:
i85 83 525 (39) Doty b (3l (LT 13] dlls ))
((u«.c,JUaJl Ly cut l Je SELE @L,a\g e &ed L@.Lm
40-39 )¢l
“And those who, when an oppression inflicts them,
they defend themselves. (39) The recompense of
an injury is an injury equal to it, but whoever
forgives and makes reconciliation, his reward is

with Allah: for (Allah) does not love those who are
unjust.” (Ash-Shura 42:39-40)

5215 Gl gbse 63 SOREETINIFET))
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134-133

And race with one with another towards
forgiveness from your Lord, and towards a
paradise as wide as are the heavens and the earth,
prepared for those who have Taqwa; (133) Those
who suppress their anger and forgive others—
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Allah loves those who do good. (Al-Emran 3:133-
134)

4/ Conceal others’ faults and sins. The Prophet
(PBUH) said:

dde cUJ‘ L,L‘o cUJ‘ d}w) JB I JB e 60..\\ LS‘oJ OJ)),Q d\
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“Whoever conceals the faults of a Muslim, Allah

will conceal his faults in this world and the
Hereafter”. (Muslim)

5/ Don’t pubI|C|ze your sins The Prophet (PBUH) said:
o ol O el (g2 S8 ] o e vl 3
olg)) ..oyl Y] 3lae st\ J:JB ol dde !
((NOWTRTSIESY
“Every one of my followers will be forgiven except

those who expose their sins...” (Bukhari and
Muslim)

6/ Make frequent istighfar (seeking forgiveness). The
Prophet (PBUH) Said:
M\Wﬂ‘dﬁw)w.db Mﬂ\@aj-ofpd|&
el § 4] PP 413‘).0.:.*.«:)1 A3l dlg" Joiy eluwg ade
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“By Allah, | seek Allah’s forgiveness more than
seventy times a day.” (Bukhari)

7/ Seek forgiveness as a solution to all problems.
Imam Al-Hasan Al-Basri advised people with different
issues—drought, poverty, infertility—to seek Allah’s
forgiveness, citing the words of Prophet Nuh (AS):
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“l (Nuh) said: Ask forgiveness from your Lord; for
He is Oft-Forgiving. (10) He will send rain in
abundance. (11) And increase your wealth and

children, and grant you gardens and rivers.” (Nuh
71:10-12)

8/ Seek forgiveness during the pre-dawn hours. Allah
praises those who rise early to seek forglveness

17 :0lyee JT ((QUaSL (pyadisally )
“Those who seek forgiveness in the pre-dawn

hours” (Al-Emran 3:17)
18 -yl (03838 b y128L5 )

“And in the hours before dawn they used to ask
forgiveness;” (Al-Dhariyat 51:18)
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Al-Hameed (+<aJ) - The Praiseworthy

The name Al-Hameed appears frequently in the Quran,
both alone and alongside other divine names such as
Al-Ghani (The Self-Sufficient), Al-Aziz (The Almighty),
Al-Wali (The Guardian), Al-Majeed (The Glorious), and
Al-Hakeem (The All-Wise).

Al-Hameed comes from the root h-m-d (2s), meaning
praise, thanks, and appreciation. It is broader than Al-
Shakoor (The Appreciative), which refers specifically to
gratitude in return for favors. Al-Hamd (-«=l) denotes
praise due to the praiseworthiness of one’s essence or
attributes, not merely for specific actions. Thus, Allah is
Al-Hameed—uworthy of all praise at all times, in all
circumstances.

There are three Dimensions of the Name Al-
Hameed:

1/ Deserving of Praise in All States: Allah is praised not
only for His blessings, but even in hardship—because
we trust in His wisdom. Any affliction may be a mercy,
as Allah says:

adlal f&YT LIdadl (o3 33T QIAAT 63 804005 )
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“We shall certainly make them taste the lesser

punishment before the greater punishment, so they
may return (to righteousness).” (As-Sajdah 32:21)

2/ He Guides, Rewards, and Praises Good Deeds:
Allah provides us with opportunities, inspires us to act
righteously, and then praises and rewards us. Just as a
father might praise a child for using the money he gave
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to buy a gift for his mother, Allah praises us for good
actions—though all resources are from Him.

3/ He Rightfully Praises Himself: Unlike humans,
Allah's self-praise is necessary and true, so we may
know Him and seek His help. His praise reflects His
perfection, not arrogance. To illustrate: imagine a
wealthy man offering help to someone in need but
being dismissed because his appearance gives no sign
of wealth. If he reveals his status, it's not to boast, but
to inform—so that others recognize his ability to help.
Likewise, when Allah praises Himself, it is so we
recognize His greatness, turn to Him in times of need,
and rely on Him fully.

Reflection on the verses in which Allah’s name Al-
Hameed is mentioned:

1/ Allah’s name Al-Hameed (2«=ll) came associated
with pure speech and the path to Allah:

7! ((dwesdl blo J] 19385 J3801 (e Calal ) 19483 ))
24
“They have been guided to good speech, and

guided to the path of the
Praiseworthy.” (Al-Hajj 22:24)

While pure, respectful speech leads to Allah, improper
speech has grave consequences. The Prophet # said:

e o 3 S50 I0 W B Y Al ofSad Ul of
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“A person may say a word carelessly that will cause
him to fall into Hellfire seventy years deep.”
(Tirmidhi)
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“The belief of a person will not be upright unless
his heart is upright, and his heart will not be
upright unless his tongue is upright.” (Ahmad)

2/ Allah’s name Al-Hameed came Associated with
Allah’s name Al-Aziz (The Almighty):

034 9T J) coallall Gy (Wl £,38) k) 4l ciss )
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“This is a Book that We have revealed to you, to
bring people out of darkness into light, by the will
of their Lord, to the path of the Almighty, the
Praiseworthy.” (Ibrahim 14:1)

Truth is one, but falsehood takes many forms—hence
“light” is singular while “darkness” is plural.

3/ Allah’s name Al-Hameed came associated with
Allah’s name Al-Walli (The Guardian): _
35+ 4235 ;4053 (51238 s a5 e CHATT U 5T 383 )
28 159l (ol 43I0
“He sends rain after despair and spreads His
mercy. He is the Guardian, the Praiseworthy.”
(Ash-Shura 42:28)

Allah defends and cares for the believers as their Wali
(Guardian).

4/ Allah’s name Al-Hameed also came in association
with the name Al-Majeed (The Glorious):
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“They said: "Do you (Sarah) wonder at Allah's
decree? The mercy of Allah and His blessings be

upon you, people of the house. Indeed, He is
Praiseworthy, Glorious." (Hud 11:73)

This same phrase appears in the Prophet’s £ taught
du’a during tashahhud (salutation) for his family and
the family of Prophet Ibrahim. The Prophet (PBUH)
was asked by the companions on how can they do
Salat on Ahl- Albayt’7 He (PBUH) answered:

dbm\m&\WJOWwdwbwdj&J\&
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Say: “O Allah, bless Mohammad and the members
of his household as You have blessed Abraham
and the members of his household. You are
indeed Praiseworthy and Glorious.
O Allah, be gracious unto Mohammad and the
members of his household as You were gracious
unto Abraham and the members of his household.
You are indeed Praiseworthy and Glorious.”
(Bukhari)

5/ The name Al-Hameed came associated with Al-
Hakeem (The Wise)

p&uﬁ&ﬂwuﬁyjbwuuwdbw‘Mby))
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“No falsehood can approach it from its front or
from its behind: it is sent down by the All-Wise, the
Worthy of all Praise.” (Fusulat 41:42)

Allah protects the Quran in its perfection and from any
imperfection.

6/ The name Al-Hameed came associated with Al-
Ghani (The Rich) o i
bbb ((Seasd) 253l 3 Gi5 bl J) 215240 @l (B T 6 ))
15
“O mankind! You are in need of Allah, while Allah
is Free of need, Praiseworthy.” (Fater 35:15)

Our praise does not benefit Allah, but it benefits us.
Glorifying Allah with Hamd and Tasbeeh

Expressing gratitude to Allah by declaring His Hamd is
often associated with declaring Allah’s perfection by
saying Subhan Allah (4 o\~x). Therefore, we say
(s2en: 5 & Jlasw) “Subhanallahi Wa Bihamdihi”. Saying
Subhan Allah means declaring the infinite perfection of
Allah’s essence, names, attributes, and actions beyond
any human measure. While it is difficult to translate
Subhan Allah with simple words to reflect its meaning,
it is often translated as “All Glory is to Allah.” The best
words we express our gratitude to Allah by combining
tasbih (glorification) and hamd (praise).

The most complete form of remembrance is combining
praise (hamd) with glorification (tasbeeh):
"Subhanallahi wa bihamdihi” (s 5 &) (s} Glory
and praise be to Allah. The Prophet (PBUH) said:
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“Two phrases are light on the tongue, heavy on the
scale, and beloved to Allah: Subhanallahi wa

bihamdihi, Subhanallahil Azeem (Glory and praise
to Allah, glory to Allah the Almighty).” (Bukhari)

The Prophet’s wife Juwairiyah bint Al-Harith (May Allah
be pleased with her) reported that the Prophet (PBUH)
said:
ade dbl Jo (ol OF s dll (92) Eyloadl iy Lpg o=
Loy 339 of Cilpe DB lalS i)l Huay B ) 1 JB @lsg
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“l recited four phrases three times that outweigh
everything you have said since morning: ‘Glory
and praise be to Allah as much as the number of
His creations, according to His pleasure, equal to
the weight of His Throne, and the ink of His
words.”” (Muslim)

Everything in the universe praises Allah in this way,
even if we don’t perceive it:

lgwuﬂU‘aWuﬁau@‘ G igeallid) il )
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“The seven heavens and the earth and all within
them glorify Him. There is not a thing that does not
glorify Him with praise, though you do not
understand their glorification. Surely, He is
forbearing, Most Forgiving.” (Al-Isra 17:44)
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The ultimate expression of gratitude in Paradise will be
the same declaration we repeat daily in our prayers
(Cradadl &5 4 222l “All Praise be to Allah, Lord of the
Worlds."

é.éJj&éJ}‘ﬁjz‘LLwWW ﬁwlmp‘,«s Q@3Ed )2
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“Their call therein (in paradise) will be: ‘Glory be to
You, O Allah!’ and their greeting will be ‘Peace!’
And the conclusion of their call will be: ‘Praise be
to Allah, the Lord of the worlds!” (Yunus 10:10)

Elements to Adopt in our Character

1. Keep Your Tongue Constant in Praise: Train
yourself to regularly say Alhamdulillah—"All
praise is due to Allah"—with reflection. Each
time you say it, recall Allah’s countless
blessings. We often take basic gifts—like food,
shelter, or sleep—for granted. The Prophet
said:

Myuyommﬂ3u| omééwp&va@ol 5"
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“Whoever wakes up with health in his body, safety
in his surroundings, and food for his day—it is as if
he owns the entire world.” (Tirmidhi)

2. Appreciate the Meaning of Hamd Through
the Example of the Righteous
Reflect on the humility of those before us. When
a messenger from Azerbaijan visited Caliph
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Omar ibn Al-Khattab expecting a grand meal, he
was offered only bread and salt. Omar joyfully
said: “Alhamdulillah, this is a blessing.” After
finishing the meal, Omar said:
(Emabics Wlaz3 Blaas Uaal il ay da5)
“All praise is due to Allah who fed us, gave us
drink, and made us Muslims.”

Even the simplest of provisions deserve gratitude. How
many of us would say Alhamdulillah if served only
bread and salt for breakfast?

3. Acknowledge the Gifts Allah Has Given You:
Recognizing your talents is not arrogance if
done with humility and sincerity. Allah grants
gifts to individuals for the benefit of others. Don't
hide your strengths—use them to serve the
community. Likewise, support and uplift others
in developing their own gifts.

4. Be Content in Every Situation: Gratitude is not
limited to times of ease. True believers cycle
between gratitude during blessings and patience
during trials. When we are truly pleased with
Allah in all circumstances, Allah is pleased with
us.

OR sz.z.: ulfo-{c.g.l ‘ohg.e..b,a u»}.g_l,,a.l‘ &sw ﬁy 1Is L Y6 )
U3 e 194535 ‘o.g.«.c 4 @a)c‘v\;\ g8 UJ.,\JBJL@J)” FrEs
119 15501 (( pubasl 3380
“Allah will say: "This is a day on which the truthful
shall profit from their truthfulness. For them there

are gardens beneath which rivers flow, their eternal
home. Allah is pleased with them, and they are
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pleased with Him—that is the greatest success.”
(Al-Maeda 5:119)

Imam Al-Shafi'i once saw a man circumambulating
around the Kabbah saying: O’ Allah, are you pleased
with me. He told him: “Are you pleased with Allah? The
man asked: “how can | be pleased with Allah? He said:
“You are pleased with Allah when your joy in
hardship equals your joy in ease.”

5. Find Contentment Through Constant Praise:
Achieving inner peace comes through
consistent Tasbeeh (glorifying) and Hamd
(pralsmg) of Allah.

e5ligse i85 urddl tslb 3 &5 Ao &wﬁ))
130 :4b (( erlls))t@d\d)b\g i MI
“So, glorify and praise your Lord before sunrise,

before sunset, and during parts of the night and
day, so that you may be content.” (Taha 20:130)
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Al-Hayy (.~J) - The Ever Living and Al-
Qayyum (»4+4) - The Self-Sustaining, The
Sustainer of All

Al-Hayy refers to Allah’s perfect, eternal life—without
beginning or end. His existence is not dependent on
anything, and He is the source of all life. Unlike human life,
which begins from non-existence and ends in death, Allah's
life is absolute and self-existent and thus He is also Al-
Qayyum. Al-Qayyum has two key meanings:

1. Self-Sustaining — Allah needs nothing and no
one. Nothing can affect or diminish His
existence or attributes.

2. Sustainer of All — Everything in creation
depends entirely on Him. He governs all affairs,
upholds all existence, and maintains perfect
justice.

These names are deeply connected to others like Al-
Samad (A=Lall) (The Self-Sufficient), Al- Muhaymm
((<¥4ll) (The Guardian), and Al-Razzaq (3/55V) (The
Provider).

Al-Hayy and Al-Qayyum are mentioned together in
three powerful verses:

9 £=
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Allah! There is no god but He, the Ever-Living, the
Sustainer of all. Neither slumber nor sleep
overtakes Him. To Him belongs whatever is in the
heavens and on earth....” (Al-Bagarah 2: 255)
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“Allah! There is no god but He, the Ever Living, the

Sustainer of all. (2) He has sent down to you the
Book in truth...” (AlI-Emran 2:2-3)

tab (BB Jas e O J85.041801 2 593501 023))
111

“All faces shall be humbled before the Ever Living,
the Sustainer of all, and the loser is the one who
carries injustice.” (Taha 20:111)

Al-Hayy also appears independently in two other

verses: o )

58 06,41 (943 Y ) ) 2 (8533 )
"Put your trust in the Ever-Living who does not
die." (Al-Fourgan 25:58)

65 19 (il 4 Gnakds 35236 32 Y A Y {1 32 ))
“He is the Ever-Living. There is no God but He. So
call upon Him, devoting the religion sincerely to
Him.” (Ghafir 40:65)

Only Allah is Al-Hayy. All other beings began from non-
existence and eventually perish. He alone creates life
and death: }

2 el (a2 adt & skl 83asdly Ei3all I3 s.T))
“He who created death and life to test which of you
is better in deeds.” (Al-Mulk 67:2)

(155335 B33 555 1,530 o b 0lai)l Jo 31 U5 )
1 :0ldyl
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“There has come upon man a period in which he
was nothing worth mentioning.” (Al-Insan 76:1)

Zua.,‘a_d ((uﬁaa-)) 4».’\3 ‘oizﬂc\.’ )’\ L,UUb 9&5‘“ LS)
88
“Everything will perish except His Face. To Him
belongs the Command, and to Him you (all) will
return.” (Al-Qasas 28:88)

Trusting in anyone other than Allah is flawed, people
die, disappear, or fail. But Allah, the Ever-Living, will
always be there. That is why He says:

58:0,all (&sa3 Y sl ;21 Je 555 ))
"Put your trust in the Ever-Living who does not
die." (Al-Fourqan 25:58)

As Al-Qayyum, Allah determines when things exist,
how they live, and when they die. He sustains all
creation moment by moment:

ESEI {olujtgs)) d\t}&)"uo)y\@‘\ébgﬁuj ))

60 19 (o QS & B-\ged52a43
“There is no creature on earth but its provision is
upon Allah. He knows its dwelling and its resting
place. All is recorded in a clear Book.” (Hud 11:6)

These names together highlight Allah’s absolute
independence and our complete dependence on
Him—for life, sustenance, guidance, and ultimate
return.

To appreciate the meaning of Al-Qayyum, imagine
being responsible for sustaining just one street. You
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would have to manage everyone’s food, water, air,
bodily functions (like breathing, digestion, circulation),
and environmental factors such as oxygen levels and
the ozone layer. You'd also need to care for every
pregnant woman, provide milk for each newborn, and
sustain every insect, bird, animal, and plant on that
street—every second, without rest or error. Clearly,
such a role would require endless power and zero
need for rest.

Now consider that Allah is Al-Qayyum over the entire
universe—across land, sea, and space. He sustains
every being in every place, at all times. .
(3655 4t 1slazs Eqal ey pudd I8 Je G35 5b 3a31))
33 eyl
“Is He who watches over every soul and what it

earns (like those false gods)? Yet they ascribe
partners to Allah...” (Al-R’ad 13:33)

To fulfill this role, Allah must be free from fatigue: (Y
555 V5 diw 2436

“Slumber does not overtake Him, nor does
sleep....” (Al-Bagarah 2:255)

Nothing escapes His knowledge or control, not even
for a split second. Were He to doze for a moment, the
universe would collapse.

When Bani Israel asked Prophet Musa if Allah sleeps,
Allah inspired him to place two glass bottles in a man’s
hands and have him hold them overnight. As the man
slept, he dropped and broke them. This was a lesson—
if the Sustainer of the universe were to sleep,
everything would fall apart.
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Consider Earth: it weighs around 6 billion trillion metric
tons and travels around the sun at 67,000 miles/hour.
A tiny lapse in speed or orbit would make life
impossible. Yet Allah, Al-Qayyum, maintains it all with
perfect precision.

In human terms, a slave stays awake to serve the
master—not the other way around. But Allah, our
Master, is awake every moment, sustaining us while
we sleep. Who keeps your heart beating? Your lungs
breathing? Your immune system alert while you rest? It
is Allah, Al-Qayyum.

This is not just an intellectual truth but a deeply
personal one: Allah says,

“Put your trust in the Ever-Living who does not
die.” (Al-Furgan 25:58)

Allah doesn't just sustain—He owns and governs all:
w231 § by wigaldl 3 ks &

“To Him belongs whatever is in the heavens and

on earth.” (Al-Baqarah 2:255)

(1Y) 0S5 558 (5 e 5hsutish U sk
“Allah is the Creator of all things, and He is the
Trustee over all things.” (Al-Zumar 39:62)

Since Allah is Al-Hayy Al-Qayyum, no one else
deserves our worship, reliance, or love on par with
Him. This is the essence of Tawheed (pure
monotheism).
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We are allowed to love others—for Allah ( &) & «all),
but not with Allah (& & «al)). That is, we love
righteous people, the Prophet (PBUH), the Qur’an,
Ramadan, etc., because Allah loves them—not in
place of or alongside Him.

Loving anything with Allah (& &« <) is a form of
hidden shirk (polytheism). If your love for someone
leads you to disobey Allah, it becomes misplaced
loyalty and hidden idolatry.

Abu Bakr (RA) exemplified true belief. When the
Prophet (PBUH) died, he said:

o9 Ole 28 Toexo oL (e ‘_;T 099 o) Toeo Jm O 40
U}m}’@cg\l\upc&h&wus
“Whoever worshipped Mohammad, Mohammad
has died. But whoever worships Allah, Allah is
Ever-Living and never dies”.
He loved the Prophet deeply but never confused love
with worship. The Prophet (PBUH) warned:
Sl 2 adl ael e Bl lo Cogs]
“What | fear most for my Ummah is hidden shirk.”
(Ahmad)

True belief in Al-Hayy Al-Qayyum erases fear. Allah
says:

el Tyl Ty CETI9348 pdll sl § 2l
“We will cast terror into the hearts of those who
disbelieve because they associate partners with
Allah...” (Al-lmran 3:151)

In contrast, belief brings peace:
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“Those who believe and whose hearts find peace
in the remembrance of Allah—uverily in the
remembrance of Allah do hearts find rest.” (Al-Ra’d
13:28)

Death is merely a transition. The real question is: will
you be among those who get to see Al-Hayy, the Ever-
Living, in the Hereafter?:q L ]
556 5 o) (1Y) B Jia3 525
“Some faces that Day shall be shining and radiant.
(22) Looking at their Lord.” (Al-Qiyamah 75:22-23)

A 0f MK (1€) OsiS3 T3E G Mﬂﬁ&uj&%
Uy s o j ,7,
“Nay, but that which they have earned is rust upon
their hearts. (14) But surely, on that Day, they will
be veiled from seeing their Lord.” (Al-Mutafifeen
83:14-15)

Everything that happens—blessings or trials—is by His
will and for a purpose. We seek no helper but Him:

1 093 e p&] a9 uo)ﬁb wlgleldl dls 4 & {Q.la.) {“J‘

EYSBITEIY
“Do you not know that to Allah belongs the
dominion of the heavens and the earth? And
besides Allah, you have no protector or helper.”
(Al-Baqarah 2: 107)

This understanding distinguishes pure monotheism

from hidden shirk. Whatever befalls us is only by His
decree:

244



3l Ll Jes 653 3h 6 41 S35 V) G & 016
Sstedal
“Say: Nothing will ever befall us except what Allah
has written for us. He is our Master. And in Allah,
let the believers place their trust." (At-Tawba 9:51)

Many scholars interpret Al-Hayy Al-Qayyum as part of
Allah’s Greatest Name, the one that if invoked,
guarantees a response. The Prophet (PBUH) said:

dl.‘)ﬁled&l&@‘&ﬁ&‘d}w)g}\%@‘&)@b‘d|u.C
JT ”"‘o}a.:l\”é uy:ujﬂj‘wj}wé‘ob.ﬁy‘m‘ﬁ.w‘)
4}:‘.@&‘0‘3)(“&“9“&)&;
“The greatest name of Allah is in three Surahs: Al-
Baqarah, Al -Imran and Ta-Ha.” (Ilbn Maajah)

In all three, Al-Hayy Al-Qayyum appears.

Another hadlth confirms its power: A man invoked:
SU il Sl pell s Jlad les M) of die bl @o) w.:\ O
3L cua))“_g O lglawd! &)..U cub«\ﬂ edl }’\ 4| Y el el
Aol led il 1 88 (ol JWBd cpgad b {2 b cpl,SYly ISl

& ast 4 il 1319 (ol 4 uca 13 I ‘da_c)ll
“O Allah, | ask You by the fact that all praise is Yours.
There is no god but You, the Bestower, the Creator of
the heavens and the earth, the Possessor of Majesty
and Honor, Ya Hayy, Ya Qayyum.”
The Prophet (PBUH) said: “He has called upon Allah
by His Greatest Name. When He is called by it, He
responds, and when He is asked by it, He gives.”
(Tirmidhi, Abu Dawood, An-Nasa’i)
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Elements to Adopt in our Character

1. Call Upon Allah with These Names in Times of
Hardship: Understand the power of the names
Al-Hayy (The Ever-Living) and Al-Qayyum (The
Sustainer of All), and use them in your
supplications during difficulty. The Prophet %
would say in times of distress:

P28 b o b 1B ol S13] ol 9 dde bl o ol OF

(Ol o) " Cpiiand oy
“Ya Hayy, Ya Qayyum, | seek refuge in Your
mercy.” (Ibn Hibban)

He also advised his daughter Fatimah to say each
morning and evening:

wmu&o@mdu dumw@a)puuww\u;
b : Caaanal 1319 Caseaol 13) Jdsd i g % 2 dobola) @lung
Jlg&yjc&dud@p|cww\dwyﬁysb$
[p2ney ¢ Jgedly Sdly Gl olg)] 7 ine Aoyl uds
“Ya Hayy Ya Qayyum, by Your mercy | seek

assistance. Rectify all of my affairs and do not
leave me to myself, even for the blink of an eye.”

Imam Ibn Al-Qayyim said: “Calling on Allah by these
two names has a powerful impact in relieving hardship
and reviving your strength—whether physical,
emotional, or spiritual”.

2. Revive Your Heart Spiritually: Call upon Al-Hayy
to bring life to your heart. A living heart
recognizes truth, feels remorse for sin, and
draws nearer to Allah. A dead heart feels
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nothing. Keep your heart alive with
remembrance, prayer, and sincere repentance.

3. Trust That Allah Will Sustain You: Have full
reliance on Al-Hayy Al-Qayyum, who never
neglects His creation. Reflect on His perfection
and constant care. Whatever you need—health,
sustenance, guidance—He is the source and
sustainer.

6 258 (e85, 0 e V) (= DY1 (3300 B 5 )
“There is no creature on earth but that upon
Allah is its provision,” (Hud 11:6)

4. Be a Support to Others: Embody the spirit of
Qayyumiyyah by supporting others in their
needs. Extend your help wherever you can,
ease people’s burdens, and be a source of
strength and stability for your family and
community. The prophet (PBUH) said:

QS e dlll ud bl 8 (00 &3S (g (3 i 10 "
G ke dll g pwns Jo (309 cdalidll p2 S (30
8,319 Lol § il 0w Wlwn fiww (309 8,319 Lol
(eheas) "l 058 (§ deadl O Lo duadl 056 (§ lly
“He who removes from a believer one of his
difficulties of this world, Allah will remove one of
his troubles on the Day of Resurrection; and he
who finds relief for a hard-pressed person, Allah
will make things easy for him on the Day of
Resurrection; he who covers up (the faults and
sins) of a Muslim, Allah will cover up (his faults
and sins) in this world and in the Hereafter.
Allah supports His slave as long as the slave is
supportive of his brother”. (Muslim)
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The Glorious Names of Allah

Several of the Glorious Names that ae listed below have not
yet been included in this edition of the book. The author
intends to address these additional names in a future
edition.":

1 Allah (4) The Greatest Name

2 Ar-Rahman (c«>_)  The All-Compassionate
3 Ar-Rahim (m=Jl)) The All-Merciful

4 Al-Malik (<)) The Absolute Ruler

5 Al-Quddus (w+s4ll)  The Pure One

6 As-Salam (p2bdl) The Source of Peace
7 Al-Mu'min (ces4ll) The Inspirer of Faith
8 Al-Muhaymin ((=x<ll) The Guardian

9 Al-Aziz (=) The Victorious

10 Al-Jabbar (Jbkal) The Compeller

11 Al-Mutakabbir (_=Sil) The Greatest

12 Al-Khalig (&) The Creator

13 Al-Bari' (sUW) The Maker of Order
14 Al-Musawwir (L s=<l') The Shaper of Beauty
15 Al-Ghaffar (k) The Forgiving

16 Al-Qahhar (L) The Subduer

17 Al-Wahhab (<« ll)  The Giver of Al

18 Ar-Razzaq (3'J50Y)  The Sustainer

19 Al-Fattah (Zal) The Opener

20 Al-"Alim (pal=dl) The Knower of All

21 Al-Qabid (U=:al) The Constrictor

22 Al-Basit () The Reliever

23 Al-Khafid (u=8all)  The Abaser

24 Ar-Rafi (&) The Exalter

25 Al-Mu'izz (=) The Bestower of Honors
26 Al-Mudhill (Jxl)) The Humiliator

27 As-Sami (gl The Hearer of All

28 Al-Basir (ux=dl) The Seer of All

29 Al-Hakam (xSal)) The Judge
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30
31
32
33
34
35
Faults
36

Al-"Adl ()
Al-Latif (k)
Al-Khabir (2l
Al-Halim (aladl)
Al-AZim (plall)
Al-Ghafur (Lséxl))

Ash-Shakur (<&l

Thankfulness

37
38
39
40
41
42
43
44
45
46
47
48
49
50
51
52
53
54
55
56
57
58
59
60
61
62

Al-Ali (=)
Al-Kabir (xSl
Al-Hafiz (&asal))
Al-Mugit (<xad)
Al-Hasib (csall)
Al-Jalil (Jaladl)
Al-Karim (a2 80)
Ar-Ragib (<)
Al-Mujib (<))
Al-Wasi (& 5ll)
Al-Hakim (aSal)
Al-Wadud (25251
Al-Majid (22l
Al-Ba'ith (el
Ash-Shahid (el
Al-Haqq (3~)
Al-Wakil (JsS 1)
Al-Qawiyy (s s
Al-Matin (0l
Al-Waliyy ()
Al-Hamid (aall)
Al-Muhsi (axal)
Al-Mubdi' (522l
Al-MU'id (2ad))
Al-Muhyi (2>l
Al-Mumit (el

The Just

The Subtle One

The All-Aware

The Forbearing

The Magnificent

The Forgiver and Hider of

The Rewarder of

The Highest

The Greatest

The Preserver

The Nourisher

The Accounter

The Mighty

The Generous

The Watchful One

The Responder to Prayer
The All-Comprehending
The Perfectly Wise

The Loving One

The Majestic One

The Resurrector

The Witness

The Truth

The Trustee

The Possessor of All Strength
The Forceful One

The Governor

The Praised One

The Appraiser

The Originator

The Restorer

The Giver of Life

The Taker of Life
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63 Al-Hayy (V) The Ever Living One

64 Al-Qayyum (058!)  The Self-Existing One

65 Al-Wajid (2= ) The Finder

66 Al-Majid (2aWll) The Glorious

67 Al-Wahid (2! ) The One, the All Inclusive,
The Indivisible

68 As-Samad (x<ll) The Satisfier of All Needs
69 Al-Qadir (L2l The All Powerful

70 Al-Mugtadir (Jxl))  The Creator of All Power
71 Al-Mugaddim (224l)  The Expediter

72 Al-Mu'akhkhir (A 5<ll) The Delayer

73 Al-Awwal (JsY)) The First

74 Al-Akhir (LAY)) The Last

75 Az-Zahir (,alall) The Manifest One

76 Al-Batin (ohul) The Hidden One

77 Al-Wali (V) The Protecting Friend
78 Al-Muta'ali (J=3d))  The Supreme One
79 Al-Barr (L) The Doer of Good

80 At-Tawwab («'s1)  The Guide to Repentance
81 Al-Muntagim (s&ill)  The Avenger

82 Al-'Afuww (sé=ll) The Forgiver

83 Ar-Ra'uf (<s53.1) The Clement

84 Malik-al-Mulk (<) <lils) The Owner of Al
85 Dhu-al-Jalal wa-al-lkram (2/_SY) 5 Sl 53)  The
Lord of Majesty and Bounty

86 Al-Mugsit (Jaxaall) The Equitable One

87 Al-Jami' (zelall) The Gatherer

88 Al-Ghani (&) The Rich One

89 Al-Mughni (') The Enricher

90 Al-Mani'(&l)) The Preventer of Harm

91 Ad-Darr (b=l The Creator of The Harmful
92 An-Nafi' (z3lll) The Creator of Good

93 An-Nur (L) The Light

94 Al-Hadi (s2\¢) The Guide

95 Al-Badi (&) The Originator
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96
97
98
99

Al-Bagj (L)

Al-Warith (&1 1)
Ar-Rashid (x5l
As-Sabur (Ls»all)

The Everlasting One
The Inheritor of All

The Righteous Teacher
The Patient One
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